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INTRODUCTIOR

PURPOSBE AND METHOD OF THIS THESIS

Man, they tell us; is & rationsl animsl. Nothing seoems
Lm'ra trite to & mind trained in phileosophic parlance, Yet the
tmplications of this definition are many and profeund. And now
[where do these implications need to be stressed more then in the
field of human knowledges In explaining how & man knows, it mt
[pnever be forgotten that we aré explaining how & rational animal |
knowss Too smoh emphasis placed on either part of the definition
results in a distorted theory of lmowledge, if not in down right
nonsenses The investigation ends with a type of Imowledge it
only for the angelsj or else man 1s c¢classified as a rather highly
jorganized bit of protoplasm, one step removed from his tress
Lmumg sncestors.: |
‘How the rarified stmosphere of the Thomist theory of
imowledgs with its species, its intellects, agent and possible,
ght seem to tend toward an excessively rationalistic explane
E:ion of kmowledge. 8t., Thomas is, indeed, &an intelleotuslistj
but he does not cut himsell off from the true source of cognition
in sensation, nor does he fall to consider the complete sensitive




viil

knowledge which man possesses with brutes., In fact, he makes
human cognition that of & man using his faculties of intellect
and sense. For him, man 13 one being with one soul in which are
sdicated all the powers of growth, being, 1ife, sensation, and
tntellections Though the operations of the intsllect are spirie
Lmal and essentlally different from those of sense, 3t. Thomas
is careful to show how intellect and sense work together in our
jpuman cognition. The continmuity, the oneness of the cognitional
prosess,; is preserved; and the distinction between faculties,
some of which are intrinsically independent of matter, while
pthers ave dependent on matter, is llkewise firmly maintained.
his cardinal point of Thomist psychology 1s nowhere bstter il
lustrated than in the Angelie Dootorts teaching on the intermal
gense in man whioch is imown as the yis ocog!
study of the place of this gense in the Thomist theory of Imowe
ledge will show the completeness and consistency with which the
Aingelic Dooctor expounds the cognition of a being that is at once
inimal and retional, ,

An adequate and hherough troatment of this sense would
owever, take us far afleld, so that it 1s necessary at the oute
set to delimit the problem and subjeot matter of this thesis,
Btated simply, the problem of the thesis 1s to determine the pre~
sise role of the yis scogitativa in the formation of the minor
proposition of the praoctical or prudential sylloglsm. Allowing
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the definition of terms to‘wait until each point of the problem
48 taken up in order, indication mmst be made of scope of the
" lthesis by noting the presuppositions of the problem and the ree
lated aspects of 1t whieh wili not be treated. 7
The problem of the thesis as astated presupposes the
Hontirc Thomist theory of knaal@dgo involving the dintinatien b=
tween oxternal senses, internal senses, and intellect, Ths fur-
ther division of intellect into the rationally distinct fnnctioﬁa
£ speculative and practical knowledge is likewise presupposed.
ﬂga concern of the thesis is with practical knowledge, Another
Waapect of intellection which 1s basic to this thesis is the theary
lof intellectual virtues comprshending on the speculative aide,
mmﬂifuﬁanéing, science, and wisdom, and on the practical, art
jJand prudence,
The last mentioned practical virtue enters direatly
into the matter under consideration, but again only under one
precise aspect. As is clear fram«tha statement of the problem,
this aspect 1s one of the operations of prudence as seen in the
practical syllogism, by which itas general principle is reduced
to aotion in a given singular instance. This restriction on the
consideration of prudence in the thesis means that much of the
[Thomist theory on this virtue is slso presuppcsed, It will be
granted that St, Thomas considers prudence one of the two virtues
or hablts of the practical intellect whose special function is
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stated sucoinstly in the familiar definition of regta ratio
lagibilium. Prudence is concermed with the rectitude of human
actions, gulding the moral virtues in the proper choice of means
to man's end. Its position as dominatrix of the moral virtues

akes it at once intellectual and moral., The involved prosess by

ich prudence guides human action, taking in as 1t does the
lolements of both cognition and appetite, will not enter into the
matter of this thesis. The further complications which arise
hen prudence is considered as one of the infused virtues will

8o be pressinded from. For the purpose of the discussion 1t
ooms sadequate to look upon prudence as that virtue of the human
intellect which gives ressonts guidence over the method of proe« |
edure in the multitude of actions of which man is capable,
Es.nom for St., Thomas no human action in concrete circumstances is
indifferent, careful precision mmst be made from the attendant

ral goodnesa or badness of an actj it 1s to be considered psy-
Eolegiunn a8 an aots The simpleat expression of the sct of

rudence is seen in the prudential or practical syllogism, the
pecific subject of this thesis, From the statement of the probe
em 1t 1s likewise clear that the vis cogitativa has something

do with the formation of the minor of the prudential asyllogism

as such enters into the thesls as 1ts second element,

While the place of the yis cogitativa 1s thus summarily

tated, there are a number of presuppositions and prescisions
ioch must be made with regard to the l




internal sense, The aspect under which the ¥is com

pnter into the thesis is that of its conjoint epomhian 1n the
omtim of the minor of tha prudential syllogisnm. Eunh mat—-
penit maeinda from the ml«gm position of the cogit&tim in
pelation to the yig MM in brutes. B8t. Thomas nearly n}.*
ays mentions these two powers tegathem Also presupposed is the
dostrine on the animal estimative sense and the existence in man
of an estimative sense whose operations in some cames are not
pssentially different from those of the animals, St. ‘Thomas
méu the estimative sense :&n '&mh«u to explain thelir mtm-»
ive reactions under definlte circumatances in a way that ’bm

» the preservation of the M&v&dm«l animal or the specles,
Without previous lmowledge animels flee from their natural ense
nies, build nests, provide for their offspring, and do mumber=
less other marvelous things grouped under the general name s ine
htm%. 'rho;' have a kind of fore~knowledge of certain sensidble
jgoods and evils and a tendency of appetite toward them or away ,
from them, The animal cannot obtain this relstion of aui_imbu:.tj |
lor unsuitability from the three internal senses of Mgim,t1m§
[common sense, or memory, St. Thomas therefore ,p}lmat a fourth,
[itetinet internal semse in brutes. |

Purely instinotive reactions on the part of man are few

1 8. Thomme Aquinatis, %% Thenlaw, I, 78, L4 o
Leonine Manual Edition, Marietti, Taurini-Komae, 1940, '
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: simple in comparison witli the brutes. But thelr pressnce in
ﬁ:y young children or in the insane leads St. Thomas to pmit a

tmn estimative internal sense in man.® With the dawn of the

se¢ of reason, mants estimative sense graduslly takes on & numbeyr

f functions which transcend anything attributed to the animal
stimetive, By reason of 1ts affinity to the intellect, the
ghest of the internal senses carries on under the guidance of
reason & comparison of sensible goods or evils and resasona about
particulars,3 It is this activity of the yis cogitative which
is of moment for the matter of the thesls,
The above mention of the guidence offered to the cogle
Ltatiﬂ sonse by the intellect is more precisely put if one adds
the term practical intellects Clearly, in the statement of the
problem of the thesis, we are muomding from the speculative
intellect, and therefore,; from any activity of the yis cogitativa
phiich may be concerned with speculation as suchs That such a
[precision 1s not only allowable but valid, is one of the major
jconolusions of what i1s perhaps the only definitive work written
Tm the vis cogitatiya. This 1s the study of the Reverend George
Ps Klubertans, 5.J,, Yia Cogitativa According to St. Thomas Aw
|quinas: Sourses and Doctrins, written as a doctoral dissertation

2 ac:g,!l# I=II, 774 1 0.
3 BuTes I, 78, 4 o4
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4n 1947 at the University of Toronto. Mention of this work leads
turally to a discussion of tho literature related to the probe
1em of this thesis.
The above menbtioned work is the most important item in
the related literature, As 1ts title indicates, it takesz in not
Lmly the dootrine of St. Thomes on the m gogitetiva, but also .
the historical sources of his position. The historical part gsr. .
the thesls, roughly half of the work, covers every major opinion
fn internsl sensation and 1ts gradusl development from Aristotle
I:: Sts Albert the Great with special emphasis on the Arabians,
ji\verroes and Avicenns. This portion of the thesis is valusble |
for fixing the meaning of terms over the centuries snd tha acs
eptance given to them by Sty Thomass The dostrinal part of tha
rk follows the textual, historical method, giving a thorough
reatment of the cogitative sense as seen first in the sarly
rks, the Commentary on the Sentences, secondly in the commenw
ries on Aristotlet's works; and finally in the mature work of
Bts Thomms in the Summa Theologiass: The author Joins the strands
fof the historical, textual tmmu together in a final chapter
?f sonclusions, many of which have already been socepted as pre«
jsupposed to this thesis.
Prudence and the role of the vis gsogitatiy
Ifrequent attention in Father Klubertansis work, but the treatment
is necessarily brief because of the scope of the whole thesis,

receives
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xiv
lrhe writer of the present thesis feels that he can expand the
greatment of the prudential syllogism and the role of the cogi-
gative in it in such a way as to avoid a mere restatement of the
definitive work. It 12 hoped that the conclusions of the pre~
t:nt thesis, though they will be in substantial agreement with
ubertanz, will in some small way supplement what he has already
Isaid. -
Among the occasional articles dealing with the cogi~
tative or touching on it, the most authoritative is that of
ather Julian A. Péghaire, A Forgotten Sense, The Cogitative,
ing to St. Thomas.! This long article is valuable for its
eollation of numerous texts in St. Thomas. Its treatment is
jchiefly historical and textual, but controversy enters the pio«
ture when the argument for distinct potenoles, and therefore for

the very existence of the cogitative, is questioned. Scholastic
jopinions contrary to that of St‘. Thomas are also introduced and
[an attempt iz made to answer them. None of these points is yelew
vant to the present thesis, On the point of the prudential asyle
logism and the role of the cogitative in its formation, the treate
jment is brief enough to allow & separate and more expansive study
in the present work, '

| -

Julian A, Pé; ire, "A Forgotten Sense, The Cogle

b
[tative, According to St. Thomas," Modern School XX (1943),
12510, 210-229. s Ihe Fodern Schoolgmn, U3)e
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Théere are a number of other articles which border on
the matter of this thesis and which have proved more or less
helpfules Among these are "Enowledge and Perception in Aristotel.
{c-Thomistie Paychology® by Cornelius Fabro,> In one section
laealing with the cogitative in the Thomist theory, the suthor

kes the assertion that th@ cogitative furnishes reason with the

r for the prudential ayll#giam but does not develop the

r of this furnishing,® Rudolph Allers has written twe arti-
loles which cast some doubt on the very process which forms the
;ubjaafaf this thesis. In "The Vis Cogitativa snd Evaluation®
Lho brings together many of the kwy texts on the prudential syl
logism and kremtod points, but doem to find difficuldy kin 8%,
[rhomas t explanation of the mopamtion between reason and the
lcogitative.! The other wtiah* "Intellectusl Cognition of
Particulars," stresses what Allers considers to be obscurities
in St. Thomas, chief among which 1s Allerts difficulty with the
term "continmmation” as an mumﬁm of the cowoperation bew
tween the intellect and the mtomi aemua

5 Cornelius Fabro, *Kuwladgc and Perception in Aris-

gg'?%xg«wmnm Puyehalogy, The Hew Scholasticism, XII, (1938)

6 Ipid., 353.

7 audel D Aliem “The Vis Cogitativa and Enluanm.
3o ism, XV, (19i1), 195-231, 205-209.

8 Rudalph Allera, "Intellectual cognitim of Particue
lars,” The Thomist, IIT, (1941), 95-163.
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Péghaire has written a longer book, Intellectus e}
atio Selom S. Thomas D'Aquin, which in 1ts thorough treatment of
¢he terms intelleotus and ratio necessarily touches on their ape

1ication to the coglitative in tha works of St. Thema.? The
trk is helpful for the great number of texts csollatod* ‘but imu
the emphasis is on the strictly. intellectual meaning and use of
the terms,; there is room for development and sexplanation of t:h@

Koetrine as applied to the cogitative.

The dissertation of Sister M, Rose Emmanuells Brennan,
Intellestual Virtues According to the Philosophy of 8t. Thom~
3,30 approaches the subject matter of this thesis from the prus
ntial aspect and gives a brief treatment to the prudential syle
ogism formed with the help of the cogitative sense., There is,
every & good deal of room left for & textual study of this
blems William As Gerhard draws together both aspects of this
hesis, the astivity of the cogitative ssnse and that of pruw

ence; into a uniffed treabtment in two articles, "Instinctive
tntmtmn of Practical Values,” and "The Intellectual Virtus of

|

9 Jullan A, @‘1!‘& 6.8.&9.;
% g%smg_ DtAquin, Inst, DIEtudes

10 sutar m. ‘aou Emmanuella Bmmn

E:tr‘hneg aaordi g loso
versity ol Amerii n nu Wﬁﬁgﬁu
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? ,““n“,*u" The former of thom articles ocontains much infopw

msion about modern theories of emotion and instinotive ovalu«
sion, attempting to find parallels in St. Thomes and his com
atators, where they treat of the cogitative sense. The latter
4 8 good treatment of the prudential syllogism with pertinent
i élear anmpha; but the nature of the co-operation between
udence end the cogitative, specifically as seen in 5t. Thomas,
_not presented with any degree of definiteness. Thus there is
e  Justification for the proposed treatment of this thesis,
sisely because of the incomplete treatment of this problem in. |
related literature, -
There remains & discussion of the method %o be followed
fn the proposed study of the problem in the works of the Angelie
- '» tors Primarily the method will be textual, presenting perti.-
pent passages from 3t. Thomas in such & way as to cuaw‘him to
gttle the question himself. Interpretation will be kept to &
mm, except where there is some doubt ocoasioned by the use
terms, The thesis of Father Klubertans will be followed
losely, when such gquestions arise,
The presentation ef the texts will follow the accepted
bronclogical order, beginning with the early works, proceeding

11 wnxm As Ge , "Instinotive Estimation of
&.‘mut" and “The Intellectual Virtus of Prudence," The Thomist,
1945), 185-232, 413+456,




, aviid
ghrough the fajor commentaries on Aristotle, and ending with the
Theologiee, The intention i following this method 1s to
racilitate notice of any development in the dootrine of St. Thome
+ Father Klubertans has used this approsch with happy results,

that the writer feels he can follow his lead sven to the point
f accepting his wverdict on the chronology, where there is some
isagreoment among the authorities.
T The subject matter of the thesis divides 1tselfl nicely
into three sectlons. In the first chapter of the thesis, the
ture of the prudential syllogism in St. Thomas will be treated,
E:e activity of the cogltative sense in this eyllogism will be
gtudied in the second chapter, The third and final chapler will, |
way of summary draw togother the two aspects of the question
in deciding the nature of the sommsotion between the intellestual
virtue and the sense power, More specifically, this chapter will
try to determine the type of causality involved in the composite
loperation of forming the prudential sylloglem,
. With this as the general ochapter division, it muast be
Lp«:»i.zztm% out that the development of each chapter will repeat the
nem'onalagy of early, middle, and late works, This means that the
three divisions of the problem will undergo s somewhat arbitrary
separation so that each one may be followed through all the ma jor
l:o»ks. The alternative method would be to study the whole prob-

lem as it appears in the Commentary on the Smto&g 68, repeat
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ghis in the Quasstiones Disputatss de Veritate, and do the same
op through all the works. The writer feels that this would lead
go useless repetition and a fragmentary presentation, The method
chosen will, indeed, result in small segments of text being out
off from portions whish deal with the other two divisions of the
problems but & certain unity of treatment will also be attained,
gince one point of discussion will be emphasized in each chape
tor, |

With the problem, soope, related literature, and method
of the thesis drially delinested, the writer proceeds to the
first consideration, the nature of the prudential syllogism in
|the works of St. Thomas,




CHAPTER 1
THE NATURE OF THE PRUDENTIAL SYLLOGISM

The subject matter of this chapter has been very brief-
)y delimited in the introductiom, A definition of terms is now
4n order, To define the prudential syllogism with any degree

¢ definiteness, the nature of prudence itself must bayinwasti-
ated d bit more thoroughly. St. Thomas'! position on prudence
n general must be clear, in order to understand at whﬁt ﬁdint
kn the complicated process of prudential sotion the mind is

syllogleing.
e attempt to give St, Thomas'! general position on

rudence in the compass of a few pages is perhaps ambitious in
iew of tha conclusions of a recent 1nxeat1gabion.3 If there is
lany significant development of prudence from the early to the
later works, it lies principally in the portion of the doctrine
to be discussed in this thesis: In the three major treatments
lof prudence, the following polnts appear to be aonaiatanh‘and
|common Qhamiit poaitions. Pirst of all, prudence 1ls looked upon

1 George P. Klubertans, 259-260,

1
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as &0 intelldetusl virtus, one of several habits which St, Thome
s, following m.weu,a places in the 1ntellacb.3 Three of
lthe habits are considered as belonging to the apeculative intele
1ect} that is, science, understanding, and visdom.* Prudence
land, 8long with 1t, art is sald to belong to the practical intel-
1001;.5 ™his di;timtion of the, intellectual virtues into those
sich pertain to the speculative intellect and those which pere
sain to the practical does not mean that there are distinet or
diverse potencies in the intellective part of the goul. There

1s no diversity in the formal object of these two uspedta of

2 Sancti Aquinatis in Decem Libros Ethicorum
ristotelis a% goomaeﬁm 081510, ©0.; ADZO10 PLPOLLA, UsPes
'%ME. Gs De 1143, "Sun mgam quingue numero quibus anima semper

diclt verum vel affirmando vel negandos scilicet ars, scientls,
[prudentia, sapientlia, et intellectus. Unde patet quod lata sunt
gquinque virtutes intellsctuales,"

3 8.2., I-II, 57, 5 c.y "Et idec necesse est in
rations esse allqusm virtutem intellectualem, per gquam perfioltur
ratio ad hoe quod convenienter se habeat ad ea quas sunt ad
finem, Et haes virtus est prudentia.”

k 8.2., 1-1II, 57, 3, sed contrs, "Philosophus . . .
ponlt has solum tres virtutes intellectuales speculativas,
scilicet sapientiam, scientiam, et intellectum,"

5 %& 12 #u 3, n. 1150, "Determinat de habitibus
qui perficiunt intellectum circa contingentia. [As opposed to
the thres above mentioned virtues which perfect the intellect
in regard to necessaria,] Dicit . . . quod contingens ., . .
dividitur in duot scllilcet in aliquid quod est agibile, [the
work of prudence] et aliquid quod est factibile ejus." [the work
of art] Hence the familiar definitions of art and prudences '
recta ratio factiblliumj rects ratio agibilium,




3
¢he soul, for both have truth as their object.6 It happens that
an object apprehended by the intellect may be directed to action,
As Thomas explains it definitively in the Summa Theologziae:
Aceidit autem alicui apprehenso per intellectum, quod ordi-
netur ad opus, vel non ordinetur. Secundum hoc autem 4if-
ferunt intellectus speculativus et practicus., Nam intels
lectus speculativus est, qui quod apprehendit, non ordinat
ad opus, sed ad sclam veritatis considerationem: practicus
vero intellectus dicitur, qui hoc quod apprehendit, ordinat
ad opus, . .+ . Unde a fine denominatur utsrqut.%
Thus it is the end which distinguishes the two- so-called intel.
lects., The distinction based on contingent and necessary is not
absolute. “Eadem intellectiva potentia cognoscit necessaria et
contingentia,”8 This is so, because contingents can be taken in
two ways:
S ecundum rationes universales; alio modo secundum guod in
particulari, Universales quidem igitur rationes contingene
tium immutables sunt. . , . Unde patet quod contingen-

tia sic considerata ad eandem partem animae intellectivae
pertinent ad quam et necessaria,9

In understanding contingents according to universal aspects, 3t.

Thomas means that there are certain necessary things which are

6 %. Z.0 I, 79, 11 ad 2: " O bjectum intellectus
gractiei est bonum ordinabile ad opus, sub ratione veri, Intels.
ectus enim practicus veritatem cognoscit, sicut et speculativus;
sed veritatem cognitam ordinat ad opus.®

7 1bid., c.
8 }gﬂ mng 1, n. 1121.
9 Md' n, 1123,
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true even about contingents. Granted, he would say, that So-
erates is sitting, he must necessarily be doing Just that. Deeds
already done have this necessitys they are what they are and
cannot be undone, The intelleot gets at these necessary aspects
of contingents so that it is one power which knows both univer-
sals or necessaries and contingents thus understood.

The distinguishing feature, therefore, of the practical
intellect and its two virtues, art and prudence, is the ordi-
nation to contingent, particular, operables, with this mutual
difference, that prudence is directed to sction which remains
irmmanent to0 the agent, while art is directed to activity which
is external to the asont.le This explains the ordination to
the end found in the familiar definitions of prudence -~ recta
[ratio sgibilium, and of art -- recta ratio factibiliuwm,3d e
part of right reason needs some amplification, because the very
term rects ratio implies that reason is the measure of the
rightness, the goodness or badness of an act., This is to say
that the virtue of prudence enters into the reslm éf morality,

10 Ibid., n, 11513 "[A]ctio manens in ipso agente
operatio dicitur ut videre, intelligere, et velle. . . . Sed
faoctio eat operatio transiens in exteriorem materiam ad aliquod
jformandum ex es, sicut sedifiocare et secare. . . . habitus qui
1"b activus cum ratione quae est prudentiae, sit alius ab habitu
qui est factivus cum ratione qui est ars.”

il go 3:-. X-II. 57. l& L+ 29




5

It is nntewarthyla that St., Thomas distinguishes art from the
moral virtues; but leaving this difficult question, let us exe
amine briefly how prudence is both an intellectual and a moral

virtue,
Nothing is more common than the well-known division of

the cardinal moral virtue into prudence, temperance, fortltude,
end justice. 8t. Thomas treats prudence as one of the moral

virtues in his Commentary on the Sentences and in the Summa

;goclogiau.l3 A complete treatment of this collocation is not
in order, Yet the mere stutement that tharolean be no prudence
withont the moral virtues and equally no moral virtues without
prudence, is the asimplest explanation,

There can be no prudence without the moral virtues be-

cause the prudential process cannot ratiocinate about means to a

12 _I‘g Vi m‘-g l&l-g n; 1172-

13 S. Thomse ggﬁinntit Soriptum Super Sententiis
,Eggiutr& Petrig dﬁ%ﬁ?ﬁf. eds., Plerre Mandonnet, 0,P., H.”?.
008, O.P., Paris, 1529-1947; In III Sent., 33, 2, 5 sol.s
"Prudentia inter alias virtutes cardinales principalior est,

ot ad ipsam reducuntur omnes aliase quasi ad csusam." The first
three books andh:ho first part otbtha touzth book of 8t. Thomas!
Comment on the Sentences will be quoted from the above
Mn oned edlt¥on.  Of. sls so 8.T., II-II, 47, 4 ot "Prudentia
non solum habet reationem virtutis quam habent alise virtutes
intellectuales; sed etiam habet rationem virtutis quam habent
alise virtutea morales, quibus etiam connumeratur,

b 178 {g. oy I=1I, 58, 5 ad 11 "Ratio, secundum qw d est
apprehensiva 8, prascedit appetitum finlisj sed appetitus
finis praecedit rationem raticcinantem ad eligendum ea gquae sunt
ad finem, quod pertinet ad prudentiam,
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given end, uhless the desive for the end precedes 1t.M ina
¢his desire for the end camnot come into the realm of prudence
unless it is modified by the moral virtues, These latter regu-
tate and bring into line the natural insclinations of man's apw
petieivi powers toward individual goada.w The converse statew
ment of this relation, that there is no moral virtue without
prudence, is proved by the fact that mean cannot rightly accept
the means which lead to a given end, unless his reason rightly
gakes counsel about these means, judges them, and gives its
precept, These three functions, consiliative, judicative, and
preceptive pertain to pm&ama.m Thus the direction of pruw
dence vorrectly applies the principles of right reason to the
conzsideration of the many possible means which a man can uses to

sachieve a given end. Prudence judges of the goodness or badness

é_&’ I-II, 58, 5 ad 1: "Ratio, secundum quod est
uppmhemin » praecedit appstitum finis; sed appetitus

finis prascedit rationem raticcinantem ad eligendum ea quae sunt |

ad finem, quod pertinet ad prudentiam.

15 ;% s I»II, 58, 5 ot "[Ald hoec quod recte se
habeat home aircs principia particularia agibilium, quae sunt
fines, oportet quod perficitur per aliquos habitus secundum quos
flat quodammodo homini aommu reote judicare de fine. Et
hos £it per virtutem moralem,%

+s 4 61 ®[Ult homo recte socipiat ea quae sunt
ad finemt o « » DOR potest esse nisl rationem recte consilianten,
fudicantem, et prascipientem} gnod pawmm ad pm&entm"
¢f, also In III Sent., 33, 2, 3 In VI Eth., 11, n, 1239. :
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of these meaiis, supposing that the tendency of the appetite is
toward a good end. The complete appreciation and understanding
of the definition of prudence, recte ratio sgibilium, 1s exw
pressed in fuller terms by St. Thomas in the question concerned
with the virtues in generals _
[0] portet quod ratio prsstica p.rrzaum aliquo hablita
ad hoo quod recte dijudicet de bono humano secundum singuls
agends. Et haso dicitur prudentia, cujus subjeotum
est ratio practicag et est perfectiva ommium virtutum
moralims quae sunt in parte appetitiva, quarum unaquasque
g:zie1W1imtimm appetitus in aliquod genus humani

»

fhus comnected are prudence, the practical reason, and the g»

gona.

For all of the necessary relations between prudence
and the moral virtues St. Thomas coxsiders that prudense has
functions which pertain to it alone in 1ts primary capacity as
an intellectual v&rtuo.m Thus in terms of formal object, pru~
dence and the moral wvirtues are distinoet, though thelr material

—

Virtutibus
the above mrk%rm#

Teurini-~Romae, 1931, II. The ‘ent Tre 0OFT
an excellent summary of the whole metter under dismsim, mw
relation of prudence and the moral virtues,

18 In III Sent., 33, 2, 3 sol.3 "Sed actus prudentiae
8ibi proprius est dis tus ab actibus aliarum virtutum,® g.gu
IT«II, 47» 5 0st "Sed a virtutibus moralibus distinguitur prie
dentia secundum formalem rationem potentisrum distinctivams
#cilicet intellectivi, in quo est prudentiaj et appeititivi, in

quo est virtus moralis. Unde manifestum eat prudentiem esse
specialem virtutem adb ommibus aliis virtutidbus distinstanm.”

Jm‘ n. ) 6 Cu
§ ¢ 1388 1

Q,uoaatiom I‘rom




8

objects coinéldo.lg There is textual justification, therefcore,
in prescinding from prudence as a moral virtue,

One other aspect of the virtues needs mention, that of
yirtues which are infused by God., St. Thomas clearly holds that
|;04 does infuse habits or virtues in man,?® both intellectual
and mcral.zl Further mention of such infused virtues, especial-
1y infused prudence, is obviated by the fact that infused vir-
tues differ specifically from the acquired virtues.az There is
evident ground for prescinding altogether from prudence as an
infused virtue,

19 8.%.. II-IX, 47, 5 ad 3t " [A]lgibilia sunt quidem
materia prudentise secundum quod sunt objectum rationis, scilicet
sub ratione veri. Sunt autem materia moralium virtutum secundum
quod :unt objectum virtutis appetitivae, socllicet sub ratione
boni,

20 8.T., I-II, 51, 4 c.s "[Dluplici ratione aliqui
habitus homini a Deo infunduntur. Prima reatio est, quis aliqul
habitus sunt quibus homo bene disponitur ad finem excedentem
facultatem humanse naturae., . . « Allia ratio eat, quia Deus
poteat producere effeotus causarum secundarum sabsque ipsis
causis secundis,"” ‘

21 8.7T., I~1I, 63, 3 6.3 "Unde oportet quod his etiam
virtutibus theologiocis proportionaliter respondeant alii habitus
divinitus causati in nobis, qui sic se habeant ad virtutes theo-
logicas alcut se habent virtutes morales et intellectuales ad
principia naturalia virtutum.,®

22 Ivid., b ¢.: "Et per hunc etiam modum differunt
specie virtutes morales infusae, per quas homines bene se habent
in ordine ad hoo quod sint cives sanctorum et domesticl Dei;

ot alime virtutes acquisitas, seoundum quas homo se bene habet
in ordine ad res humanas.”
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The intent of the present thesis and this chapter in.

particular 1s to consider the prudential process in itself, The
entitative consideration of prudence as an act of the intellect
will not be of primary concern, nor will the ethical or theologi-
eal aspects, from which precision has been made. The prudential
procoss is to be examined psyochologically. A study will be made
of its component parts by assigning each distinguishable feature
of the process to its proper power,

Three aspects of this process have already been no=-
giced, the consiliative, judicative, and pmcopeivo.z3 Two
things must be kept in mind about these three divisions, Pirst
they have to do with the applicatlon of general and universal
principloa to a given singular action to be placed hsronand naw»’
by the agont.zh Secondly, 1t follows anm the first that they
imply a syllogistic ressoning procesa, one of whoaa terms uust
always be singular, In othar uurds tha prudantial process 1s
;baat cxemplified in the practical ayliogism, The yzyghclogiaal
jsonsideration of this syllogism must be 1oaatqa for the sake of .

precisensss and clarity among the various parts, integral, sub=

23 ¢f. note 16 abovo.

Zh.ﬂzg VI the, 6, n. 11943 "Prudentia enim non solum
eonsidorae universalla in qu&hua non est actio} sed oportet quod
jSognoscat singularia eo quod eat aotiva, 1d est principium '
|*gendi.* cof, also 8.T., II-II, 47, 3 c. ™[A]d prudentism
[Pertinet non solum Gonsideratio rationiu. sed etiam applicatio ad
{Pus, qui est finis practicae rationis," Cf, Ibid., 1 ad 3,
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Jective, and “potential, of prudence as assigned by 8t, Thomas.
Without prejudice to the subject matter of this chape
ter, the discrepancy in the parts of prudence as seen in the
gommentary on the Sentences, and the Ethiocs, and in the Summa
can be mtod.ag o

Taking the Summa as definitive, the cognoscitive inte~
gral parts are memory, understanding, reason, docility, and the

|

|gral parts are providence, circumspection, and caution.26 The

abllity to conjecture well and correctly. The preceptive inte-

subjective parts are prudence strictly considered as directive
of one's own actions, and less strictly as directive of those of

others, The latter has three subdivisions, military, domestic,

25 0f, In III Sent., 33, 3. 1. The only significant
omission is resson. 3St. omas' eventual understanding of ratio
and intellectus as they enter into the prudential process

becomé clesr In the conclusions of the thesis. In the Comme ommentary
on the Ethios St, Thomas is restricted to the treatment o 8-
Totle, In genersl most of the parts a&s given in the 8 appear
in one foru or anotheyr, A detalled study of the matter is beyond
the province of the present work, Cf. Book VI, Lessons 8, 9,

and 10, Eg&g;%a is treated under the notion of aonaili and
electio in conjunotion with the voluntary aot of in

gOOE I!I' Lalﬂanﬂ, l&’ 7, 85 and 9g

26 8.T., II-1I1, hB, 1l c.t "Priplex est parst Scilicet
integralis, ut paries, tectum et fundamentum sunt partes domus;
e ¢ » 8d similitudinem partium integrsliums . . « 1lla dicantur
esse partes virtutlis aliculus quae necesse est concurrere ad
perfectum actum virtutis 1llius, Et sic . . « possunt accipl
ccto partes prudentias. . . « Quorum octo gquinque pertinent ad
prudentiam secundum id quod est cognoseitive, scillieet memoria,
ratio, intellectus, dooilitas et solertias tria vero alia , . «
secundum quod est praeceptiva, applicando cognztionom ad opus,
scilicet providentia, circumspectio, et cautio,"
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and political. The last mentioned is termed regnative when
possessed by the ruler of a ntate.27 These subjective parts of
prudence are species of the virtue related to the genus as the
i1ion and the cow are apecles of brutes., They need not concern
us here, since no matter what subjective species may be con-
sidered, psychologically, the prudential process or syllogizing
will be the same, The potential parts~-contained in the whole
ss the nutritive and sensitive parts are contained in the soulwe
are three, good counsel, good judgement, and a special perspi-
cacity in judging by higher norma¢28 The integral parts and the
potential parts therefors call for brief discussion in that
order,

There are further divisiona of the integral parts,
Where cognition 4tself 1s concerned, memory of past experiences
and understanding of things present, either contingent or neces-
sary, come Iinto play} in the acquisition of knowledge, docility

27 1Ibid.; "Partes autem subjectivae , . « prudentiase
sunt prudentia per quam aliquis regit seipsum, et prudentia per
quam aliquis regit multitudinem, . . . quae . . ., dividitur in
diversss species . . . prudentias militaris , ., . prudentia
osconomioaj . » . ot [quae est] directiva in principe Edicituﬁ]
regnative, in subditis autem politica simpliciter dicta.”

28 Ibid.: "Pertes autem potentiales ., . . dicuntur
virtutes adjunctae queae ordinantur ad aliquos secundarios sctus
vel materia, quasi non habentes totam potentiam principalils
virtutis, Et secundum hoc ponuntur partes prudentiae eubulle,

® est cirea consiliumj et synesis, quae est ociros [oTum
gggun quae communiter ggiidun 2 » quae est cigea Judicium

eorum in quibus oportet quandoque & oommuni lege receders.”
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to dirnctiad; and the ability to conjecture well and correctly
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are called into play; and finally in the use of the knowledge,
reason conducts its discursive funetion and judges rightly. In
judging rightly reason attains the essential act of prudence and
commands, aided by providence, circumspection, and caution,29

In order to locate the syllogiastic process in this
multiplicity of parts, we must analyse the separate articles,
which determine whether and how each part belongs to prudence,

Special attention will be given to those which the writer cone
siders as belonging particularly to the sylloglstic process,

The memory assigned to prudence is the sensitive Inow-
ledge of the past as past, A great number of such memories are
needed to form the experience vital to the generation of the
intellectual virtues. Once prudence is had, memory aids its asyls]

29 !&%ﬁ«; "Quorum [partium integralium prudentiae)
diversitatis ratio patet ex hoc quod circa cognitionem tria sunt
consideranda, Primo quidem, ipsa cognitio. Quae si sit prae-
teritorum, est memoria: si autemlgraesantium, sive contingentium
sive necessariorum, vocatsr intellectus sive intelligentia, =-
Secundo, ipsa cognitionis acquisitio, Quae fit vel per discie-
plinam, et ad hoc pertinet dogilitas; vel per inventionem, et
ad hoo pertinet eustochis, quae est bona coniecturatio. ﬁuius
autem pars ., . . est solertia, quae est velox coniecturatio
medii, « + + Tertio . . . est usus cognitionis: secundum sci-
licet quod ex cognitis aliquis procedit ad alia cognoscenda vel
iudicanda. Et hoec pertinet ad rationem, Ratio autem, ad hoc
quod recte praecipiat, tria debet habere, Primo quidem, ut
ordinet aliquid accommodum ad finem: et hoc pertinet ad provi-
dentiam. S3ecundo, ut attendat circumstantias negotii: quod
pertinet ad circumspectionem, Tertio, ut vitet impedimenta:
quod pertinet ad cautionem.”
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nogistic prod&s: by affording instances of similar past actions.
iThese, through experience, have been reduced to universal prine
ociples, the major propositions in the ayllogism, The memory can
klso offer past actions for comparison on the sense level to
Flarity the concept of the singnlnr term in the minor proposi-
t1.0n, 30 |

undaﬁatanﬁzng is the next part of prudence to betoonp
ls1dered by St. Thomas. Beocause a clear notion of the meaning of

this tann, as he uses it in this oonbuxt, is needed, the whole
jof this artlcle is givou;

[zlntalloatua non sumitur hic pro potentia intellectiva,
prout importat quandem rectam asstimationem aliculus
extremi principii qrod accipitur ut per se notum: sicut
et prima demonstrationum principia intelligere dicimur,
Omnis autem deductio rationis ab aligquibus procedit quae
accipiuntur ut prima, Unde oportet quod omnis processus
rationis ab aliquo intellectu procedat, Quia igitur prue
dentia est recta ratio agibilium, i1deo necesse est quod
totus procsssus prudentiae ab intollectu,dorivetgi.
Propter hoc intellectus ponitur pars prudentias.

qﬁhin much is clear enough, but leaves one with an idea of this
term, as appllied to the parts of prudence, which is only half
correct, Intellectus in this reply stands revealed as another
Huapaot of the true intellectual virtue of first principles. It
is only in the answers to the objections in this article that
there appears another aspect and, indeed, another meaning for

30 ©f., 8.T., II-II, 49, 1 c., and ad 1.
31 gu;c’ II-'II,, )49; 2 G,
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this term. In the first objection understanding is said to be
the intellectual virtue posited as dlstinet and divided from the
intellectual virtue of prudence. As such it cannot be & part of
prudence, In the answer to this objJection the point to be noted,
at this stage of the discussion, ia the clear statement of the

nature of the prudential syllogism:

Ad primum erge dicendum quod ratio prudentiae termie
natur sicut ad conclusionem quandam, ad partioculare operae
bile, ad quod spplicat universalem cognitionem, , « »
Conclusio autem singularis syllogizatur ex universall et
singular: prngsitiona. Unde opgrtot quod ratio prudenw-
tiae ox duplicl intelleotu procedst. Quorum unus est
qil est cognoscitivus universalium, Quod pertinet ad ‘
intellectum qui ponitur virtus intellectualisy quia natura~
liter nobis cognita sunt non solum universalia principia
speculativa, sed etiam practica, sicut nulll esse male~
faolendum, . 4+ « Alius autem intellectus est qui, « «
est oognoscitivus extremi, id est alicuius primi singularis
ot contingentis operabilis, propositionis scilicet minoris,
quam oportet esse singularem in ayllogismo prudentiase, ut
dictum eat, Hoc autem primum singulare est alicuius sin=
gularis finis, . + « Unde intellectus qui ponitur pars 2
prudentise est quaedam recta aestimatic particulari rine.3

In the third objection it 1a denled that understanding whose
object is universals and immaterial things can bs a part of pru~
dence which deals with singular operables, The reply forms a
basis for appraising the place of a sense power in the prudenw
tial processt

Ad tertium dicendum q1od ipsé.recta asstimatio de fine par-

tioulari et intellectus dloitur, in quantum est allioulus ‘
principii; et sensu, inquaneun est particularis. Et hoo est

32 vid., wa 3., Italics not in original.
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quod Philosophus dioit, in VI Ethic. Horum, scilicet
singularium oportet habere sensum; ¢ autem est intel-
lectus, Non asutem hoc est intelligendum de sensu particu=~
lari quo cognoscimus propira aonaibxlisx sed de sensu in-
teriori quo de particulari iudicamus,

These texts make 1t clear that intellectus, understanding, has
gwo meaningsy first, the intellectual grasp of the universal
principles from which reason prqceeds in the syllogistic process,
and aocondlj. the grasp of the singular operable in so far as it
is the particuler end of the aotion or an extreme, that is, the
singular term in the prudential syllogism, Worthy of note in
passing is that intellectus in this secondary meaning is termed
s sensus, in so far as it knows the singular operable as such,
Clearly in this toxt-intolloétu: is an interior sense by whieh
we judge about singular operables, Thus understanding in both
of 4ts meanings 1s eaaohﬁial to the prudential sylloglsnm,
Docllity end the ability to conjecture well and quicke
ly pertain only extrinsecslly to the prudential syllogism. The
former is needed, because of the multitude and diversity of

ends which can come under consideration in prudence, Everyone
must have his prudential reasoning helped slong by the practical
experience of older and wiser huadu.3u The ability to conjece

ture well 1s a& facility in prudentiel reasoning which one aé-

33 8.3.s 49, 2, 0d 3.
3‘-}- ; bld., 3 0»
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uires with repetition and broad experience. Its presence cuts
wn or shortens some of the steps in taking counsel with onee
k.lr. but does not essentially change or affect the praeaaa.35

That reason should be an essential element of the pru-

ential syllogism is self-evident, because the syllogistic proe
ess is of ite nature ratiocinative. For in the syllogism, the
nd searches for the connastioh between terms by seeking to
quate them with a third, Thus man's knowledge increases from

e known to the unknown, and from the more universal to the less
versal, and in prudence from the universal principle to its
pplication in a given asingular instance, Reason is all the more
eded in prudence, because singular actions with all their ate
sendant cirocumstancea are almost infinitely variable and uncer-
aln, 36 v

In snswering the third objeation in the article on.

35 8.3 49 b4 oo

36 Ibide, 5 o et ad 2 * [0l pus prudentise est ease
ene consiliativum, « « » Consilium autem est inquisitio quae~
dam ex quibusdam ad alia procedens., Hoc autem est opus rationis,
e ad prudentiam necessarium est quod homo sit bene ratiocinae
ivus, » . « Ad secundum dicendum quod certitudo rationis est
X intellectu, sed necessitas rationis est ex defectu intellec~
8: + « » Particularis autem operabilias, in quibus prudentia
irigit, recedunt praecipue &b intelligibilium oonditione: et
anto magls quanto minus sunt certa seu determinata. . . + Et
Hdeo quamvis in quibusdam aliis virtutidus intellectualibus sit
jsertior ratio gquam prudentia, tamen ad prudentiam maxime re-
fruiritur od homo sit bene ratiocinativus, ut possit bene ap-

; ti:arc uni:oraalia prinoipis ad particularia, gquee sunt varia

/ noeerta,
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geason a3 a part of prudence, St, Thomas indlcates that the term

ason is to be understocd as ﬁenoting'an act of the intellectual
ower which differs from the act of understanding, though both

ve one and the seame 1ntellective prinoiplo¢37 This is added
textual confirmation of the assertion made above that nxelltoggg'
as & part of prudence denotes s strictly intellectual activity
as well as the uanaitiv. activity which grasps the singular
roporgbla as singular, But the term ratio, as used in this arti-‘
ocle, is not to be undergtood in two sense, as denoting a strictly
intellectual process of comparison and a similar process on the
Woonsitiv¢ 1¢vc1, often termed by St. Thomas ratic particularis,
The three remaining integral parta pertaln to prudence
in so far as they help in the rectitude which reason must achieve
in the use of cognition, that is in judging and giving its come
jmand, Providence enables the prudent man to look ahead at tﬁe
nontinsint future actions as referable to mant's general end anﬁv

the particular end in each aetion~38 Inasmuch as all actions

37 S.T., II-II, 49, 5, ad 31 "[E]tsi intellectus et
ratio non sunt diversae potentiase, tamen denominantur ex diver-
Jnin agtibus; nomen enim intellectus sumitur sb intima penetrae
{tione vnribatit: nomen sutem rationis ab &nquititionn et dige
FGWG“Q

| 1d., 6 63 " [P]rudentia proprie est circa ea guse
|sunt ad rinunx oo ad eius officium proprie pertinet, ut ad
|finen debite ordinentur, . . . [Hjumsnas tsmen prudentise non
jsubiiciuntur nisi contingentis aparnbilis quae per hominem pos~
[sent fieri propter finem, ., . . Unde consequens est gquod cone
tingentia futura, secundum quna sunt per hominem 1n finem humanse
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|are contingent futures without the necessity of past events or
preaent circumstances which cannot be otherwise, providence, the
ability to conceive just what the future astion will be, enters
gnto every prudentisl process or syllogism. So much is this
grue that St. Thomas puts providence down as the formal or pree
jdaminating part of prudence.>’

Circumspection makes the prudent man mindful of the
ciroumstances attendant on actions or means, which may be pere
fectly good in themselves, Such circumstances may rendsr an
action or means bad here and nowpug In order to avoid extrinsic
impediments to a good action or evils that may be mingled with
it, the prudent man must exerclse caution. His discursive prow
cess must always examine the possibility of evil in the proposed
means or actlion with the intention of renouncing it or making it

vitae ordinabilia pertineant ad prudentiam, Utrumque autem
horum importatur in nomine providentiss, . «+ « Unde providentia
est pars prudentias,”

39 8.2., II-II, 49, 6 ad 1: "[Plrovidentia est prin-
eipalior inter omnes partes prudentises quia omnia alia quae
requiruntur ad prudentiam ad hoc necessarias sunt ut aliquid rects
ordinetur in finem., Et 1deo nomen ipsius prudentiase sumitur a
providentia, siout a prinelpaliori sua parte.m

40 1Ibid,, 7 ct "[Q]uia prudentia, . « o 08t circa
eingularia operabllis, in quibus multa soncurrunt, contingit
aliquid secundum se consideratum esse bonum et conveniens fini,
quod tamen ex aliquibus concurrentibus redditur vel malum vel
non opportunum ad finem, , « « Et 1deo necessaria est cliroum-
speotionem ad prudentiams ut scilicet homo id saod ordinatur in
finem comparet etiam oum his gquae circumstant,
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le88 hamrul.*‘l

In retrospect it 1s clear that if any of the integral
parts of prudence are lacking, the application of right reason
to a given singular action or meens to the end can fail of its
[purpose, Yet all the parts are not evidently operative 1n'cash
process. Those which pertain essentially to the formation of
the §rud¢ntial ;yllogiun, which is the prime concern of this

study, ere again intellectus and ratio.

While the subjective parts of prﬁdenea can be passed
over, it is necessary to consider its so-called potential parts.
|3ood sounsel, or subulia, good judgment in routine matters, or
synesis, and good Jjudgment in extraordinary matters, gnome, are
sdjuncts of prudence which are directed to certaln secondary
acts not having the entire potency of prudence. They form the
sonsiliative and judicative parts of prudénei which are pre-
liminary to the pressptive or principle part of prudence .2

Good counsel then enters into-the syllogistic process

41 Ibid., 8 o, 'E&]n-airoa quae est prudentia sunt
contingentia operabilia, in quibus siocut in verum potest admis-
ceri falso, ita et malum bono, propter multiformitatem huiusmodi
operabllium, in quibus bona plerumque impediuntur a malis, et

la habent specliem bonl, Et ideo necessaria est cautio ad
rudentiam, ut sic accipiantur bone quod vitentur malas."

cf. note 20 above and also In III Sent., 33, 3, 1,
sol. 3: "“Sed quia in operabilibus cognitio ordinatur ad opus,
ideo congilium et gudigium de consiliatlis ad praeceptum de
opere reducitur sicut in finem; et propter hoc prudentia est

ualis et principalis respectu aliarum.”
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by inqiring ‘'smong the possible means which may be subsumed
under the universal principle as conducive to the end desired,
hﬂﬁﬂﬁéﬂ and gnome enter in as judicative of the sultability of
these means. |

With the nature of prudence and its parts thus briefly.
established, a definition of the prudentlial syllogism is in
order. The syllogism in general is & process of the m&nd!by
qunioh man, starting from knowledge already aaquirod, arrives at
new knowledgc by seeing the connection or disjunction between
two terms in thnir common identity or lack of ldentity with a
third or middle term, St. Thomas thus oxpresses it: "Ratione
loinari est procedere de uno intellecto ad aliud, ad veritatem
.cognnaaandan."u3 The speculative process of reasoning has as
its end the knowledge acquired. The practical process of rea-
jsoning on the other hand has as its enﬂ the knowledge of a
|singular action as operablo.uu Thus by reascn of their ends the

speculative differs from the practical intellect, but does not

thereby imply a diatinction of powers, The fact that'uhat is

japprenhended by the speculative intellect 1s not directed to
|action, while that which is apprehended by the practiocal intel-

h‘; ﬁ‘z'l Il 79) 8 S

' i 8.T., I, 79, 11 e¢. Text quoted above, page 3,
note 7.
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ject 18 80 diTected, is something that merely happens (42

By way of example, here is a purely speculative syle
jogism, adapted from St. Thomast "Id quod habet superficiem est
finitum} sed omne corpus habet uupur;ieian, Egso omne ocorpus’
est finiﬁun.'h6 - _

The major and minor of this syllogism are universal
¢ruths deduced in previous reasoning processes. The new know-
ledge 1s arrived at by grasping bb& identity between every body
snd the quality of finitude through the middle term, to have a
surfsace,

An example of the practiocal or prudential syllogism
from 3t., Thomas is the followingt |
Ratio autem practica gquaedam est universalis, et guaedam
practicularis, Universalis quidem, siout quae dieilt, guod
oportet tale agere, siocut filium honorare parentes. Ratio
autem particularis dicit quod hooc quidem est tale, et ego
ualis,‘puta quod aﬁo f4lius et hune honorem debec nunc
exhiberi parenti, |

0f importance here is the facﬁ that the major premise of the syl=-
logism is universal, while the minor is particular, This must

be 80 in the practicsl syllogism, because it is directed to

45 Ibid. |
11\6 ‘%'zq, I: 7’ 3, sed contra,

o 47 20 inatis In Aristotelis Librum de Anima
gmaubwiun, %&.%ﬂn !Eﬁ. FIr'b"Et%: ﬁmﬁ%gz,-zn-nr
L8 AD.,

s Do 3&5- w
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Lccion. and action i3 always singular., The practical or pru-
ential syllogism may, therefore, be defined: it is that dise
cursive process of reason by which s universal truth is seen as
lapplicable in a given singuler instance, Beginning with a unie-
versal truth in the major proposition as its principle, 1t de-
Anoondu to its term in the oonclusion involving thn aingulnr
instance expressed in the mtﬁnr prapoaicicn; This syllogism
results in the cognition of a particular truth here and now
directed to action under the aspect of a gcod end,

To introduce the notion of the good end into the pru-
dential syllogism is merely to recall a polnt made above, that
prudence, and therefore, its expression in the form of the prace
tical or prudential syllogism, is ooncerned with means to an
end, 8Since prudence is concerned with a good for the end pro=
posed, morality, though it enters into most actions, is not
necessarily involved in every prudent action., The prudential
process 1s also under the guidance of reason and is therefore

a voluntary act, Thus, while it isg diffiocult to diutinguiuh
prudent action Ifrom moral and free action, we can do so by oone-
sidering the prudential process as the intellectual side of an
act that is free and generally moral,

| The intention now will be to show through further
{textual evidence what St, Thomas has to say about this pruden-
|t1a1 syliogism. Especially to be looked for are the distinguishe

—
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ing marks of & universsl truth applied to a particular sotiom,
The manner in whioch the intellect knows the singular operable,
whiich stands as the subject of the minor proposition and one
term of the conclusion, will be discussed in the second chapter,
om the evidence so far presented it is clear that the intel-
lect does know thls singular and does reason about it, The
texts to be studied shall be presented in thelr accepted chrow

ological order, the better to notice any significant develop~
F;nt in doctrine,

In the early works the examples of prudential syllogisa
re fow. The following occeurs in the Commentary on the Senw

tences ¢

[C]um ratio in operandis quodammodo syllogizet, invenitur
Judicium rationis in majori propositione quae universalis
est;in minori autem propositione, quas particularis east,
admigoestur passio; quae circa particulare viget; unde
sequitur corruptio rationis in conclusione electionis,
Verbi gratia; si dleatur: Nulla fornicatio eat committenda,
in hoo judicium retionis est perfectum, Item proponatur
aliaj omnis fornicatio est delectabilis, Sub quibus duabus
sssumatur una particuleris, hasc scilicett accedere ad hanc
mulierem est fornicatio, 81 ratio sit fortis ut nec etiam
in particulari passione vincatur, eliciet conclusionem
negativam, eligens fornicationem non committere., Si autenm
passions vincatur, eliciet conclusionem affirmativam,
eligens in fornications delectare, et sic sumitur hic esse
pecoatum in raticne; qua scllicet post rationls delibera~
tionem, e0 quo ratio in ptrtiau&ari corrumpitur per pase
sionem, sequitur prava electlio.

l;.B ;_g 11 gﬁﬂt-oi 214-3 3, 3 sol.
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: &h, context hére is the question whether ain can be in reason,
In explaining how this is possible, 3t, Thomas gives us an ex-
nglo of the prudentlal sylloglsm, The major is universalj the
hinor is singular; the conclusion, to commit the act or not to
sommit 1t, refers to the action here and now by ths individusl
lnaking this judgment, Prudence gives its command in acocord with

ight reason, if the action is decided sgainst., In the alterna=
Livo case, passion will have inserted the opposing major pre-
juise, which can then determine the will and result in a bad
potion..

It is noteworthy then that this pru&ont&al ayllogism

'has four terms in so far as two different major propositions are

tt hand under whioch the singular minor can be subsumed, Worthy
f mention also is the fact that the singular term sccedere ad
panc mulierem is taken as known in its partiocularity, though
fthere is no mention of precisely how this takes place,

Purther light 1s thrown on the prudential process by
khil text from the same seotion in the Sentences:

Ratio in eligendis et fugiendis quibusdam syllogismis
utitur, In syllogismo autem est triplex consideratio,
secundum tres propositiones ex quarum duabus tertis cone-
cluditur, Ita etliam contingit in proposito, dum ratio in
operandis ex universalibus principils cireca particularia
Judicium assumit. . . + Synderesis in hoc syllogismo quasi
majorem ministrat, cujus consideratio est actus synderesis;
sed minorem ministrat ratio superior vel inferior, . . .
sed oconsideratio conclusionis elicitas, est consideratio
oconscientise, Verbl gratia, synderesis hanc proponits
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Omne malum est vitandum, ratio superior hanc assumits
Adulterium eat malum quia lege Dei prohibitum: sive ratio
inferior assumeret illam, quis est malum, quia injustum,
sive inhonestum; conclusioc autem, quae est adulterium hoc
esse® vitandum, ad conscientiam pertinet et diﬁ erenter sive
sit dc presentl vel praeterito vel de futuro,

me context of this quotation is the question as to whether con-
poience is an act., It involves the notion of synderesis treated
by St. Thomas in a previcus quoiﬁion‘ Synderesis is the habit'
of first principles of the praaﬁical intellect or of morallity.
In the syllogism given it supplies the quasi-major, The terms
[patic superior and inferior mean rather consistently in St.
Thomas, & reasoning based on eternal motives, here "quia lege
Del prohibitum," as opposed to roaaaning baiod on merely human
or natural motives, "quia injustum sive inhonestum.," Neither

of these roaaonins processes attains the singular in the example,
for the proposition "Adulterium est malum" is still universal.
It would seem that St, Thomas here combines a previous apeculas
tively practiocal syllogisam with the more proximately practical
-ayllogiin of conscience. Actually the conclusion of the ayl-
logism should be "Adulterium est vitandum.® With this secondary
principle of the practical science of morality as the new major,
the agent subsumes a singular instance "Hic actus est adulter-

ium,” and then reaches the practical conoclusion to whioch §t.
Thomas seems to descend rather rapidly, namely that “adulterium

h-g & II 8ent., ah-' 2, ll. s0l.
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lnos est vitandum," This conclusion is still a step removed
from the ultimate judgment which wlill determine whsther a man

commits the aot or noty provided passion does not introduce a-

nother major which can bind the man's reason and destroy the
rudent line of right reasoning, he will issue the command, "De
t do 1t." It %2 noteworthy that conacience can evoke its -
judgment about acts which have been performed or are yet in the
future. .

This leaves the syllogism of consclence partly in the

apoculntivc order since there may be no notion of performing the
Lnt, but merely of deciding whether it would be good or bad if
|[done. In the case of an act already posited, nothing can be
%onn to change the factj but reason passes judgment on its goode
ness or badness,.

Thus the syllogism of consclience, when joined with

the efficacious wlll to act here and now, can be the same as

the prudential or practiocal syllogismi but in itself it remains

artly speculative., We note the distinguishing features of the
rudential syllogism as 1t is found latently in this text: unie
ersal major, singular minor, particular conclusion ordered to
¢t here and now,

Verifioation of the above position is found in another
ork of 3t. Thomas which rightly belongs to the early period of
8 works. In question 17 of the De Veritate, when treating of
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the act of conscience, he answers an objeotion that the judgment
of free will and of consclence are the same, thus making & po=
gency of consclence., The Angelic Dostor has to admit that the
two are the same in one respects

Conveniunt enim quantum ad hoe quod u@mw est de hoo
ticulari actu aonpetit autem judicium conscientime in

o ost § ot in hos differt judicium utriusque u
gwm synderesis et differunt judicium conscientias et

beri arbitrii, o joiun consoclentise consistit in
pura cognitione 16dum autem 1iberi arbiirii im ap~
plicatione aosai'b onis ad affectio quod quidam Judiclium
est judicium electionis, Et 1deo continglt quan quod
mieiun 1liberi arbitrii pervertitur, non autem cmaient~

§ sfout cum aliquis examinat aliquid quod imminet faclenw
dum, et judicat, quasi adhus speoulando per principia, hoo
ssse malum, uepatn fornicari cum hac mliere; sed quando
ineipit app.’iieam ad sgendum, occurrunt undique multae
circumstantise ad ipsum actum, utpote fornlcationis delec-
tatlo, ex cujus consupiscentia ligatur ﬁtia. ne e jus
distamen in ejus rejectionem prorumpat, :

The distinction is substantially the sams as that given 'amo.
When 1t 1s decided to follow the judgment of consslence, this
Judgment will be the same as the conolusion of the practical
syllogism. The notes of the syllogism are again identifiadle.
Another text in the De Veritate is more expliocit on
the nature of the prudential ayllogisms

Universalem vero sententiam quam mens hadbet de operabilibus,
non est possibile applicari ad particulsrem actum nisi per
aliquam potentiam mediam appreshendentem singulare, ut sic
fiat quidam syllogismus, cujus major sit universalis, quae
ost sententia mentis}) minor autem singularis, quse est ape

50 T ainatis ¢ stiones Disputatae de Veri~
tate, Taur&ni%oi%%?%. > ,%"n . ‘ -
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plicatio particulerias rationis, . . » Conclusio vero elece
tio ainaularigloporu. ut patet per id quod habetur in

III do Anima,

this is perhaps the clearest statement of the nature of the pru-

'_ dential syllogism in the early works, The notes of universal
jor, singular minor, and conclusion related to action are all
E:re. The reference to the third book of the Ds Anima is to the

“ ;a.nple of the practical syllogism quoted above. |

The other important early work of St, Thomas; the m
ontra Gentiles, does not seem 1:9 offer any pertinent texts on
the pra.cﬁeal syllogism. This work shall be made use of later,
|however, when there is question of the vis gogitativa,

The variocus commentaries which St. Thomas wrote on the
jworks of Aristotle must be oconsulted next, Care should be taken
in clting these commentaries, because there is often qusstion
whether St, Thomas is speaking for himself or merely repeating
and commenting on the Philosopher, Deapite this reservation, 1t
is impossible to overlook the agreement of 3t. Thomas with Arise
totle, The few texts given above contain references to two of
Aristotlet's works, The passage from the De Anima, referred teo
labove, is preceded by another which olarifies the difference bes
tween apeoulatively practical and strictly practical syllogising,
The intellect can consider an operation speculatively, if there

51 De Yer., 10, 5 c.
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4s no intentfon of giving its imperium leading to acticnusz

The continustion of the text giving the example of the
praobictl syllogism emphasigzes the necesaity for the singular
proposition, if the universal is to be applied. The context here
4s one of motion proceeding from the intellect to the singular
aotion. This idea of motlion 1a central to the syllogistioc prow~
cess?

" Haee autem opinio movet, sed non autem illa quae est univerw
salis, Aut sl utraue movet, illa quae est universalis,
movet ut causa prime et quiscens, particularis vero ut causa
proxima, ot quodammodo motul applicata, Nam operationes et
motus in particularibus suntj} unde oportet hoe quod motus
sequatyy, quod opinio universalis ad particularia applie
oetur, ‘

Again notable are the two propositions, both of which are neces-
sary to the prudential action,
The other great commentary on Aristotle, that on the

Nicomachean Ethics, econtains substantially the same doctrine

which has been seen sabove in the earlier works, when sommenting

on Aristotlets treatment of incontinence,, 8t, Thomas has thias

52 In III de An., 13, n. 814t "Allquando autem intel-
lectus considerat aliquid agibile, non tamen practice, sed specu~-
lative, quia considerat ipsum in universall, et non secundum quod
est principlun particularis operis. Et de hoc consequenter dicityg
@ od neque intellectus, 'cum fuerit speculatus, "id est speculae
tive consideraverit," aliquid hujusmodi,! 1d eat aliquid agibile,
nondum praeciplt prosegui, vel fugeret sicut cum multoties intele
ligimus terrible aliquod vel delectabile, sed intellectus non
Jubet timere vel desiderars."

53 Zbidcg 16g Ne &60
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to say about the practical reasoni

[D]uc sunt modi propositionum quibus utitur ratio practica,
scilicet universalis propositio et singularis: nihil autem
probibere videtur, quod aliquld operatur praeter scientiam,
qui habitu quidem cognosoit utramque propositionem, sed in
dctu considerat tantum universalem et non particularem, Et
hos 1deo, quia operationes sunt circa singularia.

fais 18 a mere statement that two propositions are involved, one
universal and the other singular. In a subsequont paragraph, St.
Thomas explains what he mesans by considering the universal in act
but not hhﬁ particular. Pundamentally the explanation is the aamL
as that given above in the text from the Commentary on the Sen-
tences, The incontinent man has two sylloglams te contend with,
If reason has only thg universal truth and the partiocular appli-
cation of it here and now, it; must conclude &t once to do or not
do the astion, If for example, the universal truth is that all
candy should be tasted, the agent wlll immediately taste anything
shown him which he knows to be candy, unless he is in some way
hindered, Granted such a general principle both the temperate

and the intemperate man will sot in this ““‘55

Sk In VII Eth., 3, n. 1339,

g5 es D0, 1345-13461 "[8]1 aliquis velit conside~
rare ocsusam, queae incontinentes praeter sclentism agent secundum
naturalem processum soientliae practicae, oportet scire gquod in
ejus processu est duplex opinio, Una quidem universalis, puts,
omne inhonestum est fugliendum, Alia autem Singularis circa ea
quas proprie asecundum sensum cognoscuntur, puta, hoc est inhones-
tum, Cum autem ex his duabus opinionibus flat una ratio, necesse
o3t quod sequatur conclusio, Sed in speculatlivis anima solum
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3@: Themas goes on to propose another case involving
different syllogisms for the intemperate and the temperate mang

81t ergo ita, quod ex parte rationis proponatur una univere
salis prohibens gustare dulsce inordinate, puta si dicatur,
nullum dulce est gustandum extra horam, 8Sed ex parte cone
cupiscentia ponatur quod cmne duloe est delsctabile, quod
est per se guaesitum a concuplscentia, Et quia in particue
lari concuplscentia ligat rationem, non assumitur sub univerw
sall ratione, ut diocatur et hoc est praster horam; sed as~
sumitur sub universall oconcupiscentia, ut dicatur hoc esse
dulce, Et ita sequitur conclusio: operationis. Et ggnb in
hoc ayllogismo incontinentlis quattuor propoaitiones.

T™he intemperate msn removes the proper universal major proposition
for ons proposed by his sense passion and subsumes under it,
Once again noteworthy arn'ﬁhe‘cun propositions of the practical
Wsyllogism and the conclusion in the election of a particular act,.
In this work S$t. Thomas introduces the term gperatiye
syllogism in a way which identifies it with the prudential ayllo~
jgimut fIntellectus quid est in practicis, est altariuj\modi oXe
tremi;, scllicet singularis et contingentlis, ot est alterius pro=
positionis, id est non universalis quae est quasi major, sed

-

dielt conclusionem, In fretivis autem statim operatur ea, Ut -
81 opinio universalis slit gquod omne dulce oportet gustare, opinio
autem particularis sit quod hoo, demonstrato aliquoc particulari,
81t dulee, necesss est quod 1lle qui poteat gustare statim gustet,|
nisi sit aliquid prohibens, Et hoe quidem fit in asyllogismo
temperatl, qul non habet concupiscentiam repugnantem rationi pro-
ponenti g omne inhoneatum est vitandum, . » » Et similiter in
syllogismo intemperati, cujus ratio concupiscentise non repugnat
propogant%,(quat inelinat ad hoo quod omne delectablle ait
sumendum,

56 Ibid., n. 13&-70‘
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ringularin, quas est minor in sylloglismo oparative.'57 This is
|, reference to the integral part of prudence which St, Thomas
germs intellectus., Basing his opinion on the words of Ariatotle

n this part of the Ethiecs, St. Thomas maintains that this intel-
sctus 18 a grasp of a singular extreme in the practical syllo-
4sm, the term which appears in the minor proposition and in the
lsonclusion, This is s hint as to how the mind knows the singular
kporablo, but the concern here i; with the clear desoription of
the sylloglism,.

In delineating the work of prudence 8t. Thomas expresses

bgain the two-fold knowledge involved:

[Fl rudentis opus est bene consiliari, In consillando autem
dupliciter contingit peccare, Uno modo circa universalei
puta an hoo sit verum, quod omnes aquae ponderosae sint

pravas, Alio modo circa singulare, puta an haec sit ponder-
osa, Ergo oportet quod prudontiusait directiva, ot oliroa
universalia, et circe singularia.“

|The work of prudence ocan go wrong in two ways, A man can use a
Mrong major or universal truth throwugh inooréoct knowledge as
ell as through passion. He can be mistaken about the pertiocular
thing or act to the subsumed, Thus prudence is not the intel-
fectuel virtue of sciencej for "Scientia enim est universalium, ,

s o prudentia autem extremi, id eat singularis, quia est opera-

57 In VI Eth., 9, n. 1247,
58 l& Vi g&&.' 7, n. 1212,
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pilis quod est aingulure."59

Prudence, he insists, is of an extreme, that is the
gingular operabile on which the whole process depends as its
ppinciple. This 48 to make of the singular operable the end of
tghe action, the goal which the will intends. It is first in the
order of intention, and (because it has yet to be realised in the
real order) last in the order of execution. This is further ocore
roboration that the prudential process essentially involves sine
gular operables, which are known and expressged as singular terms
{n the minor of the syllogism and in the conslusion.

The other great Aristotellan commentary, that on the
Metaphysies, contains little of importance about the prudentisl

syllogism. The later works are therefore next in line for cone
sideration., First among these are the Quaestiones Disputatae de
Malo. In this work is found a general statement of the two-fold
mowledge which is directive in prudent or moral activity. The
context 4s the question whether igneranoa is a cause of sing
[ﬁ]uplcx solentia dirigit in moralibus actibus, quae prohi-
bere potest peccatum; una scilicet universalls per quam judids
camus aliquem actum esse rectum vel deformem, « « +» Alla
vero sclentia quae dirigit in moralibus actibus, et prohiberel

potest peccatum, est scientia partiocularis, scilicet circum-
stantiarum ipsius actusj universalis enim scientia non
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59 Ibid., ne 1213,




k1)
movet #ine particulari, ut dleftur in III de Anima,%0
A treatment somewhat parallel to that given above from the Ethioes
soncerns the poasibility of acting through weakness against onef's
mowledge of right and wrong. Of importance for the purpose at
psnd is the syllogizing involved:

[c]um actus pesccati et virtutis sit secundum electionem,
electio autem est appetitus praeconsiliati, consilium vero
eat quaedam inquisitio} necesse est guod in quolibet sotu
virtutis vel peccati sit quaedam deductic quasi syllogise
ticas « « » Temperatus enim movetur tantum sesundum Jjudie

- cium rationisj unde utitur sylloglemo trium propositionumg
quasi sic dedugems: Nulla fornicatio est cémmitternda;his
sctus est fornlcatlio, ergo non est faciendus, Intemperatus
vero totaliter segquitur concupiscentiam, et ideo etiam ipse

- ubitur syllogism trium propositiomm, quasi sioc deducenst
Omni delectabill est fruendumj hic asctus est delestabilis,
erge hoo est fruendum, . » + Unde uterque |tempsratus ot
intemperatus| utitur syllogismo quatuor propositionum, sed
ad contrarias conclusiones, Continens enim sic syllogizat:
Rullum peccatum est facisndumj et hoc proponit secundum
Judfcium rationis: secundum vero motum goncupiscientiae ver
satur in corde ejus quod omme deloctablle est prosequendums
#od quis judicium rationis in eo vincit, assumit et cone
cludit sub primo: Hoc est peccatumj ergo non est facliendum,
Insontinens vero, in quo vincit motus concupiscientise, ase
sumit et concludit sub secundos Hoe est delectablle} ergo
egt prassqgfndum; ot talis proprie eat qul peoccat ex ine
firmitate,

This text states dﬁtagerically that in every act of virtue or vﬁmﬁ

thers'is 2 quasi syllégiati@ deduction, From the familiar exame
ples given, it is clear that this process is the prudential syl
logism, involving the usual notes, It iz worth mention that the

| 60 De Malo, 3, 6 c., in Quasstiones Disputatae
Tautini-Romae, MarTettd, 1931, ITe — ’

61 De Malo, 3, 9, ad 7.




35
syllogism of the temperate men, who follows right reason, also
expresses in its conclusion the act of conscience. Because there
48 question of action here and now, the dictate of consclence
does not remain partly apaaulativcg but h‘ idchtified with the
econclusion of the prudential syllogism and with the election to
sbstain from the evil deed in question. Clearly in evidence here
are the ususl notes of the prudential syllogism. 4
In treating the virtues in genersl; St. Thomas places |
the virtus of prudence in the practical intellects He 1s careful
to point out,; however, that prudence implies more than mere prace |
tical knowledget R _
[P] rudential plus importat quam s“oion’aia‘pueﬂatf nan ad
solentiam practicam pertinet universale judicium de agendis;
siout fornicationem esse nalam; furtum non esse faclendum,
ot hujusmodi. Qua quidem socientia existente, in partioculari
‘sotu contingit Judicium rationis intercipi, ut non recte
dijudicet}; et propter hoo dicitur parum velere ad virtutem,
quia ea existente contingit hominem contra virtutem pescare.
‘Sed ad prudentiam pertinet recte judicare de singulis agibie
libus; prout sunt nunc agendag quod quidem judicium corrume
pitur per quodlibet peccatum. Et ideo prudentia manente,
homo non pescaty unde ipse non parum sed multum eontait ad
virtutemy immo ipsam virtutem causat; ut dictum est.
This text is the first to shift the emphasis of prudence from its
purely intollactm and universal aspect, as seen 1in th- major of
the syllogism, to the particular seen in the minor. St. Thomas

has insisted in the texts quoted above that prudence 1s concerned

62 De Virtut. in Commum,, 7, ad 1.
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Wi th operatiohs end that these are always singular, but this text

olarifies the polnt, The distinction between speculatively prace

tioal and purely practical reasoning is more sharply defined,

The most definitive work of St. Thomas, the Sumnma
;goologigg, must now be considered, It contains the same consise-
gent dootrine, with perhaps more. concern for the singularity of
the prudential process. By way of prelude, the following is &
text from question 1 in the first part. Wwhen talking of Godta
speculative knowledge of things, St. Thomas has this to say about
|human speculative knowledget
[A)11qua scientia est speculativa tantum, sliqua practica
tantum, aliqua vero sesundum aliquid speculativa et secundum
aliquid practics. . + . Solentia igitur quae est specula-
tiva ratione ipsius rei scitae, est speculativa tantum,

Quae vero speculativa est vel secundum modum vel secundum
finem, est seoundum quid speculativa et secundum quid prac-
tica, Cum voraégrdinntur ad finem operationis,, est simplie~
citer practice. ' : ’
Where there is question of the manner of knowing, we have specus
latively practiesl ressoning. If a bullder considers the idea of
a house by defining it, dividing it into its kinds and its proper-
ties, his knowledge is practical only in so far as 1% 1s about a
thing which can be made, True operation demands the application
of the form to the matter., Again with reletion to the end intene

ded, if a builder considers how a house can be made, without any

63 R'x” I, :u&; 16 c.
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4ntention of duilding it, his reasoning is speculative, even
though concerned with something praabical.bu Thus, to fulfill the
prequirements of a true practioal or prudential syllogism, a rea-
rgoning process must presuppose the efficacious intention of the
Jwill. For St, Thomas the conclusion of the operative ayllogism
lspecifies the cholice of means by the willjy this is clear from the
following texti “Concluslo otiam,ayliogiami qui rit in éperabi»
11bus, ad rationem pertinetj et dicitur sententia vel jJudicium,
lquam sequitur elestio. Et ob hoo ipsa econclusio pertinere videtur
elesctionem tangquam ad connsqnen:.”ég The context here is an
l::ticlo to show that the elesotion 1s an act of the will¢k in so
% far as the will is an intellectual appetite, it makes its choloce
| under the guidsnce of reason, It is resson which pfarors the forw
Imal part of the election for the matter of the will's act, !h§‘~
lact 18 snbgtantially an act of the will, niﬁna it is possible '
only under the original uupppaition of the effloscious desire put
forth by the will to attain the good end, It follows as soon as
reason forms the conslusion that this must be done or not done,
that this and not that means must be used, "Eleotio consequitur
sententiam vel judicium quod est sicut conclusio sylloglsmi opore-
tivi, Unde $llud cadit sub electione, quod se habet ut cenolusié

6y Ibid.
65 8.T., I-1I, 13, 1 ad 2,
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in syllogiumn,cperubiliun.”66 |
The terminoclogy here is important, The conclusion of
the so-called operative syllogism will always be singular, Thoughl
an example would clarify things, 8t, Thomas is clearly referring
to the prudential syllogism with its singular minor and singular
conclusion, The close connection between the conclusion of the
syllogism and the cholce, and between the other parts of prudence |
with the free will act, is brought out by a text from the formal
treatment of prudence in the Secunds Secundaet

[E]a quae considerat prudentia ordinantur ad allia siout

ad finem, Eorum sutem quae sunt ad finem est oconsilium

in ratione et electio in appetitu. Quorum duorum consilium

magls proprie pertinet ad prudentiams ., . . Prudens est

bene consiliativus, Sed quia electio prsssupponit aonailiunJ

€8T enlm sppetitus praeconsiliati, . . . 1deo enim eligere

potest attribul prudentiae aann;qg’nzur, inquantum scilicet

electicnem per consilium dirigit,
|Bere we find 3t, Thomas identifying the good counsel or eubulila,
wich is a potential part of prudence, with the consiliwm needed
to specify the rational sppetite, "

The deliberation which is part of the prudential pro-

cess is direotly concerned with means to the end intended and 1s
therefore concerned with singular operations, The expression of
this is found in the two propositions of the prudential syllogisnm,

wen the mind is subsuming a given action under one of two dif=-

66 Ibid., 3 o,
67 8.3, II-II, 47, 1 ad 2.
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rerent majors; as noted often above, or in the consideration of
geveral means to an end, 8t, Thomas clarifies the notion of de~
1iberation in these words:

[B]1ectic, + « . consequitur fudicium rationis de rebus
agendis, In rebus autem agendis multa incertitude inveni-
tur: quia sctiones sunt circa singularia contingentia, quae
propter sul varisbilitatem incerta sunt., In rebus autem
dubiis et incertis ratio non profert iudicium absque ine
quisitions praecedente, Et ideo necessaria est inguisitio
rationis ante 1udigéum de eligendis: et haeo inquisitio
consilium voecatur, .

The speocial point of interest here 1s that actions are concerned
Wﬁth singular contingencies. The deliberation will always have
|a 8ingular proposition axprasﬁing the aetion under consideration,
It is clear from 8t Thomas that deliberation about several in-
ldt£rerent me ans will first result in & consent by the will to
Tll these naanl.69 He gives no example of this deliberation, but
1t would seem to be in polysyllegistio form, subsuming various
|singular mesns under the ma jor proposition. Because the mind
[can not decide at once, the will consents to all the means and
the final practiocal asyllogism is then formed to specify cholce,
[on occasion, where only one means is condusive to the end, the

loonsent and the election will be really identified and only

6; &*gmg I-11, 1&; 1 ¢,

69 Ibid., 15, 3 ad 3: "Potest enim contingere guod
er consilium niantur plura ducentia ad finem, quorum dum
uaelibet sarum placet, in quodlibet eorum consentituri sed ex

tis quae placent, praeaccipimus unum eligendo,"
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pationally arstinet, 79

This discussion of the prudential process in its ree
jation to the voluntary act has shown the connection between

|deliberation and judgment, and the eubulia and synesis of pru-
dence, ‘The consiliative and judicative parts of prudence are
not, however, accorded prime importsnce in this virtue., 8t,
Thomas makes this clear in more than one placet
[P) rudentia est recta ratio agibilium, . . . Unde oportet
quod ille sit praecipuus actus prudentiae qui eat prascipuus
actus rationis agiblliium, Quorum primus est consiliaris
quod pertinet ad inventionem, nam oonsiliari est quaerers,
o « o Secundus actus est iudiocare de inventis: et hiec .
sistit speculativa reatlo, 3Sed practica ratio, quae ordinat-
ur ad opus, procedit ulterius, et est tertius actus eius
prascipers: qui quidem actus consistit in spplicatione cone
siliatorum et i{udicatorum ad opersndum., Et quia iste actus
o8t propinqulior fini rationis practicse, inde est quod iste
est prinnip?iia sctus rationis practicee, et per consequens
prudentiae,
The speculative reason then, cen go so far as to direct delibere
ation and judgment, Does this mean that the prudential syllogism
can be the work of the speculgtivo intelleot? A reference to

the diltinotion given above on pkga 36, note 63, seems to show
that St. Thomas here speaks of the speculatively practical knowe
ledge which is a step removed from action by reason of its manner

or its intention. The syllogism of conscience can remain nothing

70 JIbid., "Sed si invenlatur unum solum quod placeat,
non different re consensus et electio med ratione tantum,”

71 ﬁpzq. I1-11, h?' 8 e.
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more than thiaj and the deliberation about means, which precedes
sonsent, can be partly on the speculative level, if the intention
to achieve the end is not efficacious, This text proposes a-
pother problem. Is the conclusion of the practical sylloglsm,
lag determining cholce, to be idmt:ifiad with the praecipere of
prudense? For example, u the conolusion, "Therefore, I must
here and now honor my father;" an instance of prudence's am,
or must this conolusion be re~expressed in the form of that fure
ther act of reason, the imperiumt "Honor him now."?

© St. Thomas distinguishes the command of prudence from
the command of reason in one phea‘,m but in the text juat cited
above s there 18 no mention of the impe rium,73 A deotsion as to.

_ » Q} I-11 17’ 1 6t "Sed ratio P@%Ct Qll@id
intimare vol umzma pliciter., Uno modo absolute: quae quiw
dem igzim:tia expgmiguripar nrbu?imaﬁvg mdig iaig;zt ixhali-
quis dica tibl faclien ,  Allq o autem ratic int
iquld el ients Eotte o s hoos ot talls Intimatts expri-
mitur per wrbm imperativi modij puta cum alicui dieitur, Fag

H@Q.
73 0f, Dom Odon Le’ctin, cipes de aln, Editient
de L'Abbaye du Mont Cesar, Leuvun,]:ﬁﬁ I, hote mgo o«
On this point the remark of Lottin is natworthy. Plnaima
auteum mones.rs.em zt astu du commandment, ai aves
1¢ fup :l. m dont 11 a &té question lors de la Tiption de ZUacMr
maline » o » Il 03t cependent remarquable que, dm 808 66X~
sés 1a vertu de mdmu » aain Thomas ne fait jamals al.p

m
ion & la M.mx d' 3 tandis que Y'imperium
est présent : oninge ui:*% ohuiz e+ op llacte de prasal

re ost au om&mmg nn waa les deux autres acte:
prudence, lo consilium et le ndi.a:l comme condition prd
Mquisa pour la rectitude du ¢ s « » + S8Saint Thomas, parlant
de la prudamo en gensmli 1a aamidare comme direotrice du

choix, per prudentiam dirigitur slsotlo, In I Ethis. Lect., 1.
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kt the will act 1s not essential to this thesis, Yet the problem

prudence and the imperium., With this, let us move on to three
finel texts of the Summa which delineate the prudential syllogism

Thomas has the following passage on the nature of the prudential
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relation between the praecipere of prudence and the imperium

one interesting point, the singularity of both the command of

insist on the singular minor and singulsr conclusion,

In speaking sbout ignnrdncokaa a cause of ain, 8t.

ogism pertinent here:

[Rlati o secundum duplicem sclentiem est humanorum actuum .
directivas scilicet seocundum scientiam universalem, et parti-
cularem., Conferens enim de agendis, utitur quodam syllogis-
mo, oculus conclusio est judicium seu electio vel operatio,
Actiones sutem in singularibus sunt. Unde conclusio syle
logismi operativi est singularis. Singularis autem pro-
positio non concluditur ex universali nisi mediante aliqua
propositione singulari: siocut homo prohibetur ab actu parri-
cidii per hoo quod soit patrem non esse occidendum, et per
hoo quod scit huno esse patrem, Utriusque ergo ignorantias
potest causare parricidil asctumji scilicet et universalls
principii, quod est quaedam regula rationisj et singularis

dirs
11,

plus
chol
take
the

pere

Toutefols quand, dans son dernier ouvrage, 1l prébiae 88 pensee,
11 41t que o'est par l'acte de déliberation que la prudence

on peut certainmement maintenir, avec les savents auteurs citeds

imperium: "Movere absolute pertinet ad voluntatem. Sed praeci-

gatign§s, ut supra [I-II, 17, 1,] diotum est." S8.T., II-II, 47,
s & .

® le choix, prudentia electionem per consilium dirigit, II-
E?. 1, ad 2. Guol qutil en #cit de la pensée de Saint %homnsq

haut, Que le commandement prudential se poursuit aprés le
X, pour ltexdcution rationnelle de celui-ci," This can be

n in the light of a decisive text on this problem, a text in
formal discussion of prudence, which seems to allude to the

portat motionem cum quadam ordinatione, Et ideo est actus
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oircumstantias, T4

Thus the singular minor iz inasisted upon., Ignorance of s cire
cumstance, which will change the judgment in the singular minor
proposition, can gcause an act which is wrong, as cen ignorance
Wof & general moral principle in the major, But the neceasity
for knowledge of the singular is the Iimportant point,

In & parallel treatment soon after this text, we find
out how passion can overcome reason ageinst its own knewladgo.
Tis 1s & dostrine familiar in many texts quoted above:

Cum enim ad recte sgendum homo dirigitur dupliocl scientis,
scllicet universsli et partiocularij utriusque defectus sufe
fioit ad hoo quod impediatur rectitudo operis et voluntatis,
e « » OContingit igitur quod aliquis habeat scientiem in
universali, puta nullam fornicationem esse faclendamj sed
tamen non cognoscat in particulari hunc actum qui est fore
nicatlio, non ease faclendum. Et hoc sufficit ad hoec quod
voluntas non sequatur universalem scientiam raticnis,
Iterum considerandum est quod nihil prohibet soliri in
habitu, quod tamen actu non consideratur, Poteat igltur
ocontingers quod aliquis etiam rectam scientiam habeat in
singulari, et non solum in universall, sed tamen in actu
non consideret., Et tunc non videtur di;gieile quod praeter
14 quod actu non considepPat, homo agat,

Here again are the ssme notes of the prudential syllogism with
smphasis on the universal principle, which elther may not be
known or may simply be overlooked., 3t. Thomas goes on to ex~

pPlain how passion can make a man fall to consider the particulay

m ﬁu‘ga. X"’II’ 763 1l c.
75 éoch I"‘II’ 77. 2 Ceo
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lapplication 6f a universal proposition which he actually knows

Pt the mamont.76,
Another text serves to solidify the contention that the

rudential syllogism contains a singular minor proposition and
ingular term in the oconclusion, This is the firast time St,
omas has devoted an entire question to the knowledge whioh pru-
ence must have of singularsg
[A]4 prudentiam pertinet non solum consideratio rationis,
sed etiam applicatio ad opus, quae est finls practicas ra-
tionis. Nullus sutem potest convenlienter aliquid alteri
applicare nisi utrumque cognoscat, scilicet et id quod
appliocandum est et 14 ocul applicandum eat., Operationes
autem sunt in singularibus., Et ideo necesse est quod
prudens et cognoscat universalia principia rstionis, et
cognosoat singularia, ciroa gquae sunt operationes,
[R]atio primo quidem et principsliter est universaliums po-
test tamesn universales rationes ad partioularie applicare

{unde syllogismorum conc}?sionon non golum sunt universales
sed etiam partioculares,)

The raanoning here is all but self-evident, If the text seems
somevhat incomplete, part of it is withheld here as essential to
subsequent chapters of this thesis,

As a conclusion to this study, a portion of a text

lquoted in the consideration of intellectus &s a part of prudence
jmust be repeated. It is the best analysis of the prudential syl-

76 Ibid,
77 8.%., II-II, 47, 3 c., ot ad 1,
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1ogism and will serve as an introduction to chapter twop

[R]atio prudentime terminatur, siout ad coneclusionem quan=-
dam, ad particulere operabile, ad quod applicat universalem
cognitionem, . » » Conclusio sutem singularis syllogizatur
ex univeraall et singulari propositione, Unde oportet quod
ratio prudentiae ex duplici intellectu procedat. Quorum
unus est cognoscitivus universalium, Quod pertinet ad intel-
lectum qui ponitur virtus intellectualiss quia natursliter
nobis cognita sunt non solum universalia principia specu=
lativa, sed etlam practiocs,. slecut nulli esse malefaciendum,
¢« o« o Alius sutem intellectus est qui , . ., est cognos-
eitivus extremi, 14 eat alicuius primi singularis et cone
tingentis operabilis, propositionis scllicet minoris quam
oportet esse singularenm in syllogismo prudentiae, . + «

Hoc autem primum singulare est aliquis singularis finls,

e s « Unde lntellectus qui ponitur pars prudentiae ,gt
quaedam recta asstimatio de aliquo partioculari fine,

There 1s no doubt in these words about the component parts of

the prudential syllogism, The universal principle or major pro=
position is proffered by understanding in its intelleotual sense,
that is, as the strictly intellectual grasp of a universal
principle., The necessary singular, minor propoaition. is at=
tained through the intellectus which 1s of sense, knowing:an
extrems, the singuler term of the prudential syllogism. It will
be pointed out that this intellegtus is the familiar ratio parti-
gularis or vis ltativa, an all important link in the operation
of the intellectual virtue of prudence and its syllogistlc pro-
canu; The burden of proof for this statement rests with chapter
two., Noteworthy is the use here for the first time of the actual

786 8.%T., II-II, 49, 2, =d 1,
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yords syllogismus prudentise.

The oonclusions which appear justifiable from the study
F;do in this chapter are chiefly two. In the first place from
the doctrinal standpoint St., Thomas is consistent in hias deline-
tion of the prudential syllogism, It is a disocursive p§oosno'of
Ehn mind by which it goes out to' things--to singular actions and

operations, and to the use of means to ends~-whioch are so much a
art of every~day life, In this process reason offers guidance
through universal principles. 8eeing the particularization of
these principles in a given singular instance, resson judges that
jan operation or a means is aoooﬁding to right reason snd is there-
fore to be done or chosen., It can also offer the negative ocon-
klunion to shun what would bc evil or even less good, The ayl=-
logism has been seen to take two forms, one somewhat more specu-
lative than practical when consolence gives its dictate, the
[other more immediately concerned with action which results in

the precipere of prudence and the imperium of the reason.

The textual study, in the second place, brings to light
& slight shift of emphaslis. The neceasity for knowledge of the

singular operable is not as apparent in the Commentary on the
entences as it is in The Commentary on the Ethics or the De

e, The necessity is even more explicit in the Summa olo~
iae, That the knowledge of the singular in the minor proposition
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}oquires a serise power does not appear at all in the early works,
but recelves some attention in the Aristotelian commentaries,

fhe full flowering of this all importént phagse of doctrine has
peen hinted at in passages from the Summa, It remains to study
the vis cogitativa briefly in itselfl and more at length in its
pole in the prudential syllogism,




CHAPTER II
THE OPERATION OF THE VIS COGITATIVA
IN THE PRUDENTIAL SYLLOGISM

Puwo things have been demonstrated textually, the na-

operable mist be lmown in the minor and conclusion of this syl-
logism. The question immediately arises: how 1s this amguiar
imown? St. Thomas! snswer seems to bo that the particular o be
done is knm through the muum of the sense power m:!.maly
termed the yis sogitativa, M particularis, and even osossione
ally, the intellectus passivus,  Precisely what does St. Thomas
mean by the vis cogitativa? He himself describes it in the
first part of the Swmma *I‘hmiagifgg t ¥ oo o 08t in homine, « ¢ »
vis aegitaﬁiw, quae dicitur a quibusdam ratio particularis, ec

| quod o8t collativa intentlonum individualium."l In the oontext
of this passage, &8 in most of his z'oremnau to thia power, 8t.
Thomas a;maka of 1t analogously to the yis aestimativa in
brutess ® . . . Sppetitus sensitivus in aliis quidem animalibus

| Shnane

1 3.7., I, 81, 3 cs
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ture of the prudential syllogism, and the faot that the singular
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natus est mqytri ab seatimativa, sicut ovis sestimans lupum ini.
micum, timet, Loco autem aestimativae virtutis est in honind,
sicut supra dictum est, vis cogitativa,"2 Thus the necessary
knowledge of the cogitative sense can come only from considering
it a8 analogous to the estimative sense in brutes. Should anye
one wonder why this analogy is not reversed, it must be pgintad
out that instinct is more evident in the animal kingdom than it
i8 in the actions of men, Instinct in animals must be explaine:j

to do so St. Thomas finds it necessary to posit in them a speci
intarnal sense, the estimative: |

[8]4 animal moveretur solum propter delectabile et contris
tabile secundum sensum, non esset necessarium ponere in ani-
mali nisi apprehensionem formarum quas percipit sensus, in
quibus delectatur aut horret. Sed necessarium est animali
ut quaerat aliqua vel fugiat, non solum quia sunt convenien-
tia vel non convenientia ad sentiendum, sed etiam propter
aliquas alias commoditates et utilivates, sive nocumenta:
sicut ovis videns lupum venientem fugit, non propter inde-
centiam coloris vel figurae, sed quasi inimicum naturase, , .
Necessarium est ergo animali quod percipiat huiusmodi inten-
tiones, quas non percipit sensus exterior, Et huius percep-
tionis oportet esse aliquod aliud principium: cum perceptio
formarum sensibilium sit ex immutatione sensibili, non autem
perceptio intentionum praedictarum. . . «~ Ad apprehensionem
autem intentiones quae per sensum non accipiuntur, ordinatur
vis aestimativa.l '

This line of argumentation, which is found consistently in all
the works of the Angelic Doetor,k is clear and to the point.

2 Ibid,
3 Ibvid., 78, b c.

L Cf. g. D. An., 13,c.; De Virtut. in Ga§m. 6,C.3
De Ver, 1l c.; ;ggl g;gg% I, n. ll:; iszl em;.,iié, ' 'soi.

]
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jmals perfoim instinctive actions which cannot be explained by
anything that they recelve from external sensation. An internal
gense which perceives a concrete relationship of good or evil
gust therefore account for this inatinct, The three intermal
genses, lmagination, common sense, and memory cannci account for
1t, or for the natural estimation by the lamb that the wolfl is
to be avolded. Hence there must be & fourth internal senss, the
estimative, which does 80,5

There are several other sharacteristics of the estimaw

tive sense which are enlightening, beceuse they bring up & kind
of reverse analogy te aspects of the hmman estimative. The ae
nalogy brings out the sameness between the two facultles and ale
so the basic differences between man's ostimative and that of the
snimal, First of all, instinct is determined by the Author of
nature, who bas placed in brutes what St, Thomas calls a natural
Judgment. The animal has definite judgments sulted to its pare
ticular species, but has no pww of collating the work of his
estimative sense, or of lknowing why 4t wmakes such judgment&;ﬁ
Secondly, since this judgment is put im animals by God, there is
no freedom involved in instinotive activity on the pert of
brutes.’ Thirdly, instinct involves o sameness of actiony for

5 ﬁn&y. I, 78, L co
6 %m-; 21{-, 2 ce

7 M" 1 ¢
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prutes perform thelr instinotive work in a never<varying pate |
gorne The final point is that the estimative endows the anie .
pals with a kind of prudence,?

How in considering the estimative lin mm, the sameness
petwesn this power in 1ts pure state and the enimslts instinot
1s the firet point., Whatever purely instinotive astions man has,
will be very similar to those of brutes, But the fact that man
bas reason joined to his estimative sense means that his activity
will not be restricted to & few matural judgments., From the mm
desoription of the eng&tnﬁw sense given here, 1t is clear thas
man can compere individual impressions. Man's estimativecoglts-
tive will alsc have the freedom of his reason by participation,
and will not be held %o a sameness of activity. The activity of
the sogitative will indeed enter into true prudent actiom,

In order now is & gm:r of the above mentioned poin’sh
First of all, however, if the analogy between the snimalfs estis
metive 'a.nd mants counterpart 13 to have any validity, it must
follow that man does have some asctivities which are purely fhe
stinetives 8t Thomas maintains this from his earlieat to his
htﬁiﬁ works, The example he adduces is miqﬁa, but suffices
to prove this pointt

¢ .
9 % I m.p 1, n, 11,
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[A] 11a énimalia non prosequuntur conveniens et fugiunt noei-
vum per rationis deliberationem, sed per naturalem instinct-
un gestimativae virtutis; et uiiu naturalis instinotus est
otiam in puerisj unde etiam mamillas aceipiunt, et alig eis
convenientia, otiam sine hoe¢ quod ab aliis doceantur,
There 1s no need to conjecture what some of the other instinctive
gotions found in the young might be, It is notable that St. Thoe
mas restricts purely instinetive aotion to young children, His
reason for this will become clear as the tranaformation of the
pure human estimative into the cogitative sense is examined, I%
should be clear from the many texts cited above that the coglta-
tive is distinguished by an asctivity of which it is capable under
the guldanse of reason.}t This activity is termed a comparison
of individual intentions, It is this disoursive funotion which
is of direct concern in this chapter, begause the work of the

cogitative aense in the prudential syllogism is surely an ex-

ample of comparing singular operables. There are a8 number of
;'olnm problems and terms whioh need some attention before we
turn to the work of the yis cogitativa in prudence.

[

10 In II Sent., 20, 2, 2 ad 5 Cf, also S.T.s I, 99,

1 61 " [F]ueri mox natl non habuissent sufficientem vIrtutem ad
movendum membra ad quoslibet actusj sed ad sotus pueritise cone
venientes, puta ad sugendum ubera, et ad alia hulusmodi." Xy II
%&m.g 15, 2, 2 ad 3t " [Iln hominibus appetitus sensibilis move-

' ex apprehensions imaginationis aut aestimationis immedistej
sed mediate etiam ex apprehensione rationis, in quantum e jus
conceptio in imaginatione imprimitur.”

11 of, especially §.T., I, 76, 4 .
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m“bmnatomtian which the human estimative underw

goes with the influence snd guidance of reason 1s perhaps best
exemplified in the so-called experimentum. This 1s a process
proper to man by which sense lkmowledge is raised to the level of

intellectual principles of the m&giﬁl sciences. Man compares
ghrough his cogitative sense m;r singulars whioh have been re-
ceived in the memory. Though this activity 1s reflected in the
animal i'ﬁ*ﬁtimtin sense, the activity of the wgitatin in man
is compared to the operation of his reasony

Experimentum enim est ex collatione plurium singularium in .
memoris receptorum. Hujusmodi sutem collatlio est homini
propria, et pertinst ad vim cogitativam, quae ratio parti-
cularis dicitur: quse est collativa intentionum individuale |
fum; siocut ratio universalis intentionum universalium. Eb, |
quis ex mnltis sensibus et memoria animalia ad aliquid '
sonsuescunt prosequendum vel wvitandum, inde est quod ali-
quid sxperimenti licet z;:m, participare videntur, Hos
mines autem supra experimentum, | pertinet ad rationem
particularem, habent rationem un nruieﬁ per quam vivunt,
sicut per 14 guod est principals in els.:

From renewed encounters with singulars man gains practical know-
ledges, the "Imow~how," which serves him in good stead both in

the field of art and in t.h{at of prudence. 8%. Thomaus goes on teo
explain in & further number of his Commentary on the Metaphysies
that there is some difference in the knowledge attained through
the gxperimentum and that proper to art. In the matter of oper-
ation, of using this knowledge, there is no difference between

12 ;2 xm;, 1, Do 150
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the universal principles of art and the prectical knowledge of

exporience, except that the efficlency of operation will wvary,
The artisan who has the universal principles of his eraft but
jacks experience will often make mistakes. The man of experience
will perhaps fare better than the artisan, He knows how %o do
a thing, but not necessarily why it 1s done in a precise way.
The artisan who has scquired the practical experience is, of
course, the wiger man, and nhmzlé be capable of a better j,ab.u
The shole tenor of this passage leads to the remark that much
humen activity remains on the level of sense memory end the opw
eration of the ualutimutimtiﬁc  This is not to say that
some hmun activity is not intellectual; because the operation .

O N ) 5
13 op 0o 172l *{E] x mmltis memoriis unius rei
accipit homo eXxpérimentum de eliquo, quo experimento potens est
ad faclle et recte operandum. ., + + Nam sicut ex multis memoe
riis £1¢ una experimentalis scientia, ita ex multis experimentis
apprehensig, fit universalis acceptio de onmibus similibus,
Unde plus hadbet ho¢ ars quam sxperimentum: quia experimentum tan.
tum oirca singularis versatur, ars autem circe universalias., « . «
Cum enim ad setionem venitur, tollitur differentia, quae inter
experimentum ot artem erat per universale et singularej quis
sicut experimentum oirca singularia operatur, ita et ars: unde
prasdicta differentia erat in cognoscendo tantum. . « + Nam
experti magis proficiunt in operando 11lis qui habent rationem
universalem artis sine rimentos « + ¢+ Cum ars sit univer.
salium, experientia s rium, si aliquis habet rationem
artis sine experientia, erit quidem perfectus in hoc quod unie
versale cognoscats sed quia ignorat singulare, cum experimento
careat, multotiens in curando pecoablit. » « » Illi, qui seiunt
causanr et propter quid scientiores sunt ot saplentiores 1llis
qui rant causam, sed solum sciunt guiu. Experti autem
sciunt quis sed nesciunt propter quid.
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of the vis cogitetiva in the experimentum 1s possible only under
the guidance of man's reason,

put in many cases the further step of universaliszing the practi.
cal kmowledge is not made. Both the knowledge and the operation
pemain on the sense level, under the guidance of reasons Though
1t is doubtful whether the intellectual virtue enters into such
Jmowledge and operation, 1t is a:ew that the yis cogitativa is
needed both to prepsre the way for knowledge of the intellectual
principles of the practical intellect and for thelr application.

Another term which calls for comment is intellectus

passivus. St, Thomas apparently uses it on occasion as inter-
changesble with vis cogitativa and ratioc partisularis. Intel
lectug as an interior sense power was placed among the integral
parts of prudence in the first chapter. Father Klubertans is of
the opinion that in the earlier works, in the Gommentary on the
Sentenves, the De Veritate, and the Contra Gentiles, St. Thomas
indeed meant intellectus passivus to be the equivalent of thg'f_
cogltative noma.u‘ In the eamnM on the De Anima, however,

i In IV Sent., 50, 1, 1, ad 3, Parma VII, 1248
* ﬁﬂ aasivus in&lhc%? de qua?hiiasap&us loquitur, non est
intellectus possibilis, sed ratio particularis, quae dicitur vis
cogitativa.,” Cf, also C.G., II; 60t "Non 4gitur est possible
quod per virtutem cogitatiIvam, quae dicitur intellectus passivus,
homo speciem sortiatur, per quam ab aliis animalibus differat.™
The same usage oocurs also in In VI Eth., 9, n. 129: "[0] portet
quod homo « « « habeat sensum o « « riorem,; « « « sc¢ilicet
vim cogitativam, sive sestimativam, quae dicitur ratio partie.
cularis. « « « Et bhune Philosophus vocat infielleotum passivum,
qui est corruptibilis."
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ghe terms are hot used interchangeably. The passive intelleet
4 termed rational by participation and is commected with the
passions., It seems to mean here the whole sensitive apparatus
from phantasm to appetites
Passivus vero intellectus corruptibilis est, id est pars
animae quse non est sine prasdictis pauionibua, ost corrupe
tibilis; pertinet enim ad partem sensitivam. Tamen haec
ars animas dicitur intellectus, sicut et dicitur rationa.
48, inquantum aliqualiter participat rationem, obediendo
rationi, et sequendo motum ejus, . . . 3ine hac¢ autem

parte animae corporalis intellectus nihil gntalligu. Non
enim intelligit aliquis sine phantasmate.l>

The term sppears again in the Commentary on the Metaphysics in
the context of mathematiocal imagination. Reference is made to
the familiar third book of the De Anima which has been quoted
sbevwﬁ‘ The term does not appear in the later works. When
jntellectus is used by itself, it can mean either the intellec-
tual virtue or the sense power which iz involved in prudence. In
‘|this latter sense it means the gogitativa, but the significant
sdjective passivus is not used with it in the later works, espe«
cially the Summa. Father Klubertans's conclusions on this point

are as follows:

15 .IE IIX &&;; 10, ne ?’4-50

16 VII tes 10, n. 11&914: "Q;nadl.utom in mathe~
maticis considerantur aliqua singularia, ex hoc patet, quis con-
siderantur ibi plura unius speciel, sicut plures linese asquales,
ot plures figures similes, Diountur autem intelligibilia,
hujusmodi singularia secundum quod absque sensu comprehenduntur
per solam phantasiam, quae intellectus vocatur secundum illud
in tertio de Anima: 'Intellectus passivus corruptibilis est.'"
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Generally speaking we may say that before the gonmen:__a? Ary on
t De Anima was written, St. Thomas thought orm

sslve Intellect" designated the vis cogitativa: in this
commentary, and occasionally later, gives 1t a wider
meaning, approximately equivalent to "the complex of sense
powers associated with the phantasm.® As such, 1t is a
vague amlﬁemni torm, for which 3t., Thomas no longer has
mich use,* )

In the light of this some tentative conclusions on the nature of

the yis cogitativa or ratio partioularis can now be drawn.
First of all, it ma.y be saild that mant's discursive~

estimative as an analogue to the instinct of the brute has soms

purely sensory activity, but that under the guldance of reason
i1t soon rises to the level of comparing individual sense ex~-
|periences m the process which has been tormed the sxperimentum.
Secondly, this activity places it in the realm of the practlcal

intellect, in so far as, through the yis cogitativa, the practi~

cal intelleot 1s enabled to ast in and upon singular contingents.
Thirdly, to place the collative-estimative in the realm of the
practical intellect is to give it a funotion in the intellectual
virtues which pertain to that intellect., It has been seen that
the experimentum is not proper to art. This leaves the work of
the cogitative power as a part of the virtue of prudence.
From a textual study of St. Thomas the attempt will

now be to show that the precise role of the vis cogitativa is to

pr—

17 Klubertanz, 194 but see especially 5.T., I~II,

51, 3 o, where intellectus passivus equals the vis cogitativa
with m;ax-y md%m.-— e ‘
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attain the singular operable which figures so strongly in the
application of prudence and in the minor and conclusion of the
prudential syllogism. It will be indlcated in the various pasge
sages whether St. Thomas is using the term intellectus passivus
as the equivalent of patio particularis and vis cogitativa, or
in the wider sense in which Father Klubertans wishes it to be
taken., The order to be followed will again be the early, mide
dle, and later works of the Angeliec Doctor.

Firat to be considered 1s the Jommentary on the Sen~
tences. A clear grasp of the import of the first quotation de-
mands the presentation of the objestion to which St. Thomas is
malking answerg

Praotorea, nullus potest disponere de his quae ignorat,
S8ed anima in corpore existens per intellectum disponit de
his quae circa singularia sunt agenda. Ergo etiam in
corpore existens singularia cognoscat per intellectum, Cum
- orgo intellectus in anima se ta mtegaﬁmeat, videtur
quod anime separata singularias cognoscat.
8t. Thomas! answer centers around the manner in which the intele
lect disposes of singulars even in this life. With this properly
understood the objection vanishes:
Ad tertium dicendum, quod intellectus practicus ad hoe gquod
de singularibus disponat, « « « indiget ratione particulari,

qua mediante, opinio quae est universalis (quae est in in-
tellectu) ad particulare opus applicetur: ut sic quidem fit

18 g IV Sent., 50, 1, 3, sed contra 3, Texts from
the last part ol the mentary on the ksanp_gmu, are taken from
the Parma Edition. Here Volume VII, 1250s |
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syllogisims, cujus major est universalis, quae est opinio
intellectus practioclj minor vero singularis, quae est aesti-
matio rationis particularisji quae alioc nomine diuitwlgegin
tativas conclusio vero consistit in electione operis,

gere are seen first the familiar notes of the prudential syllo-
s”m’.. universal major, particular minor, and cenclusion in the
eslection of the thing to be aone‘. The importent point is the
statement that the ratio particularis makes an estimation of or
formulates the minor pmpesition of the sylloglem, This, on the
face of it, seems to be a strong wording. Is it that the yis
gogitative makes the Judwnﬁ of the singular minor anﬁreiy of
its own power? Is this to make knowledge of the singular the

plane of the intellssct, descend to the lsvel of sense for the
minor, and then revert to intellect in the cholce? There is
ample evidence even in the Sentences that St, Thomas does nob
maintain this position.2® He teaches that the intellect uses
the cogitative sense ¢to form the minor,

A further text from this same treatise in the Commenw
fary on the Sentenses identifies intellectus passivus with the

19 Ibid., ad 3, 1251,

20 Cf. In III Sent., 23, 2, 2, sol. 1 ad 31 *[I]1la
potentis quae & Tosophus dicitur cogitativa, est in confinie
sensitivae et intellectivame partis, ubi pars sensitiva intellec~
tivam attingit, Habet enim aliquid a parte sensitiva, scilicet
quod considerat formas particulares et habet aliquid ab intelleo.
tiva, scilicet quod confert. Unde et in solis hominibus est.”

work of sense slone? Does the prudential syllogism start on the
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cogitative sense: Since the cogitative sense 1s here given ale
most the same function as the phantasm, all the terms involved
are to be taken in the wider sense indlicated aboves
(P]assivus intellectus, de quo Philosophus loquitur, non
ost intelleotus possibilis, sed ratic particularis, quae

dicitur vis cogl ttvu. habens determinatum organum
corpore, scilicet medium cellulam cgﬂia. ut Commentatoy

ibidem dieity et sine hoc anima nihil intelligit} intel
1iget autem !agiutmro, quando a phantasmatibus ahﬂmharo
non indigeblt,

Apart from the pegulimr work assigned to the eogieamva m this
passage, the point of interest 1s the insistence on the material
ed corporal nature of the yis gogitatlva.
There 1s one other mt from the Sentences which shows
|that mmnaeu is mwlnd in Imowledge of the umgalw and there
fore m & part in the singular minor of the prudential sylle~
gism It helps to blunt the wnqualified statement of the first
p&ssaga noted above!
(1ntelltgentis hic dicitur cognitio eorum quae ad opus
oligibile accompdata sunt, Et quia intelligentia proprie
est universalium quae sub tempore non cadunt et ita
modo pressentis formam retinet; ideo intelligentia dicitur
preesentium non solum universalium gquibus indiget prudens
ad recte mtimﬂnndm de agmd&.m sed etiam singularium
qua® nuno sunt,

Thia mnsa would aeem to mﬂmt the later use of Intellectus

in the Summa, smm'a 1t 18 to be taken in the sense of the intel-

21 m n&m" 59; 1, 1 sd 3 mqt
22 In ITI Semte, 33, 34 1, sol. 1 ad 1.
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jectual virtue and also as the immediate grasp of a singular

term in the prudential syllogism. If so, it shows a long sweep
of consistency in the dootrine of the Angelic Dootor,
A final text from the Commentary on the Sentences will
be delayed untll & more formal discussion of the gensible per
gocideng is givenr in the presentation of texts from the Do Ani
.23 In place now, therefore, is a discussion of the Quaest
2 Disputatas Do Yeritate. -
The key text in this work is oontained in the queatim.
a8 to whether the Intslleot knmows singulars, St. Thomas explains
how knowledge of the singular gets into the intellect by reflece
tion on the phantasnm, He conbtinues with & mention of the oppow
site notion, how the intellect moves and acts upon aingu}.ant
Ali0o modo secumdum quod motus qui est &b anime ad res, incle
plt a mente, et procedit in partem sensitivam, prout mens
regit inferiores viresjy et sio singularibus se immisost
mediante ratione particularl, quae est potentia quasdam
individualis quae alio nomine dicitur cogitetive, et habet
ﬂatemmgﬁm orgamm in corpore, scilicet mediam cellulam
capitia,.

This much 1s established by the above liness the astivity of

intellect on the aingular operable, which is gselfwevident, takes

place through the mediation of the this individual sense power,

the yatio pa

23 JIn II ds Ap., 13, mn. 387-398,
2ly De Ver., 10, 5 c.
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The contimuation of the above passage gives a desoripe
tion of the process of mediation by the ratio particularis, This
is achieved when the universal opinion of the mind is applied to
a singular in a syllogiam vhai# minor is singular and whose cone
slusion is the cholce. The phraseclogy, m m sing laris,
ques est spplicatto pertisularis retionls, again seems to imply
strongly that the singular minor is the work solely of the yis
pgitativa,25 This fs softened somewhat by the answers to obe
jections in this same article. The mind makes 1%s disposition
of singulars through the medlation of the cogitative 5%«?*6
The intellect does the uomtm in the singular proposition, bew
cause of the refleotion which it oan make on the dats presented
by the ummm The intellect knows the end to which it orders
the aots of the passions only in a universal way, wntil, thmugh
the medistion of the cogitative sense, it applies this lmowledge
to singulars.28

25 Do Yer., 10, 5 ts.f«

ad 23 “ D]ispositio saplentis de aingulaﬁi«»
bus non rzt %n zxia& umo vi ccszutivn, eujus est

intentiones ainguhmn cognoscere."

a7 s ad 31 "[I|ntellectus potest de singulari et
universali propos tionm componere, quod singulare per reflexi-
onem quamdam cognoscit,™

28 «p 84 I3 “[I]nuuaem sive ratio cognoscit
in universall om ad quem ordinat actum concupiscibilis et
actum irascibilis imperando eos. Hane aubtem aagmeienen unie-
versalem mediante vi cogitativa ad singularia applicat.”
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A farther text from the De Veritate repeats the ides
of motion proceeding from the mind through the cogltative to
singulars} but the phantasm is significantly added to thiss
N]on solum intellectus sst movens in nobis, sed etiam
B T B L s
mtm rmm; w ratio particularis et phantasmata sunt
movens proximsun, .
this 1is said in answer to ths objeotion that unless the intelledt
knows singulars, it ocannot move and direet the cholos, as 1t ob-
vicusly does, St. Thomas says that the intellect i3 only the
remote mover of singulars, even though the intellect is, as will
be seen, the principle causs of the cholce, Both the cogitative
gense and the phantasms contained in imagination are the proxi-
mate moversi or, as we shall see, the mhmmntai causes, The
fact that phantasms are here memtionsd along with the ratio
partisularis can be mplamd' in the first place from the con~
toxt, beosuss St. Thomas is merely tryimg to prove his doctrine
of reflexion on phantasms as m means whereby the intelleat
knows singulars, swmdl.y; 1f an interpretation may be allowed,
there is question here of ths éugnitian of the thing to be done
or the end to be achieved, To lmow the singular operable, that
is, simply to look at it as present, a reflection upon the image
of 1% in the imagination 1s needed. If there 1is to be effica~

[——

29 Ibid., 2, 6, ad 2,
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gious intentidn to do the act or achieve the end, something more
mst be added. Thils something more 1s the work of the yis cogl~
gativa, It must add a relation of goodness or badness here and
now for the cogniszing subject. The cogltative sense would ape
parently not formulate & separate image of its own, but merely | .
add this note of fitness or unfitness im this given singuler
operable to the image already present in the imagination for tha‘ .,
purpose of mere cognitioms The faet that both the phantasm and
the cogitative sense are movers in the practical order can thus
be acoounted for,. | |

In this same article St. Thomas emmciates a general
principle which oconcerns the 33& Mg; tative in a broad sense.
"Homo cognosolt singularia par i’mgimtmm et sensum, et 1ideo
potest applicare universalem cognitionem, quae est in intellectu,
ad particulsarej non enim proprie logquendo, sensus sut intellectw |
us cognesount, sed homo per u&w."” The odbjection here
sgain is that man obvicusly applies his universal knowledge to
singulars which, St. Thomas maintains, the intellect knows only
by reflsction. The "por semsum® of this statement includes, of
sourse, the yis sogitativas The seme way be said of two other
passages which broaden this prineiple and speak only of the

S——————— s S

30 Ibid., ad 3
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genses in gené’mlc31

Early in this chapter mention was made of the term
"natural judgment.® 8¢, Thomas applies this to the sstimation
of the enimal's yis aestimativa or instinct. This terminology
4s made easier to understend by a reading of the articles in the
De Veritate on whether there is fruth end falsity in the senses,
Thess srticles will also throw soms light on the judgment or
comparison which 1s attributed to the yis cogitativa im man,
Truth, St., Thomas tells us, is in the senses as a consequence of
their aets, provided that the judgment of the sense 1s about the
thing &s 1t really 18,32 Although the sense imows that 1t
senses, it carmot lmow the truth of its Judgments. Distinetions
mst be made in considering falsity in the senses, because the

k1) % es 85 11 o3 *[N]on potest aliquid ad alterum
applicari nisi alterum sit a2liguo modo prascognitumj sicut
nos wniversalem cognitionenm singularibus applicamus, quae in
cognitione nostra sensitiva xistunt.® And also eof. Ibid.,
9 o3 " [I]n nobis providit na e Conditor sensitivas potentles,
in quibus formae sunt medio modo inter modum intelligibilem et
modum materialem. Conveniunt siguidem oum formis intelligibili.
bus inquantum sunt formme sine materis, cum materialibus wvero
formis, ingquantum nondum sunt & conditionibus materise denudataeg
et 1deo potest esae astio et passic suo modo inter res materiales
;t gﬁagt&u sensitivas, ot similiter inter has et inter intel.
K18 *

32 1dey s 9 08 "[v]wim est in sensu sicut cone
sequens actum ¢jJusp dum scilicet Judicium sensus est de re se-
cundum quod est, sed tamen non est in sensu sicut cognita a
sensuj sl enim sensus vere judicat de rebus, non tamen cognoscit
veritatem qua vere judisat; quamvis enim sensus cognoscat se
Sontire, non tawen cognoscit naturam suam, et per consequens nec
Bﬁw actus q’m, ne¢ proportionem ejus ad res, et ita nec |

ritatem o jus.
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ghe senses oaii be considered in two ways, according to their re~
1stion to the intellect, and according to thelr relation to
things.,33 As referred to the intellect, sense can be again con~
sidered in two ways. As a thing in itself, related to the intel.
ject; the sense can have no t‘nlnnsnm The asense maenﬁ to
the intellect whatever disposition 1t has in itself. When it

{8 compared to or kmown by the intellect in 1its capacity as re-
presentative of things, there m obviously be ralsity in the
sense.35 It can represent things otherwise than they really
are, and thus csuse falsity in the intellect, which judges about
the data offered to it by sense as it does about things. The

senses therefore slways cause & true judgment in the intellect
of what is properly contained in themselves} the intellect will

3 Yor., 1, 11 ¢t *[Iln sensu dicitur esse veritas
vel falsitas dupliciter. Uno modo secundum ordinem sensus ad
intellectum: et sic dicitur sensus falsus vel verus siocut res. .
¢ o« Alio medo secundum ordinem sensus ad resj et sic dicitur.
esse veritas vel falaitas in sensu, sicut in intellectu."

3 Ibid., "[8]1 ergo comparatur sd intellestum prout
eoat res quaedam, sic nullo modo est falsitas in sensu intele
lectul ocomparatos quias secundum quod sensus disponitur, secundum
hoe dispositionem susm intellectul demonstrat.®

. 35 Ibid., "8i autem comparetur ad intellectum secund-
um quod ast representativum alterius rei, cum quandoque reproe
sentat ol aliter rem quam sit, secundum ho¢ sensus falsus dicle
tur, in quantum natus est fecere falsam existimationem in intele
lectu, quamvis non necessario fasciat, sicut et de rebus dlotum
sttt quia intellectus sicut judioat de rebus, ita et de his quee
& sensibus efferunturs Sic ergo sensus intellectul comparatus
Somper facit veram existimationem in intellectu de dispositione
Propria, sed non de dispositions rerum,"
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jmow precisely what appears to the eyes, But what appears to

the eyes may not be a true plcture of the thing as it 1s,

} On the other hand, if we consider the senses as com=
pared to things, truth or falsity will be found in them as in
the intellect,3® Thus since the truth or falsity of the intelw
lect is apparent principally in Judgment, and in the coneept
only as referred to judgment, only in its jJudgment about sensie
bles is there properly speaking any truth or falsity in sense.
The falsity or truth latent in the apprehension of sense is
formed such only with reference to the judgment which follows on

* |such an apprehension.

~ This long 'wapmse has been given in preparation for
the concluding portion of this article, which brosdens the idea
of truth and falsity in the judgment of sense to include the
judgment of the vis cogitativa. It 1s not clear whether 3t.
Thomas pushes the parallelism between the judgment of the intels

- e

36 De Yer., 1, 11 ot "S1 autem consideretur sensus
secundum quod comparatur ad res, tunc in sensu est falsitas et
veritas per modum quo est in intellestu., In intellectu autem
primo et principaliter invenluntur falsitas et veritas in judie
¢lo componentis et dividentis, sed in formatione quidditatum
non nisi per ordinem ad judicium quod ex formatione preedicta
sonsequitur; unde et in sensu proprie veritas et falsitas diociw
tur sesundum hoe¢ quod judicat de senaibilibusj sed secundum hoo
quod gensibile apprehendit, non est ibl veritas et falsitas
Proprie sed solum secundum ordinem ad judicium quod ex formatioms
Praedieta consequituri prout scilicet ex appreshensione %ali
natunm eat sequi tale judicium.” ~ '
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lect and that“of sense to the point of saying that the senses
compose and divide. The collation or comparison instituted by
the cogltative sense and the other internal senses, in the pro-
cess of attaining the common sensibles and those termed per ag-
gidens, is the closest approach to such a parallelism:

Sensus autem judicium de quibusdam est naturale, sicut de
propriis sensibillibusj de quibusdam autem quasi per quamdam
collationem, quam facit in homine vis cogitativa, quae ost
potentia sensitivae partis, loco cujus in aliis animalidbus
ost existimatio naturalisy et sic judicat vis sensitiva de
sensibilibus communibus et de sensibilibus per sccidens. .
¢« s+ [8]ensus judicium de sendibilibus propriis est semper
verum, nisi sit imperimentum in organo, vel in medioj sed
in sensibilibus awm et per accidens interdum judie
cium sensus fallitur,

The important point here is the insistence on the judgment of the

yis cogitativa, the comparison or collation by which, along with
the other internal senses, it attains the ocommon sensibiles and
those imown as per accidens #omiblm The dootrine here offered
leaves a question in the matter of the thesis and of this chap-
ter: Can the judgment of the vis cogitativa here described dy
St. Thomas be the singular minor of the prudentlial syllogism?

Or is 1t only the preparation on the level of sense for this
Judgment? It would seem beat to say that the latter is true,

To venture an examplet the dootor who 1s looking for signs of
life in an injured person, before pmnmdmg with his treatment,
will make several judgments on the level of the cogitative

37 De Yer., 1, 11 6,
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gense, These will serve as & sensible basis for the minor of
nis syllogisms "This person is or is not alive.” The choice
would follow some such line as this3 "Therefore he i1s to be
treated in this fashion." Apropos here is the formula of the
prudential syllogism: "Ratio autem particularis dicit quod hos
quidem est tale, et sgo talls, puta quod ego filius, ot
honovem debeo nunc exhibere parenti.*3® This formale strongly
implies that there is something of sense and something of intelw
leot in the singuler minor. The coglitative sense collates the
recognizable notes of the father end of the son so that the in-
tellest san uase such singulars in the minor proposition. Just |
how such ¢lose oco-operation is possible must await an explanatin
in the next chapter. From all that has been sald, the role of
the cogitative sense in the prudential syllogism, the fact that
it does have an fmportant part to play, is assured,

The last of the early works of St. Thomas which dew
mande attention is the Summa Contra Gentiles. The major treats
ment of the yis cogitativa lies in the chapters dealing with the
position of Averrces that man is specified by his intellectus
passivus. Of note is the fact that Averrces and St. Thomas both
take intellectus passivus as the equivalent of the yis cogi-
tative throughout the discussion. In refuting Averroes, St

38 In IIX &&u 16, n. 845,
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Thomas does ddmit the validity of his dootrine on the mature and
activity of the cogitative sense. St. Thomas.reiterates the
analogy between the yis sestimative md the yis cogitativej he
sdmits the function of the cegitative sense whereby it distine
guishes individual intentions and compares them with each other,
A further point is the admission that the yis sogitativa along
with memory and phantasy &lso helps.to prepare phantasms for the
abstraction by the agent intellect,3? It mist be mentioned that
these admissions are part ar‘tha'firnt‘parasraﬁh in which St.
Thomas states the dostrine of Averroes preparatory to refuting
it. BSubsequent sections of his refutation contain notions which
are important for the point under consideration. :

Primum autem movens in homine est in&alleatuafgnua‘in$e&m'
lostus suo intelligibili movet voluntatem, Neec potest dici
quod solus intellectus passivus it movensy quia intellect«
us passivus est solum particulariumj in movendo autem ag~
oipitur ot universalis opinio, qume est intellectus pos~

sibilia, at particularis, quae potest esse intelleotus
p&&aiﬂuh‘ : .

39 ¢« aﬁ&g 1T, 693 Quotations from S LR %%'

gentiles are en froms 8. ) Agul fc4;;
tiles, kditio Leonina Haﬁ%iii%%gggigigesgiag; Here oML

) : »
« "Dlcit enim praediotus Averroes ., . « Quod homo differt
speoie a brutia per intellectum quem Aristoteles vooat gin
qui eat ipsa vis co tive, quae esi propria homini, loto ou

L ani ; nt quands stimetivam na lems Hulus

autem cogitativae virtutis es (nguere entiones indivie
duales, ot comparare eas ad invicem. . » +» [P]er hano virtutem,
slmml cum Imaginativea et memorativae, praeparantur phantasmata ut
reciplant actionem intellectus a%antin, « s o prasdicta virtus
voca nomine intellectus et rationis, de qua medlct dicunt
quod habet sedem in media cellula capitis,”

b.G %ﬁ ] 'Wliuﬂ ¥
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The context here is one of motion from the intellect to opers
ables, Basioally the doctrins reflects the same position refer-
red to above in quotations from thn1gghVnr§§g§go§; The intels
lectus passivus attains the particulars necessary for cperation.
This is again a statement of the sotivity of the cogitative
sense in the prudential syllogiemj & statement which suffers
some reservation only by the use of the words "potest esse inw
tellectus passivi,” ‘

A further reference to the yis cogitativs ecours when
S8t., Thomas proves Averroes wrong in maintaining one intellectus
possibilis for all men. Men cannot be specified by the powers
in which phantasms reside, that is, in the imagination, memory
and cogitative sense, any more than he can be by the mere phan-
tasms, Heppily in showing why this presents a difficultby, St.
Thomas refers only to the eagiea#ivu senses

[6]wm virtus cogitativa habeat operationem solum circa
Pabeat ergamin corporale por quod Sgits non SeebsoenilS
genus animse sensitives, Homo autom ex sensitiva non
- habet qued sit homo, sed quod sit animal,

Here again is the strong formula that the cogitative sense bhas
the function of dividing and composing its individual intentions,
The somewhat significant inolusion of the imagination elsewherse

k1 ¢f. sbove, page 61,
y2 g»ﬁ-; II, 73,
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in this text,l3 leads to the proposition that the composing snd
dividing is nothing more than the compoaing and dividing of
{mages whiech the phantasy is without doubt capable of performing.
gertainly this is but another example of the judgment of the yig
gegiuﬁj.n referred to above, Although St, Thomas will be t‘m
claiming some rather startling fumctions for the cogltative
sense, he insists here end in other texts on the materiality,
pensitivity, and indeed animality of this power of man,

In this same chapter and context St. Thomas refers
[sgatn to the operation of the yis gogitativa in the preparation
of phantasms for the abstraction of the sgent intellect. ¥ This
presents no special problem for the metter of this thesis, but
brings up a question as to whether the cogitative sense is to be
restricted in its activity to the practiocal intellect, or has.
some fumotion in the realm of the speculative intellect. More
precisely, does the cogitative sense have & defmto part in the
speculative mwhdge of the singular material? Or are we to
restrict its work to ma'azul knowledge of the singular mvu
able? Pather Klubertans is of the opinion that the m m-

% s IXs 731 *[H]emo nom sortitur speciem ab ipsis
mmum, ed & virtutibus in quibus sunt phantasmata.”

i 1 s "Adlme. Virtus cogitativa non habet ordi-
nem ad intellec poaa!.bs.m, gquo intelligit homo, nisi per
Suum actum quo prae tur phantasmata ut per intellectum
agentem fiant intelligivilia sctu et perficientia intellectum
possibilem,”
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gativa does not enter into the speculative lknowledge of the

gingulare

[T]wo texts in the Contrs GentileslS , ., . show that the
reflection upon the Imagination and the discursive power
as well as memory) is to be taken disjunctively, By this
is meant: the intellect knows singulars by reflection upon
the inner ammsinby reflection upon the imagination it
knows singulars the speculative order and without time
references by reflection upon the discursive power 1t knows
g:.ﬁ:gu;ﬁgradiig th;i practical orderg whm;g;;r time égmw 12;1
bot e cursive power meMOry come o speais
relation with the mtallaa?ﬁé ~ :

There 1s one other passage of the Contrs Gentiles
which puts the operation of the intellectus passivus (here again
the equivalent of the yis gogitativa) in the syllogiatic pro-
sesss .

Sclentia est de conclusionibus demonstrationums nam demone

; Jogispmus £ac . %&, » ¢« » Conclusiones

anten pratiomm sunt universales, sicut et principia.
Erit fgitur in {1la virtute quae est cognoscitiva univere

salium, Intellectus autem passivus non oatu?ammcitim
miversalfium sed particularium intentliomum,%?

45 Q.8.s II, 80, 191a, ca, meds "Indiget etiam anims
ad intellige - virtutibus praeparentibus phantasmata ad hoo
quod fiant intellipgibilia aotu, scilicet virtute cogitativa et
memorativa.” Ibid., 81, 192bs *[0] peratic propria ejus animas,
quae est intelligere, etsi non dependeat a corpore quasi per
organum corporals exercita, habet tamen objectum in corpore
scilicet phantasma. Unde quandiu est in corpore, non potes
intelligere sine phantasmate; neec etiam mminiaei nisi per vire
tutemtaogitatim 8¢ memorativem, per quam phantasmata pracw
Parantur.

46 Klubertans, 252-253.
1&? Q&Qs s 11, 73- 1721 a=b, Hadhue,®
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while 8t. Thomas removes the scogitative sense from the realm of
science, which is a virtue of the speculative intelleot, he does
assign the usual knowledge of particular intentions to the soe
called intelleotus passivus. |

This concludes the fexts from the Contra Gentiles
found to be pertinent to the present purposes Next in line are
the Aristotelian Commentaries. The treatment of the ezperim
in the Commentary on the Metaphyslics has already been mﬁmﬁ
in the prefatory remarks of this chapter, The other significant
works mst be reviewed now, first the Comsentary on ihe Do Auime
in the problem of the gensibile per accidens, end secondly the

agoidens presented Lt
self in the study of earlier texts from the Sentenceg. By way

of preface to the whole discusasion, here is a text from that

works
Per accidens autem sentitur illud quod non infert psssionem
sensui neque tum est sensus, neque inguantum est hic
gensus, sed com tur his quae per se sensuil inferunt

passionem: sicut Soorates; et filius Diaris, et amiocus et
alia hujusmodil: quae per se cognoscuntur in universall ine
tellectuj in partioculari autem in wvirtute cogitativa in
homine, mztimtin autenm in alils anfmalibus, Huju :
autem tunc sensus exterior dAlcitur sentire, quanvis per
accidens; quando ex ®#o quod per se sentitur, vis apprehens
sivg, ou est 1llud cognitum per se cognoscere statim
stnp dubitations et discursu a pg ggw; slout vidimms
aligquem vivere ex hoc quod loqu

l&a & Iv Mil 49, 24 2 80ls Parma VII, 1202,
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Much of the dSotrine herein contained will find clarification in
the treatment of the accidental sensible in the Commentary on
$be De Anima. This mmch is of interest nowj the yis gogitativa
is the internmal sense which attains the gensible per accidens.
The context hers iz not one of application to particular oper=
sbles, but rather of mere cognition of singulars. This is not
to deny the position taken above, that the cogitative sense does
not enter into speculative knowledge of the singular. It mm
to be seen that this cognition, effected in and by the cogitative,
is indeed referred to action, end precisely in the operation of
the prudential syllogism.

fl’tmaing now to the Do Anima, we must paraphrase several
pumbers leading up to the capital text. By way of contrast, per
se sensibliia are those which make a definite impression on the
senses, To sense, acoording to St. Thomas, is to suffer or to
be altered. Now the per se sensibilis can obviously be divided
into proper sensibles and common sensiblea., The former are obe

tained by only one sense, such as oolor by the eye} the latter
are apprehended by more than ons sense. Among the common sensi-
bles number, motion, and rest are common to all fivse external
senses, while figure and size are apprehended only by touch and
sight, 8t. Thomss explains the twofold impression made by the
per se sensibles. Whers the thing acting on the senses 1s dif-
ferent in 1tself, you will have proper sensibles, for example,




76
color, sound,”tastej where only the manner of the action differs,
you will have common sensibles, such as motion, rest, and number.

As for per accidens sensibles, in general they do not make any
difference in the sensesj that is to say they do not make any
impression on the senses.t? Now for the explicit dootrine on
this last typet . ?
[A]4 hoo quod aliquid sit sensibile per accidens, primo
quiritur quod asccidat el quod per se est sensibile, 8ic
acoidis clba esse hominem, et accldit ei esse dulce. 805%
do requiritur, quoa sit a hensum & sentienter si enim
socideret sensibili, quod lateret sentientem, non diceretur
- per aceidens amts.ri Oportet igitur quod per se sognose
oatur ab aliqus aua tentis cognoscitiva sentientis, Et
“"hoe quidem vel ost alius unmnsaol ont Intellsotus,; wel
'ﬂ.l cogitativa, aut uutmtin.
This is clear enough and contains nothing of special import,
other than the insistence that the per sgsidena sensibles must be
bound up with semething sensed or lmown per se. The second com=
dition 1s that the cbject must merely be lmown under its own for«
mality by some other power of t.ho sensing sub Ject, not m“i-
sarily through his senses., St. Thomas goes on to explain mu he
means by saying that the ahjeqt must be lmown per se by another
sense. This is fairly obvious in the plece of sugar which haps
pens to be white., Now in the case of the per se knowledge ob-

tained by the intelleot, there is need of further explanationt

19 In II do An., 13, mn. 383-39.
50 2bides Do 395,
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Sed; ut proprie loquamur, hoo non est universaliter asensie-
bile per accidens, sed per aceidens visibile, sensibile
autem ger se. Quod ergo sensu proprio nom cognoacitur

81t aliquid universale, apprehenditur intellectuj non €amen
onms quod intellectu apprehendi potest in re sensibili,
potest dlel sensiblile per accidens, sed statim quod ad
occursum reli sensatae appmhenﬁiw intellectu. s.tmﬁ
statim cum video aliguem logquentem, vel movere se dfm; Ap=
prehendo per zmemwgy vitam e jus, unde possum dicere
quod video e vivere,

Sts Thomas here provides for tho case in which the & aa%m
pw% ar the object kmown u mﬁ attained by a am&u ﬁ"k this
aspect 18 universal, only the intellect can abtain ity this is a
po.hw not insisted on in m mmw text. The final wiut,
that tha apprehension of tlw mixwm note ocours Just m %sh»
ebjaat wnud is making 1ts ammruwn on the amum, is ﬁamm
to both texts., It is simﬂ‘&am‘k that St. Thomas says possum
MWMMM’ I can say that I anapémw
have 111‘0; but more noam%e‘ln I understand that the sxuml
mtcm whiah I sense mperly md per ge, are olear 1‘ M‘ ‘the
msmm in this individual aff tho universal note m’.‘ litm i

- 8%+ Thomas amﬁ:&mﬂ ‘with the work which ic of mt

intnmws thu per M uwt apprehended by the % gogi~

fativas

84 vero appmhandam ﬂm ningul&ri, own ﬂam aalaw
um, percipio hune hominem vel mﬁu gu

. apprehensio in homine fit par vim aosﬂm b &

diaiimr ratio particularis, so quod est collativa in ﬁm-
tm indivmmnm; 1cut ratio universalis est collativa

5 m.y Ne 396‘
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rationui universaliume5e
Here is the most satisfying formula for the familiar grasp of
singulars, particulars, and operables, which has so often been
attributed to the yis cogitativa. This internal sense does not
operate in a vacuum, but in conmjunction with the other senses,
extornal and internal, and with the intellect. In the same ob-
ject intellect will find 1life, the eye will find color, figure,
motion and other senaibles, and the vis cogitativa will recoge-
nize this particular friend, or dog. One could wish that St
Thomas hsd added the phraset I ean say that this 1s my friend,"
For ths intellest can and does make use of these lmmediate data
of the cogitative sense. So close 1s the cowoperation between
the work of the cogitative and the intellect in forming the
singular judgment, that the name ratio partioularis is sssigned
to w former, Yet St Thma‘&ia; quick to explain that &t s
nevertheless & sense} | |
Eitonioe Ao R vl sttt dmettiry i e
tiva in homine, m:mam et ot thyrary 3@‘5&;&&“3‘”
animall vers irrationall fit apprehensio intentionis ine

dividualis per aestimetivam naturalem, secundum quod ovis
pwitggzm vel visum cognoscit filium, vel aliquid hajuae

The familiar anslogy with the aestimntive memse in brutes is

%2 Ipid., n. 396.
53 M‘i ns 397
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reiterated. It is Important in light of what 8t, Thomas goes
on to say in the conoluding mosber of this lessont

Dirferenter tmn ¢irea hoo se habet cogitativa ot mestima-
tiva, Nam gog: ti# apprehendit individuum, ut existens
sub nature comminlj quod continglt el, inguantum unituwr
et fnnier el e ot e oo
»
There are several new notions in this short passage} the appres
hension of the individual as existing 1s ome, This should be
taken to mean that the object is here and now alfecting the
senses, A second notion is ‘that the individusl is known as so
existing under s common nature, This explains how s universal.
1s lmown as particulariszed in a given singular. As far as 1%
goes; the passage seems. to m nothing to the concept of ins
direct lmowledge of & singular material by reflection on the
phantasm, This would put the cogitative in the realm of mere
speculation on & singulars There are two olues to show that 8%,
Thomas is hers speaking of m operation of the cogitative in 1its
proper sphere of aetivﬂn :!.:z the practioal intellect, and there
fore in the virtue of prudence, Enowledge of & man, prout
hic homo hm, 18 of value only u we suppose that some uativtty cr
the Mmowing m’h,ﬁwt will take place with mg&z‘d to this man, and
procisely because he is recognized or known as thig manes Ome
can go even further and say that the kmowledge of an individual

as existing under a common nsture iz the sensitive and necessary

s @.&;u n. 398,
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groundwork fdr the formation of the singular miner and singular
conclusion of the prudential syllogismes This operation of the
cogitative sense mﬁy be immediate, or may take the form of &
aiamw’ or comparisonj hence the added name applied to the yis
gositativa, that of ratio particularis, |

The second oclue is the doetrine of the analogy te the
yis sestimativa in brutes, which 8t. Thomas goes on to explain
in the balsnce of the text now under considerationi |

Apatimativa sutem non apprehendit aliquod individuum, se-
‘ 0 X 'ﬁ est pub nature communi, ué solwn seoundum quod
wﬁ tamims sut principlum alim:m actionis vel passionisj
sicut ovis cognoscit hunc sgoum, non inguantum est hic
sgmus, sed inquantum est ab ea lastablilisg et hanc herbam,
inquantum eat ejus cibus, TUnde glia iIndividua ad quas se
non extendit ejus actic vel passio, nullo modo apprehendit
suk aesbimativa naturall, Naturelis enim ssstimativa datwr
snimalidbus, ut per sam ordinentur in acgiones proprias; vel
passiones, prosequendss, vel fuglendas.”-
This 13 & suscinct summery of the entire ‘rhmiat daaﬁxvim on the
vis m The important point is thiss wnile 8%, Thomas
denies to the animalfis estimative sense any cognition of the
individual as stifuking under a common nature, he does maintain
that the animal kmows the singular as the term or principle of
its mtmuﬁ actions, Now if the analogy between esag&tatiw
and aestimative has any validity, man's analogue to brute ins
wmw mst alac be capable of mwing the singuler as ths term

or principle of his actions, Actions, termimating in singular

55 bid
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operables, belong to the practical intellect in man; the neces-
gary sensitive groundwork for acting, the cognition of the term
supplied by the vis cogitativa, must also pertain to the precti-
sal intellesct, Man therefore has all the equipment of the anie
mal suited for aetion, but besause of his intellect; his field
of action is of almost infinite extension., He ocan kmow univers
sals partioulariged in this or that given singular, The animal
1s restricted to knowing the singulars which the Creator wants
it to know in order that it might use them or avold them to
maintain itself and 1ts specles.

By way of summary we quote again from Father nuqu
tansy
No one can doubt that one of the ways in which a
f:wmum stands under & universal 1s precisely the way
vhich & partioular practioal ﬁupuitian stands under
a universsl., This relationship the pmtieal order is
often &xpmu&d by St. Thomas in terms of the "practical
uyllugiu, mmh expression is alsc to be found in the
on the De Anima. Paken in this sense, the
cg “tFe idual, not enly with reference
to mmly phxaiaal mtm and passion precisely as
standing upder the intelllgibile :ugh% and Bivection of
intellect.
The final me jor commentary on the works of Aristotle,
that on the Ethics, 1s next in line for consideration. This
emnury offers & rich fleld for the metter of the thesis and

of this ochapter in particular, because of its explicit treatment

. -

56 maharw, 202-203, The reference to the
Anima 13 to nn, 845-846 quoted above on page 693 of. also jin
Etho, 7, nne 12141215,

ie
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of the virtud of prudence. In this context 3t. Thomes proves
that prudence 12 not to be identifled with scilence, a virtus of
the speculative intellect, Prudence, he tells us, 13 of an eéx«
treme, that is of a singular in so far as it is operable. Sci~ V
ence is only of universals; henos the lack of identity between
the t.w.g'f If one compares thege two virtues to mrammgg
taken hers as the habit of first principles, both bave soms like-
ness to it; but each in a different way. Intellect attains the
terms or &xtremes, that is the indemonstrable prinmciples about
which émz does not reason, s&@ly because they are self-svi~
dento5® Now prudence resembles intellsstus beosuses

'Wont&& est extremi, seilicet singularis vpara.buiﬁ, guod

et St e S sty LS,

{ us est sensus, quia aliquo sensu percipiturs non guidem
11le quo sentimus swaé;:(gwpﬁam sensibilium, puta
coloris, soni, et Huju qui est sensus propriusj sed
sensu mmievh quo perecip lu.gtm bilin, siéu% m
mathematicis cognoscimms tr: am, idest singularem

- gulum imeginatum, quia etiam 1llic, idest in mthmﬁm&s
statur m aliquad singulave mabne, siout etig ia o

naturalibus statur ad aliquod s sensibile.
5? vI o3 Ts Ne 12131 "Scilentia enim est univerw
salivm, + + § ntis sutem extremi, 1d est singularis, quia

est operablilis qued est singulare, Et sic patet, quod soientia
non est prudentia.®

58 cf. op Do 1242 “[T]m sclontia, quam prudsnw
tia ., + « habent uﬁé%m convenientiam cum intellectu, qul . «
o8t quorundam terminorum sive extremorum, idest principlorum
indemonstrabilium, quorum non est ratio, quis non posaunt per
rationem probarl, sed statim per se¢ innotescunt,"

59 M" ne 121,
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This passage "insists on the notion that prudence has a teym and
explains precisely what that term 1s. Ain interior sense appre-
hends this extreme, which n the absolute primoiple of the pru-
dential process, in the ssme way that the habit of understanding
grasps the universal principles, which are the starting point of
sll mttnmam. External r'gqma sannot acoount for this know
ledge, decsuse, as has been amm above, it attains only the per
88 proper sensibles. The oxmw of prudence is apprehended as
memnm sensidle by the wsiﬁﬂm sense, St. Thomas goes
ont *m ud istum sensum, 1dest s.utwiem, magls par#mt mw
danﬁ:hg p&r quan parriatw 'x'f%ic particularis ad mata uzﬁ“i«u

an zmamm part th mzm.;; |

The wmpt of an o gets further ¢Mt§mﬁm
ina mmﬁ lesaon of m sm sixth books St, Thomas #x=
pm.m the smmw MMW ﬁh& operation of pmmdmﬁt m the
mm af intouwtz a8 fellmt

[x]nmmcm in utraque wmtam, soilicet tam smm..
tiva mm praotioca, est extremorum, qula primorum terminore
um ot extremorum, & guibus teil:lmt ratio meipit, eat Ine
tauwtm M: non ratioy Est auten lex intellectus,
Qnam ¢ quidem est ¢irca immobiles Terminos et primos,
Secundum demonstrationes, quae edunt ad ime

mbuzm st primis teraminia, idest a cipiis indemone
wmhxum, quas sunt prima cognita mmmxu* quia soili-

60 Mui Be 1315.
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get eorufl cognitio ab homine non potest removeri, Sed

intellectus qui est in pauctiocls, est alterius modi exe

tremi, scilicet singularis et contingentis et est alterius

Ded singuiaris cuse est minor In syllogiemo cperativessl '
This repeats what wes seen above, but adds the note of the oper-
ative syllogisme The singular minor of this syllogism has been
pat kdm &8 the work of the abgz'tutive sense in past texts. | How
is this mew use of terminology, attributing this minor proposite
fon to a sensitive intellestus to be understood? St, Thomas!
answer 13 two=fold, Singulers are principles in sotion alter
the manner of final osuses, The power which atteing them in
this eapscity can then be termed Jdntellectus ‘6‘2 Secondly,
singulars have the character of principles, because the univer~
sal 1a recelved from the amgulw; for exsmple, the curative
powers of & single herd may be axtended to all herbs of that
spocies, B%t. Thomss goes on to -ee.u us just which sense gets
the extrems which appoars as the singular operable in the minoy
of the prudential sylloglams

Bt quis singularia proprie cognoscuntur per sensum, oportet

quod homo horum singularium, quae diclimis esse principila et
extrems, habeat sensum non solum exteriorem sed etlam ine

62 Ibld., n. 1248 "Quare autem hujusmodi extremi
dicatur intellectus, patet per hoc quod intellectus eat primele
forum. Hujusmodl sutem singularia, quorum dicimus esse intel.
ectum, principia sunt ejus quod est gratia cujus, idest sunt
principia ad modum osusae finalis,”
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terioren; cujus suprs dixit[Aristoteles|esss prudentiam,
scilicet vim cogitativam sive aestimativam, quae dloitur
ratio partioularis, Unde hic sensus vom%ug intellectus,
: s E hune Philow

tun paseivim, Gui

qui est circa sensibilia vel singula:
80 vocat in teptio de Anlwma intelle
8% corruptibilis,” )
Once sgain the yis cogitative is the sense which sttains the ex~
trems of practical reasoning. Here too intellestus pass: vus
used in its restricted meaning, d&s exsotly equivalent to yis
sogitative and ratio particularis.
In & further lesaon St, Thomas draws two sorcllaries
from the faot that older men are considered more prudent than
youngers The first repeats the notion that the singular operw
able has the force of s final cause, and strengthens the intere
pretation of the practical syllogism:
[T]ntellectus, qui est bens diseretivus singularium in prace
ticis, nom wim gse habet eirea principia, sicut in specu-
lativis, sed etiam siout finis. In speculativis enim, dew
mmmhams» procadunt ex principiis quorum est intelleotus
non tamen demonstrationes dantur de eis, BSed in operativis,
- demomstrationes et procedunt ex his scilicet singularibus,

ot dantur de his scilicet singularibus, Oportet enim in
syllogismo operativo, secundum quem ratio movet ad sagendum,
esse minorem singularem, et etiam umluaiw quae Colie
cludit ipsum operable, quod est aingulare, .

The second corollary is based on the notion of intellectus

the interior sense whioh attains the singular extreme, Bevause

this power is strengthened with age, experience, snd growing

63 M“ ne 1249.
& Ibid., n. 1253,
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prudence, we should listen to older, more experienced men in
practical mttamﬁ%

In the concluding portion of this lesson, 3t., Thomms
gives a basis for distingulshing between the two familiar names
of the cogitative semse, ¥is cogitative and yatlio particularis,
and therefore a distinction between two different functions of

this power,

[8] 4eut pertinet ad intellectum in universalibus judicium
absolutum de primis principiis, ad rationem autem pertinet
discursus & principiis in oonclusiones, ita et circa singu-
laria vie cogitativa vocatur intellectus secundum guod habet
absolutum jJudiolum de singularibus, Unde ad intallacm
dicitur Mmm pmﬁant am ot synesim, et gnomen. Disltur
autem yatio particularis, secundum quod é.iaam&t ab uno in
aliud, ' 6, partinet subulia, quanm mzmopm: his
non eenmmm%t. .

The understanding of firat principles in the absolute judgment of
the habit of understanding is parslleled by the certain grasp of
the cogitative sense on the singular extrems of prudential reaw
soning, This is the function of the cogitative sense which was
seen briefly in the previous chapter. Intellectus, taken as a
sense power with an absolute jJjudgment sbout singulers, was put
down as one of the parts of prudence. The second function men~

%, n. 12543 * [0]portet attendere his quae opine
antur et annm circe agibilia homines experti, et senes, et
prudentess quamvis non inducant demomstrationes, non minus quasi
ipsis demonstrationibus, sed etiam magis, Eujusm&i enin homines )
propter hoe quod habent experientiam visuum, idest rectum judie
civm de operabilibus, vident principia aperabilim. Principis
autem sunt gertiores osonclusionidbus demonstrationum,®

66 M" n. 1255,
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tioned here, the discourse of the yatio particularis, is again
compared to the inquisition instituted by the reasong it i3 made
somswhat olearer by the terminology discurrit ab uno in sliud.
The fasct that St. Thomas applies this discursive function of the
yis cogitativa to the habit of eubullam, would seem to indicate
that it iz the hearnh, on the level of sense lmowledge,; for sulte
able means to an already efficaciously intended end,

Ome bit of terminoclegy in the above passage calls for
discussion, What 1s meant by the words Judleium abscolubum de
singularibug? Father Kiubsrtanz has this to say:

B is called either an intellectus

O, L 11fferent points of view. 2 called
‘ 3, whon the d&auursiva process used by it is the main
Tsment in view. VWhen, however, there 13 a nonediscursive
apprehension of R sensory good as presented by the imagie

nation, 1t 1s oalled intellectus. This 1s all that is 6
meant by the phrase *Iudlolum absolutum de singularibus,”7

This offers some olarification, but the guestion arises: what of
the estimation made by the cogltative sense after 1ts comparlsom

or a

oy qgaai reasoning process i1s completed? Referring bacsk to the
discussion of falsity in the senses, it is recalled that falsity
ecan appear in the jJudpment of common sensibles and of the ag-
cidental sensibles which appear to be the object of the cogitatiwg
sense, To use an e¢xamplet If a golfer haa only one wood club in
hi; bag, the judgment regarding the use of this particular club

o

67 Kiubertans, 218,
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for a ghot that demands a wood clnh, would be absolute. His eyes
would show him this one olub, and the cogitative sense would give
4t the added note of being & sensible good here and now, indeed,
as the only means possible for the deaired end. But if the
golfer has a set of four wood clubs, there may arise in his wmind
e discursive process in which thq cogitative sense would pree
gent the good aspeots of eash of the means in turn. The sensory
data of wind, distance, pitch of ths club, and so on, would lead
to & judgment on the sense level, that one of the four clubs is
the best for the intended shot, I8 this final judgmont absolute
in the same sense that the former judgment was absolute? It
would appear that the intellect must accept the sense data pre-
sented to it as here and now desirable by the cogitative sense,
In this way, the judgment would be ebsolute. But where there are
goveral means avallable, the shances for error in the discursive
process are more apparent. The eyes might deceive one as to the
distance, the wind, or even as to mumber of the club chosen,
What the senses, external and internal, offer to the intellect as
matter for its cholee, would appear to bave a very defimite and
&bsolute charscter, whilch the intellect can use but not change,

Having discursed the pertinent texts from the Commene
tariea on Aristotlets works, the last step i3 %o proseed to the
later works of St. Thomas, prineipally, of course, to the Summa
Theologiae. The passages in this ¢rowning effort of the Angelie
Doctoy whish pertain to the problem of this chapter are many and
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gcattered. The order of presentation cannot therefore follow
anything like the orderly array of questions in the Summa itself,
Most of the texts to be reviewed will reflect the salient points
of dootrine seen 89 far, Among than ﬁhraa madn points seem to
stand out. First, the fact that the prudent man must lmow the
singular opersble is again inningeé upon, BSecond, that he knows
this operable precisely in the singular minor and aanalusién.af
the prudential syllogism is restateds Third, the cogltative
sense, in its eapacity of 'm&bﬁmdmg* as seen in the M,
18 again the sense power ﬂhi&hhappguhenda the singulay sxtreme
or t&rm of the prudential processs |

~ The first point, zhnt prudense involves knawladga of
the tiagular operable, reatakea the conolusion of chapter ana;
but 4t pemains to be seen that 4% is the yis gogitativa whieh
uttaiﬁ#\ﬁkia particular for tﬁu‘&nﬁaliaaﬁﬂai virtue, ?ha first
md most general text is erm.t ‘question on whether hhnrt iz love
in Gad*» In answering the f&mat ubjoa%ioa that love eann@& be in
Gaagwﬁcaanso it is a passion, 3tu Thomas introduces h&a»#ttpamnn
with & discussion of pasgiuﬁfév sense appstite. His first few
vords are significant: e
[]4s opgnitive non movet, ntst mediante &ppabikivt« Et
gg:,,zﬁ.;z’:’-:f::zmz*m%m** 1 *1ta appetitus into1]

ivua, qul diﬁitg§ vn&un&an, nove nobls mediante
appetitu sensitivo,.

68 é;&t. Ip 20, ad 1.

|
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This passage reflects the concept of motion from intellect to
things as noted before in this chapter in quotations from the
De Veritate. The motlon of the intellect, which is possible only
through the mediation of the ratio particularis, is of course
the work of the practiocal intellect. The parallel to the sense
sppetite, appealed to here, means clearly that the ratio parti.
cularis is the sense power also called the yis cogitativa. The
cross reference to the De Anima is to & portion of Book III whieh
has been seen before, The exact referense to 3t., Thomas'! come
montary is to the familiar example of a prudential syllogism, in
the course of whioh the coglitative sense, under its other name,
ratio partisularis, is prominently mentioned.®? This term as 1%
appears in the text above is marked for reference to the m pro=
|fesso treatment of the cogitative sense in question 78, article
iy of this same first part. In such general terms the plase of
the yis cogitative in the pﬁetimﬂ. order ia restated, Another
such general statement is rm& in the definitive treatment of
the virtus of prudence, " [?] rudentis applicat universalem cog-
nitionem ad particularis, qwm est sensus; inde multas gquae
pertinent ad partem sensitivam requirmmtur ad pmdenﬂm."w
Naturally the best wmum of this application and how 1t is

69 @ III &&«; 1&.. Ne 31-&5‘ |
70 &i_z-j ;I*II; 2&9; 1:; ad 1.
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schieved will wppear in the article dealing with the lmowledge
of singulars had by prudence, This leads to the second point of
intorest in the dootrine of the Summa,

St. Thomas tells us im the body of this article that
prudence mist inolude lmowledge of singulars, becsuse applisation
to the -epaﬂbla is the very ;nd uf pﬂ&ti&al reason. ommhias |
are always singular, And nowhere is this application more Appa~
rent than in the syllogistic pﬁe&aan of prudential roasaaiﬂaa?x
The reply 'ﬁs the first ﬁbjewim brings into foous the work of
the ¥is cogitativa in the prudential syllogismi | |

[R]atio primo quid?m st principaliter est universaliums

Do i gt aorin sonoluaiones non belum sunt wniversales,

s fhias Brtionleninll mia ST BN
The important notes hers are the 1deas of nﬂoatim and the éx«
tenaion of intellect t@~m&tﬁera This is 8t, Thomas! usual way
of explaining knowledge of the singulars Is ths reflsction here
mentioned of the speculative order or of the practical? The comw
text of the whole article speaks of the practical order, but the
editors refer us to a section of the D¢ Anima in whioh St. Thomas
speaks only of reflection on the phamam.?:’ Even if this re-

e

71 8,%.s II-II, 47, 3 ¢t For the text of thia answer
8ee page L, above.

72 Ibid., ed 1.

73 In III do Aniss, 8, n. 712-713. "[N|on possemus
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ference is correct, the general term, refleotion may still be
taken in the yeduplicative sense maintained by Father Kluberw
tans,T¥ The key to this general terminelogy is contained in the
pesponse to the third objestion. It becomes clear just what
gsense power is imvolved in the reflection for Imbﬁladga of the
singular operable, as St. Thomas explains how prudence is in the

sensont

Ad tertivm dicendum quod, sicut mmaaphm dioit, in VI
Ethie,, prudentis non aansutiﬁ in sensu exte ox'i
ppnoncimis sensibllia propriat sed in sensu iater:!.em. qui
pax-ﬁoim por memoriam ot sxperimentum ad prompte iudican~
dum de particularibus expertis, Non tamen ita guod pru=
dentia sit in sensu interiori siocut in aubjwm prinelpnu:
sed ipaliter quidem eat in rations, per g 1 autem
applicationem pertingit ad hulusmodi sanm?

There 18 no doubt in the above words that we are dealing with the
practical order. The sense involved ie interior and is perfected
by memory and experience., With this conclusive referencse to the
treatment of the experimentum, as contained in the first book of
physios, 1t is clear that the interlor sense is the vis

SOgnoscers cmpamtim universalis ad partioulare, nisi esset
ung potentia gquae cognosceret utrumdque. :cumnecm 1tur ub-
mmgue cognoscit, sed alio at alio modo. Cognosclt naturan
speciel, sive qmd quid est, directe extendendo seipsum, ipsum
autem s r quamdam yefloxionem, inquantum redit super
pbanmmtu. a mw species intelligibiles abstrahuntur,”

Th ©f. quotation above ol page 73.
75 8.T.» II-II, 47, 3 ad 3.
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oogitativa,7® The reference to the sixth book of the Ethics is
again corroborative. The passage contains in germ the important
tdeas of the concluding chapters but for the present attention is
drawn only to the faoct that the cogltative sense attains the sine
gulay operable, and indeed Sud@st promptly about particuler exe
periences. An article dealing with the intellest's lmowledge of
singulars throws further light on this matter of Judgment of
gingularg, as it pertains to the prectical ;ayllagism In angwers|
ing the objeotion that the intellsst direots to actions on singue
lars and must therefore kmow them, St, Thomas repliess

A4 secundum dicendum qmd electio partiocularis operes
bilis est quasi amexuaia ayllogismi intelleotus prastici,
ut dieitwr im VIT | Ex universall autem prepositions
directe non tut udi Mngularia, nisi mediante ail.

qua aingular si%im assumpta. Unde universalis ratie
intellectus pmt ei non movet nisi medlante particulari

pmhwuiam sensitivae partin ut dioitwr in III de

This is perhaps the clearsst exposition of the practieal umw-
glsm, with the universal me jor and the singular minor assumed
under 1t to reach the comolusion of the elestion. The mediation
by the particular apprehension of the sensitive part is the orux
of this passage, Can this medfation be applied to the m SORLw

76 ¢f, above, page 53 and 1, n. 153 "Exn
poerimentum enim ;ut ex ;oliatim l.uﬁwa %ﬁ%&lﬁi fum in memoria

receptorum. Hujusmodi autem acllatie est hominl pro ot
pertinet ad vim cogitativam, guae ratio partmularin ﬁ:!.ei o

?7 ﬁ&l&; 86‘ 1l ad 2,




ol

ativa, or must imagination and memory be included? Ths referemcq
to the seventh book of the Ethles is to & passage dealing with
the operative syllogism and its four propcsitionaﬂa The term
sensus is used in thias passage, and offers a cluet " [P ropositio
et opinio ultims, seilicet g'iﬁgalaria, accipitur per sensum et
principaliter in actionibus qﬁ&é‘aunt cirea singuuria."”’ Faie
lure to obey the universal Wemitim of reason is :mt :'mﬁnble
to the prinei.ploa of wime 1&«1:; for paaum is a thins of
sense, A second point is mﬁ ths "universale quod per scientiam
cmpmhmim. non est uxtmm terminus npernbnim"&g It is
e:taw, mwar.. what power guw wh the term or mtrcm M‘ pmu
dentia‘x maoning; maommg 'w m sarlier treatment m‘;‘ m
M‘; it 13 the yis cogl lvea in its capacity of grup!‘.ag the
singular at the end of epum'sinn.m The final olue to the ine
terpretation of the passage 18 the reference to the De Anima,
This again is té the familiar example of the prudential sylloglsm
with 1ts olear mention of the mticum reason. 2 It therefore
is o safe conclusion that the apprehemsion in question is the

-

78 This reference is given by the editors.
79 & VII mo; 3, n. 1352,

S0 Iosd.
81 Eﬁ Vi E?E.’ 9, m, 12&7*12553 of. a&bove, PPe 82«86,

82 In IIT de An., 16, n. 8453 of, above p. 69,
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work of the cogitative sense,

To return again to the realm of the motion imparied to
the sensitive appetite by reason, further light 1s cast on the
work of the cogitative sense in prudential ressoning., St, Thomas
15 answering the question as to whether the passions cbey reasom,
and in part has this to say: -

Ration! quidem obediunt [irascibilis st concupiseibilis)
quantum &d ipsos actus, Culus ratio est, quia appetitus
sensitivus in aliis quidem animalibus naGua est moveri abd
sestimative virtute; siout ovis sestimans lupum Inimicum,

timet, Loco autem aestimativas virtutis est in hemine,
siout supra dictum est, vis cogltativa; quas dicitur a qui~

bn&damkrm%ia g§£§%§5§§§§§£ 60 quod est collativa intentiomm
indivs Ulte nde ab &a natus est moveri in homine appee
titus gensitivus, Ipsa autem ratio particularias nata est
moveri et dirigl secundum rationem universalemt unde in
syllogisticis ox universalibus propositionibus concluduntur
conslusiones singuleres, Et ideo Egte% quod ratio univere
salis imperat appetitul sensitivo,
This altogether familiar exposition of the cogltative sense uses
another 1dea, the motion of the sense appetite by this power,
Of more import is the obvious example of prastical reason in
which the singular proposition is again atiributed to the work of
the ratio particularis. The motion proceeding from universal
reason through particular reason 1s baslc to the explanation of
how the intellect and the sense powexr so-operate in prudential
reasoning, This brings up & problem related to ths prudential

syllogismi how to explain the formation of the singular proposi~

83 8.T.,» I, 81, 3 s,
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tion in the syllogism?
Some light on this point csn be gained from & reading

of another late work of St, Thomas, The Quaestio de Anima, Im
asking whether the separated soul lmows singulars, St. Thomas
poses the following apparent reason in favor of his affirmative

responsel

‘ Sed contra, formare propositiones non est nisi intel-
Jestus, Sed anima etliem conjunctasorpori, format proposi-
tionem cujus subjectum est singulare, praedicatum universalej|
ut cum dieo: Soerates eést homoj quod nom possum facers nisi
cognoscerem singulare, ot comparationem ojus ad universale.
Ergo Qgﬁm anima separata per intelleotum cegnosoit singue

But the Angelic Dootor sees fit to answer this proposition, bee
gause its oonclusion 1s not entirely truel

[Alnime conjuncta corpori per intellectum cognoscit singu-
lare, non quidem directe, sed per quamdam reflexlonem;
m&m seilivet ox hoc quod apprehendit swum intelligie.
bile, revertitur ad considerandum suum actum, et speciem
hztoimgibnm quas est principium suae operationisj et
ejus speciel originemji et sia venit in considerationem
phantasmatum, et singularium, quorum sunt phantasmata, Sed
haes reflexic compleri non potest nisi per adjunctionem
virtutis cogitetivee et imaginativee, gquae non sunt in
anime separatajg mdaagor modum istum anima separata singu-
laria non cognoscit.’

A new problem arises here, because both the imagination sand the

cogitative sense are given place in the reflestion needed te form
a singular proposition. This again can be answered by means of
the reduplicative reflestion spoken of abevey that is to say, ree

8 Q.D. de Anima, 20, sed contra 1.
85 Ibid., ad 1 in contra.
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flection upon-the phantesm gives one merely the speculative mowe
ledge of the singular, while reflestion upon the yis cogitativa
gives one practical mwxadgea% Thus, one should take the re-
flection menticned in the above passage as pertaining both to
speculative and %o pracsical lknmowledge. In the parallel treatw
ment of this question in the gggg&; vhere there 1s consern only
for spsoulative knowledge, there is a significant omission of the
cogitative sense, After denying direct knowledge of the singue
lar to the intellect, because it abstracts from individual matier,
which is the principle of singularity, St. Thomas astates how the
intellect does kmow the singular indirectly: o

[Pler quandam muxim [mmnwm noster] potest coge
noscere s siout supra dictum est,

e e ies 1nmoillcioiics aoabrantty non Sotest
secundun aau mm intelligere nlsi convertendo se ad phane

tasmats , 8 aiaa intelligibiles intelliglt, ut
' &iﬂm XII @ 8ic 1 txw ipsum universale per
w&n&m telli directe intelligit} indirecte autem
‘ ia, quorum sunt phantasmatag e modo format
hnm propesitionem,; Socrates est homo,
The dootrine here is familiar enoughg if to understand any idea
at all, I mast revert to the phantasm whence I abstracted it, a
1ike reflection must be made to form a singular preposition. In
looking back on my phantasm of Soorates, whether he is present or
not at the moment, I am able to state that he possesses the notes

86 Cf. above, page 73.
87 8.Z.4 86, 1 oo
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of human nature, This would be merely speculative lnowledge,
leading to a conclusion dependent on the ma jor under whioch the
singular proposition is subsumed, If I had been thinking that
men have the power of speech, I sould conclude that Soorates
also has this power. In the practical order I would have a
major such as thiss "Friends are to be greeted.® Then knowing
Socrates here and now as a friend and so jJudging in my‘ refloo-
tion on the data of the yis gogitativa, I would comolude that
Socrates should here and now be greeted, The cogitative sense
adds the notes of this individusl as baving e special relation
to ms and as thevefors to be greeted. | :

The third and last point to be substantiated from the
Sumss s the use of the term intellest '
grasp of the singular term or extrems of prudential mwomg
without any qualification, mkalg,a' yetus is put dowm as one of the
cognoscitive parts of prudence.®8 In the article devoted to
this term, it is mads clear why it must belong to the intellece
tual virtue, The term is to be taken, not &8 the intellective

to mean the sensitive

potensy itself, but as e sertain correct estimation of some exe
treme principle which is lmown per &‘89 The parallel drawn is

- 88 ,;g.ig.;.«; II-II, 48, 1 o3 "[Qluinque pertinent ad pru-
dentiam secundum quod est oawaaitivx, scilicet memoria, ratio,
L&a.__z._.%m tus, dootlitas et golortis. e

89 8,T., IT=IX, 49, 2 e3 *[X|ntellectus non sumitur
hic pro potentla Intellectiva, sed prout importat quandam rectam
aestimationem aliouius extremi principii quod aceipitur ut per se
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based on the understanding of first principles from which all
deductions proceeds Beceause the realm of prudensce is that of
right reasoning in regard to activity, its process must also de-
pend upon an understanding of principles. The first response
clarifies the precise meaning of the term. tellectus, 1t is
objected, 1s the intellectusl virtue counterdistingulshed to pru-
dence, and cammot therefore be a part of prudence. This 1s not
soy 3t. Thmu,.k tells us, becguse there are two propositions im
the ayllogism of prudence and therefore two meanings to be asw~
signed to the intellectus which is a part of prudence.
[tlnus est qui est sognosoitivus universalium. Quod peors
tinet ad intellectum qui ponitur virtus intellectualist
quia naturaliter nobis cognita sunt non solum universalia
prinsipia spwul&tt%, sed etiam practica, siout anlli
ense malefaciondum, ; R
[The universal practical principles eare known to man through the
labit of the intellect which is often termed gynderesis.’ The
other meaning to be assigned to intellestus is that of & powers
[Qlui, ut d&ai% VI Ethic., eat cognoscitivus extremi,
idest aliculus p 8 ; et contingentis operablilis,
mﬁ:aitimis scilicet minoris, quam oportet esse singu«
in syllogismo prudentise,; ut dlotum ests Hoe autem

primm singulare est aliquis singularis finis, ut ibidem
dicitur, Unde intellectus qui ponitur pars p;uun'cm

-

mg glout et prime demonstratiomomm prinecipia intelligere diolw
- .

90 8.T.s II-II, 494 2 ad L¢
91 &,1:1'9 II«IXs 175 6 ¢35 I, 795 12 co
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est quacdam recta sestimatio de aliquo partioculari fine, %2
In this entire passage there is no mention of the word anntuaj
but 1t can be argued to frem the references given, The passage
of the Ethics is the same treated extenalively above. The mention
of the finality of the singular extreme i1s another c¢lue. The
intellectus spoken of here is cognoscitive of the contingent in
the prudential syllogism. Obviously in question here is the yvis
cogitativa in one of its functions. But conclusive evidence ih
given in the response to the third objections

[Z]psa recta asstimatio de fine partioculari et ﬁﬁullaeﬁ,.

dicitur, inguantum est alioulus principii; et sensus
qaag§um ;:ﬁ particularis. Et hoc eat quod Philosoph

, 80ilicet singularium ggg;g be

. , X in ;1lacﬁua. ﬁenkau gigglﬁigl
6 sensu quo sognoscimus pro riu aenui~
bi iaz gn& dﬂ sensu ﬁntarﬂari quo de purtioulari

mmﬁ

|The power in question 1s definitely an interior sense, Although
it 1s called intellectus, this is by analogy to the trus intel~
lestual virtue by which we know first principles. In its own
right 1t ia a sense powsr which spprehends the particular as
such, There is 1little doubt that St. Thomas 1s here referring
to the yis ocogitativa in one of its functions, the power to ape
prehend the singular extreme of the prudential sylloglsm, Added
jand £inal proof is furnished by the exmot gquotation from the

| s A " ad

92 &l‘aii IT=IX, 49, 2 ad 1.
93 8.2.s IT~II, 49, 2 ad 3.
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thica. 8t. Thomas! own words on this text have been seen sbove
in their fullmess. From these statements of St. Thomas the place
of the yis ocogitativa in the prudential sylloglsm seems assured.

The conclusions proper to the Sumus reflect in large
jueasure the conclusions proper to this entirs chapter. The visg
gogitativa is man's interior sense analogous to the instinctive-
Lnemmm in brutes. Though man has some purely estimative and
instinotive funetions of the yis cogitativa, this power soon
rises, under the guidanse of reason, to & higher astivity which
- |is termed the experimentum. With the aid of memory, and after
repeated contacts with singulars, the cogitative sense compares
land collates these singulars to enable the mind to formulate the
prinsiples of the praotical scliences. In making its oomparison,
the sogitative sense formmlates a true sense estimation of singue
lars. Its proper object seems to be a per accidens sensible
pect of singulars, their individuality. Under the rule of
agon the cogitative sense umahmdl the individuality of
things in so far as this very individuality is of importance to
the knowing subject, That is, the cogitative sense makes it

ossible for man to av@lmm gingulare as such, This activity

ts the cogitative sense in the realm of the practical intellect,
In this capacity it so~operates with the prime virtue of this
Antellect in the prudential reasoning process. It offers to the
virtue of prudence its absolute estimatlon of the singular as the
mem or termm éz‘ activity, This function merits for the cogi-
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tative sense “the name intellectus (passivus). In the case of
several means to & given end, the vis cogitativa compares and
collates them and offers the results to the intellect perfected
by the virtue of prudence, This funotion merits for 1t the name
 All of the foregoing is but & preparation for the most
important work of the vis sogitativa. Its work is the necessary
|sensitive groundwork which snsbles the intellect to impart its
baotion to sense and to things. Through the cogitative sense the
virtue of prudence extends itself to #anao and spplies its unie
versal prinsiples to activity on given singulars, This is
jachleved by a reflection which the intellest must make on the
jsenses to lmow the singular, whether speculatively or practically,
In this reflestion the intellect is enabled to formulate the
jsingular proposition and conclusion of the prudential syllogisnm,
Practical intellest and cogitative sense are both in operation
n this formation of the singular minor and conclusiom, ' Without
khe close co-operation between these two powers of the human
goul, there ia no explanation in the prlﬁaiplea of 3t. Thomas
for an activity which is u&t&g&thar}ayident. Because there ii

something of intelleot and something of aense in the prndﬁntiui
easoning process, 1t remains to show, &eaardiag to the priﬁalw
ples of the Angelle Dostor, how this close co-operation is pes-
ﬁlhia;u The Enbwar to this problem 1s the burden of Ghapﬁar‘IIIe




CHAPTER III

THE SATURE OF THE CAUSALITY IN THE COMPOSITE
OPERATION OF INTELLECT AND VIS COGITATIVA
IN THE PRUDENTIAL SYLLOGISM |

The aim of this chapter is to explain how intellect and
sense can #mpumtse in the formation of the singular proposition
of the prudential syllogism. This will mean an investigation of
the causality involved in the composite operations Viewed in the
light:"f ar causelity, the problem resolves itself into a study of
one maat, the singular Jjudgment, which has two oauses, Both
sauses are necsssary to the effest, but in different ways. The
mtbilae& makes the judgment a real work of the mmdf the sense
power involved gives the intellect the partiocularity and desiraw
bility of the singular operable. In the broadest terms, this ia
an example of instrumental oausality; that 1s, the intellect,
as prinoiple cause, uses the sense as its instrument, 3t, mmﬂ
way of putting the cowoperation is expressed in a variety of
wayss In order to understand them better in the context of the
problem, the basic principles which lie behind the varied terms
employed by the Angelic Doctor must be noted.
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The-most obvious principle in any discussion of man is
his essential unity, Men, for St. Thomas, is an unum per se, in
which the intellective scul is the form related to the matter of
the body.* This position allows St. Thomas to maintain the unity
of man, while still adhering to the composition in man's essence,
The intellective soul contains all the forms of man in potency,
and i1s such that by its very nature it must be united to the type
of body which we find man to haves The mttar»tm‘ compoaition
in man in nowlse destroys the essential unity,; but makes possible
the svident 4lversity in mants potencles and operations. There |
also follows from this that some of man'’s potenciles are contained
in the soul and others in the empoaitna The various acts and
objects of man's potencies serve to establish a real distinction
between these potencles, Those operations which are carried on
without corporal organs are intrinsioslly independent of matterj
those which need such organs are just as intrinsically dependent
on matter.3 This diverasity of potenoy and operation leads te &

o - 52. %#.ﬁngégf%l; parallel aia§ua§1om gedrmad 13
B2 27A%aTt] Ta'TiE g Ane Toomais oPbey. ) An T S AR

2 Cfs 8.2.0 Is 76, L & 53 77s 2 0 & &d 33 175 5 G

3 8.2¢s I, 77+ S o1 *[Q/usedam operaticnes sunt animae,
quae exercentur sire organo corporali, ut intelligei: ot velle,
potentiae quae sunt harum operationum principia, sunt 4in
anima sicut in subjecto, w- Qu&cdn? Jere opera;%mgga sunz gnﬁ:a »
quae exsrcentur psr or corporalia.: + « ; 4deo potent
quae sunt zalt.gfmp:pem fonum principla, sunt in aonjnngta siout
in subjecto, ot non in anime.®
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problem in tim realm of cognition. How ia the experimental unity
of cognition, the fast that the sctions of man are those of & supd
posit, that the man kmows through his intellect and sense,’ to be
reconciled with the given diveralty?

St. Thomas answers the problem through the concept of
order, This is found to be three~fold, according to the order
of nature, the order of generation, and that of objects, Accords
ing to the first, the intellective potencies are prior to the
sensitive as being more perfect and as commanding the senaitivej
the sensitive in their turn are prior to the nutritive. In the |
gacond the order of generation, the opposite is true. HNutritive
precedes sense, and sense, intellsction from a temporal standw
point,> The third order is not of moment for us, | |

The order which is of interest is that vhich obtains
in the realm of operation proper to man, the order of intellece
tion. Two things are of consern heres the order on the way up
te intellection, or the acquiring of knowledge, and the order omn
the way down, or the use af‘m'wladga in the practiocal sphere.
In both aspeets of ee@iﬁi@n St. Thomas posits an ordination of
man's powers. This ordination is referred to under the terminole
ogy of sonjunction and continuation among the several powers of
men, and ¢can be broken down into four different ordinations.

L m- Yor., 2} 6 ad 3,
5 8.3:0 Lo T7s b4 o
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The “first ordination, and perhaps the most fundamental,
is the order of finality. The end in the acquiring of knowledge
is the very act of understanding, and all the powers are directed
to this end., External sense 1s for internal, and internal sense
in its own right 1s directed to intellect.® In the use of imow-
ledge the end is the singular cperable which has been seen to
bear the character of an end.! The practical intellect is ore
dered to the internal senses for operation, and the internal
sense uses the external sense for Inowledge of a hers-and«now-
singular, Clear proof of this ordination is found in 3t., Thomas
placing an internal sense as a part of prudence,

Another way of looking at the ordination of potenciea
is through their emanation from the essence of the soul or form
of man, In view of the principle that the potencies of the soul
are either in the soul itself or in the composite, 8t. Thomas
sayst

Compositum autem ¢at in actu per animam, Unde manifestum
o8t quod ommes potentise animme, sive subjectum earum sit
anima sola, sive compositum, fluunt ab essentia animese siocut
& principios quia iam dictum est quod accidens causatur a

subjecto secundum quod ugt aotu, ot recipitur in eo in
quantum est in potentias,

N

6 8.2.0 I, 65, 23 77, Ty ¢
7 In VI Eth., 9 n. 1248,
8 8:Tss I, 774 6 o0
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In addition to the fact that all the potenoclies of the soul flow
from 1%, one potency of the socul can arise from another., This S.n
the basis for another dootrinal positions

[PJ osterior potentia supponit in definitione sul priorem, ot

e afiatatos por ot avbims dut o5t atel iTgeres

et in definitione_sctus ejus cadet actus prioris potentiae,

ot ipsa potentia.? S R
Another way of looking at this order of emanation is to state
that the higher potency according to perfection and nature is a
principle for the lower potencies after the manner of an end and
of an setive principle, This 'mmw‘sg the order of finality, but
adds the note that the senses are a certain deficient partieci
pation in the perfection of intellect.l®

This last notion af' participated perfection is the

|tnira type of ordination found in the cognoseitive faculties of
man, 8t. Thomas appeals in all his works to the principle of
Dicnysius that the highest power in one order partakes of the
perfwtim of the order immediately above in the hierarchy of
being, For uxmpls.‘ the senses participate in intellect and
reason in some way, so that one can speak of a kind of animal

9 2o I Sentey 35 Ly 3 sol.

10 8.T.s XIo 775 7 ot *[Plotentine animae quae sunt
priores uemd%nz’urdimm wtaatign 8 ot naturae, sint principia
aliarum per modum finis et activi prineipii, Videmus enim quod
sensus est propter intellectum,; et non e converso, Sensus stiam
ost quaedam deflciens participatio intellectus: unde secundum
naturealem originem quodammodo est adb intelleotu, sicut imperfec
tum & perfecto.”
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prudence. In-just the same way one can think of man in the light
of contemplation as something super-human; in the simple vision
of his intelleot, man approaches to the pure spirits or mgeh.n
The reverse participation 1s also adduced at t:imn,"z and forms
the basis for St, Thomas' argument that the intellective soul is
rightly joined to the human body in man.l3 It 1s this primsiple
which 3t, Thomes has used very often, in texts presented in the
previous chapters, to explain the remarkable work of & true sense
power, the vis cogitativa. The fourth type of ordination found
in human cognition is dependent on the three previcus principles
but takes us into the order of motion, and therefore mﬁo the
order of dynamic operation shich is of concern to the problem of
this chapter. '

Man's diverse and distinct cognoscitive faculties are
related or contimied to one snother socording to the two-fold

11 In III Sent., 35, 1, 2 sol, 2 ad 11 "[H]omo in
guantun est contemplativus, est aliquid suprs hominem} quia in
intellectus simplici visione continuatur homo superioribus sube
stantiis quae intelligentise vel angell diocuntur, siocut animalia
continuantur hominibus in vi aestimativa quas est supremm in
eis, secundum quam alliquid simile operibus rationis operantur.”

12 C.G.s II, 91: "Nature superior in suo infimo cone
tinglt ammg' 1Rferioren in e¢jus supremo.”

13 &tzot Is 76) 5 o1 "Anima antem intelleativa habet
completissime virtutem sensitivam: quia quod est inferioris praee
existit perfectius in superiori, ut dleit Dionysius in 1libro ds

. ~ Unde oportuit corpus cui unitur anima intellectiva,
e880 0O mixtum, inter ommia alias magis reductum ad sequaliw
tatem complexionis.®
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motion in human cognition, In the first instance, the motion
begins with the external object to be known., There is a line of
causation involving the external sense which 1s first affectsd by
the object and the phantasm, whioh i1s the intermal sensible image
of the object, B8t, Thomes argues that we get intellectual cognie
tion from sensible objects, and therefore, that "ex parte phane
tasmatum intelleotuslis operatio & sensu oausatury « o o NON o .
¢ quod sensibilis cognitio sit totalis et perfecta causa intele
hcmu cognitionis, sed megis quodammodo eat materia causae,"i
8¢ ,"1,"‘“ indeed i3 the cowoperation between phantasm and sgent
intellect in the process of intellectual cognition, that the
mnuim understending of my&&u requires a conversion to the
phantasmg "[IJ mpossibile est intellectum nostrum, secundum prace
sentis ﬁ.m statum, quo puaimu corpori coniungitur, sliquid
intelligere in aotu,; nisi convertendo se ad phmmmg*w Two
reasons bolster this statement. Intellection would not be dise
turbed by a bodily lesion unless it were dependent in some way
on the body, Secondly, s mam will attempt to understand some-
thing by proposing phantasms to himself in which he may look a%
what he wishes to grasp. This second reason leads into the realm
of motion from the intellesct to things, or at least into a cone-
aideration of the use of knowledge,

i ! ﬁsﬁzﬁ! I, &Hf 6 o
15 Mo; 7 ¢
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In the use of imowledge once acquired there is a dise
tinction to be made in the relation between intellect and phane
teon,
Allo ergo modo se habet intellectus possibilis ad phantasma
quo indiget, ante speciem intelligibilem} et alio modo poste
quam recepit speciem intelligibilem. Ante enim, indiget eo
ut ab eo acciplat speclem intelligibilems unde se habet ad |
intellectum possibilem ut objectum movens. Sed post speciem
in 60 receptam, indiget eo quasi instrumento sive fundamente
suse specieii unde se habet ad phantasmata siout causa effi-
ciensj secundum enim imperium intellectus formatur in mg—
natione ntasma conveniens tall clel intelligibill, %
quo reaplendet specles imﬁugihn 8 sicut exemplar in
exemplato zive in imagine,*
The important point here is the note of efficlent causauty in
the motion of the intelleoty add to this the note of instrumene
tality inbho phantasm which the intellect uses. The doctrine
here qum the position that kfconversma to the phantasm may be
conscious, In the ast of re~understanding an idea, the proper
phantasm must be called up, and specifically & phantasm which
particularizes the universal idea, This 1s true because the
proper object of the human intellect 1s a nature exlsting in

corporeal matter. Such a nature 1s always particularized in mate

ters therefore, "necesse est ad hoc quod intellectus actu intels

1igat suum oblectum proprium, quod convertat se ad phmtnmfta;

ut upocaiew naturam universalem in particulari existentem, wl?
A further distinotion must be made where there is |

16 ﬂn‘q«v’ II: 730
17 84T.s I, 8, 7 co
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question of feflection on the phantasm for the indirect knowledge
of singulars, This is not the same act &8 the conversion mene
tioned above for the original underatanding of an idea or for the
re-understanding of it as particularized in s phantasm. The unie
versal in the particular is not the concern here, but the singu~
lar viewed as an object of speculation. To achieve this indirect
knowledge of the singular, the Intellect again uses the phantasm
a8 !.ty instrument, The process i1s the termination of the origle
nal motion from the externsl object to the mind, As St. Thomas
puts 1t in the De Veritates | |

[Mlens per accidens singularibus se immiscet, inquantum
continuatur viribus sensitivis, quae circa particularla
 versantur, Quae quidem continuatio eat duplicliter, Une

modo inquantum motus sensitivas partis terminatur ad mentem,
sicut accidit in motu qui est a rebus ad animamj et sic mens
singulare cognosclt per quandam reflexionem, prout scilicet
mens sognoscendo objectum suum, qued est aliquu naturs unle
versalis; redit in cognitionem sul actus; et ulterius in
speciem quae est actus sui prinecipium, et ulterius in phane
tasma & quo specles qatﬁbﬂmuz ot sic aliquam cognitionw
em de singulariscciplt,
The main point here is that the peflection is upon the phantasm
alone, end that the imowledge 1s merely speculative, This be«
comes clear when one examines the second way in which the mind
ningléu with singulara,
Allo modo secundum quod motus qui est ab anima ad res, ine
oipit a mente, et procedit in partem sensitivam, prout mens

regit inferiores vireaj et sic singularibus se immiscet
me kmte ratione particulari, quas est potentia quaedam ine

—

18 wmﬁ‘ 10, 5 c.
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dividualds, quae alic nomine disitur cogitativa, , « ¢
Universalem vero sententiam quam mens habet de operadbilibus,
non est possibile applicari ad particularem actum nisi gcx-
aliquam potentiam mediam apprehendentem singulare, ut siec
fiat quidam syllogilsmus, cujus major sit universalis, quse
est sententia mentis; minoz- autem singularis, quae est
applicatio particularis rationisj conclusic vero electio .
uizz_gulﬁiu operis, ut patet per 1d quod habetur in III de

‘ . . P
This familier passage sets the stage for sn argument from WXWq
If in the oconversion to the phantasm for use of universal know=
ledge,; the phantasm stands as the quasi-instrument to the effls.
cient sausality of the intellect, so hers the ratig pariiocularis
stands as the instrument to the efficient csusality of the intelw
lect in the practical order, If to kmow the singular speculae
tively, the intellect must reflect on the phantasm, to know it in
the practical order, it must reflect on the sensible data of conw
orete particularity and operability which the cogitative sense
adds to & given phantasm: There seems to be some difference in
the effects produced by these various csusalities. In the cone
version to the phantasm for the use of universal knowledge, the
arrm seems to be the actually understood universal concept..
The reflection for imowledge of the singular in either the prace
tical or speculstive order, on the other hand, seems to result in
% singular judgment., As far as the effect in the prastical order
goes, there is no doubt thag:‘;ﬁl is & judgment ~= “minmor autem
singularis quae est applicatio particularis rationis." This

19 De Yer., 10, 5 os.
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Judgment 1z tv be understood, however, as one ect of the mind in
wrich two causes cowoperate, The composition of this judgment is
achieved by equating the singular operable subject and the unie
versal predicate. This composition is possible because the sing
lar operables stands as an individual good here and now lnown by
the cogitative sense, The m'exjumnt gives something very dee
finite to this fudgment, the individuality and desirability of
the operable, just as the phantasm in the process on the way up
to the intelligible specles gives & particular nature, The idea
$s that of & man or a horse, because the image of a man or a
horse happens to be presented to the intellect in the phantasm,
The sogitative sense sivua to the intelleot the subject of 1its
singular propositions as this particular man, or wsy of acting,
or means to an end, and prwiuly as this man, or act,; or means,
The subject of the proposition is the direct work of the coglita-
tive sense. The total effeet, the entire proposition, is attrie
butable to the higher efficlent ceuse, the Intelleot. Thus there
does not arise the diriiculty of saying that the judgment s part
1y on the sense level and partly on the intellectual level, The
ast 1s that of the mind, but the work of sense is necessary to *“f
As & man performs the one act of writing by using a pencil, and
cammot write without the instrument, so the mind uses sense to
produce the one effect, uhwh iz the singular pmpaa;bidn of the
practiocal syllegism. As the act of writing will vary when a pen
18 used instead of a pencil, s¢o the subjeots of the minor pro-
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positions will vary according to the determination given to the
act by the cogitative sense, The instrumentality in th;a 0880
may be viewed in another light, The sense poﬁsr of itself could

never Antsr into the sct of a spiritual power without the motion

it receives from the higher cause, just as the pencil cannot
draw a straight line of itself., This in the notion of instrumenw
tality is found san answer to thorprablam ér this chapter; and,
indeed, éf the entire thesis,

It is necessary, however, to point out that the notion
of inastrumentality, as it has been applied here, is analogous to
strioct instrumentality. A brief note on this concept, as St.
Thomas Q&?‘lﬁps‘itg is necessary to make this analogy clear, A
treatment of the instrumental cause 1s found in various sections
of 8t, Thomas' writings, but principally in those dealing with
the sscraments as the instruments of grace, and with all orea=
tures as sescondary a&unéa under God, the prime enuaa¢a° Pro~
porly speaking, an instrument 1s a distinct substance whiech is
moved by another substance, as, for example, the saw is moved by
the sarpenter. In a broader sense of the term, whatever is

moving as moved by another is also an inatrument. This includes
‘tha actions of man as under the motion of God,Z' There are in

- .

20 Cf, eapecially In IV Sent., 1, 1, 4, sols. 2, 3, 4t
n IV Sent., 8, 2, 33 De Yer., 27, iy 1 ad 53 De Potes 3»
¥ O} ’&tguj I, lt5. 5 ¢3 III, &g l1ad 2% ’.}. Cs

b § &_?ru 2}4; 1&650
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question i this casusality, two motions -« that proper to the
Instrument in itself, md the motion which it has in virtue of
the principle agent.az The best expression of St. Thomas! gene
eral dootrine is contained in the Summa in 1tz treatment of sase
reamental instrumentality:

Instrumentum enim, ut dictum est, non operatur nisi ingquane

tum est motum & principall agente, quod per se operatur.

Et ideo virtus principalis agentis habet permanens et come

pletum ¢ase in natura: virtus autem instrumentalis habet

T T S i T, e
The added note here of tranﬁent action 1s central to striot
instrumental omuselity, B

Kw in applying th&n concepts to cognition several

points of analogy are of note, In cognition there are not dise
tinet subatances or nupmait.a s but only the dilstinot potenciles of
the cognising subject. The action or motion invelved in ocognie
tion, or as 1t is baing,eanambmd in the practical judgment, 1is
striotly immanent to man. Even here some transient motion or
influence of intellect over sense might be admitted., Viewing
the problem of the chapter entitatively, therefore, it can be
held that the intellect and cogitative sense, standing in re
lation to one another, as principle agent or cause and as quasie

22 3.2.» I1I, 62, 1 ad 2,
83 Mnj u. Ce
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instrument, eff'iclently produce the one effect of the singular
Judgment of the prudential syllogism, This one effect has an
intentional mode of existence in the intellect, which can be at.
tributed only to the power of the principal sgent. It contains
& determining grasp of the singular operable which 1a the proper
work of the cogitative sense as ?.mtmmem:al cause,

¥hile the problem of the chapter is answered in this

way, it remains to substantiate this dootrine with a textual re
ference to a coross seotion of St. Thomes' works. It must be
admitted at once that the precise terminology used above is not
often found in St. Thomas, when he is speaking about the yis
cogitativa. Rather St. Thomas explains the co-operation between
sense and intellect in terms of ocontinuation, motion, union, exe
tenslion, reflection, mediation of the senae power, and applicatimi
of universal reason to particular. Besides the texts dealing.
with the cogltative sense, corroboration may also be found in
passages touching on the related motion of reason toward sense
appetite,

| In the Commentary on the Sentences, there ccours this
text on the motion toward sense appetite rather than toward sense
apprehension.s The particular m of expressing thi# motion can
alse be applied to the yis cogitativa: "[I]n homine appetitus
sensidbilis movetur ex apprehensione imaginationis aut aestimse
tionis immediatej sed mediate etiam ex apprehensione mizionia;
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in quantum ejus conceptio in imaginatione imprimitur.*24 Thus
sense powers are closer to the external object and move it more
immediately. Reason still has its more remote motion by virtue
of what it can produce in the imegination., In the practical
order reason hes lts motion by reason of what it can produce in
the cogitative sense. ‘

The De Jeritate provides the notions of medfation by
the .particular reason, applimtion of the particular reason, and
a mediating potency which apprehends the singular. In the same
article, one finds that the intelleet doea not make disposition
of singular objects, except through the medlation of the m
mm. whose Job it 1s to lmow such singular mtantiwnas
That the intellect makes singular propositions ia peu&bxe only -
because -1t lmows the singular indirectly by reflection. ?rhia is
not aiu#ly a reflection on the cogltative sense, but a gensric
sort of mi’lmtien, which could result either in a speculative
fudgment or in one that 1s practical.2® A further text from the
same work repeats the idea of motion as proceeding from the remocte|
mover intellesct, and the proximate mover, the ratio particulare

18,77

2u ﬁ I wup 15; 2y 2, sol, 3 ad 3.

111112, 25 De Ver., 10, 5 ¢. and ad 2. Text quoted above pp.

26 Ibid., ad 3,
27 m-; 2! 6 ad 2.




118
8t. Thomas often proves free will in man by appealing
to his freedom of judgment, especially in the order of aat;ng on
partisulars, Here man is not restricted in his judgments as are
the brutes, But, as 8%, Thomas says!
A conceptione univeraali non sequitur motus et actlio niss
mediantes particulari apprehensione: eo quod motus et acotle
oirca particularis est, « « +» Oportet quoed universalis
intelleotus eangazzio applicetur ad particularia. 8Sed unie
versale continet potentia multa particularia, Potest
%giﬁur applicatio conceptionis intellectualis f{ieri ad
‘ w ot diverss. Iudicium igitur intellectus de agibilibus
non ost determinatum ad unum ﬁanmgs‘ Habent igltur omnia
intellectualia liberum arbitrium, a
St. Thomas dees not actually refer the mediation of the partioulary
apprehension to the cogitative sense, but from previous texts 1t
is easily inferred. There is a new way here of looking at the
spplication by universal intellest to particulars, The universal
is a:i&‘te contain them in potency. When this gﬂtwnﬂyfil*ﬁﬂﬁu»
ated, however, and a jJudgment made, the indetermination is yee
moved, Man will act upon this given singular, His intellect obe
tains this singular in 1ts individuality snd desirability, as was
seen above, through the mediation of the yis sogitativa,
 The treatment of prudence in the Commentary on the
Ethics lends force to the idea of instrumentality and medistion
by the particular reason. Prudence is said to perfeat the pare

ticular reason in its proper astivity of judging about singuler

- -

28 g:ﬁag I, LI.B; "Aatpuum“
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opomblu.z‘) “In the operative syllogism according to which rea=-
son moves to action, there must be a singular minor and conclue
sion, The grasp of this singular term, or the search for 1it, is
specifically attributed to the cogltative sense, Thus the singue
lar minor and conclusion depend on the two causes, intellect and
sonse.3? The familfar notion that universal reason does not
move without particular reason is repeated in this werk.n with
& reference to a text of the De Animam, Part of this text is the
already familiar example of the prudential sylloglsm. The cone
cluding peragraph containg notions which are a clear statement
of the inatrumentality of partiocular reasons
Haee¢ autem opinio singularis movel, sed non autem 1lla quae
est universalis, Aut si utraque movet, illa quae est uni-
vorsalis, movet ut causa prima et quiescsns, particularis
vero ut causa proxima, et quodammodo motui applicata, Nam
operationes et motus in particularibus suntj unde oportet
ad hoo quod motus st%tﬁr, quod opinlo universalis ad pare
ticularia applicetur,-

The terminology of first cause and proximate cause as applied to

the motion, can easily bear the interpretation of principle and

instrumental cause. There is simply no motion to operation ﬁith-

out the instrumental mediation of the particulsr reason.,

SR

29 In VI Etb., 7, n. 1215,

30 Ibid., 9, nn, 1253-1255,
31 Zbid., 2, n. 1132,

32 In ITI De Am., 16, n. 846,
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Texts from the Summa Theologime often ococur in line
with the analogy of motion to sense appetite, Thus in proving
that sense appetite and intellectual appetite are diverse poe
tencies, St. Thomas has this to say: [o] pinia universalis non
movet nisi mediante particulari: ot ;nimuiter appetitus superior
movet mediante inferiori. Et 1dec non est alla vis motiva cone
sequens intelleetum et unmu.” W |

Yot another wey of looking et the problem of GWW ‘
atl.on between intellect and sense is the consideration of how the
ﬁrms and habits are found on both levels of cognition, This
is & consideration of how prudence is at once in the mtellwt
and in the sense power, In this statle view, the ammt is
generally one of formal and %tari&l cause, but some of St Thome
e8! statements throw light on the problem of thls thesis, In.
explaining how one person can understand the same thing Dbetter
than enother,; St. Thomas awmmma this in part to hatm diase
posed inferior powerst ?Al&e modo contingit hoo ex parte infere
forum virtutum, quibus intellectus indiget ad sui cpomeimm
1111 enim in quibus virtus imaginativa et cogitativa et memow
rativa est mellus disposita, sunt melius dispositi ad intellis
eom*m In discussing whether acquired habits of solence re=
main in the separated soul, 3t., Thomks affirms that these habits

33 ﬁ*zbki xg 80, 2 ad 3.
3 8.I.s I, 85, 7 ca
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are partly in the sensitive powers. Acts of the intellect by
which science 1is aequired demand a conversion to the phantasm,
and by a repetition of these aocts a facility 1s bullt up in the
intellect and & corresponding ability in the sense powers, But,
says S5¢. Thomas, "sicut sctus intellectus principaliter quidem
ot formaliter est in ipso intellectu, materialiter autem et dis-
positive in inferioribus viridbus, ldem etiam digendum est de
babitu,*35 The term principsliter is especially applicable to
the principle~instrumental relation between intellect and cogle
tative sonse, |

~ Many of the basic metaphysical dostrines of the Angelic
Dostor come into play in the Prims Secundae, whers he is explain-
ing the voluntary act, Using the matter-form composition of man,
he shows how the imperfum and the asctus lmperatus are omsj the
notions are easily appu.aahid to the problems "in actibus hmniuﬂ
astus inferioris potentise materialiter se habet ad actum superw
foris, Inquantum inferior potentis agit in virtute superioris
moventis ipsam: sic enim et aotus moventis primi formmliter se
habet ed aotum instrumenti,"3® The reply to the first objection
mwmlina the notlon of powers related to one another to
produce one acte "[S]4 essent potentime diversse ad invicem non
ordinatae, aotus ecrum essent simpliciter diversi. Sed quando

-

35 8.Ivs Iy 89, 5 0,
36 &nxﬂ I"?II,.J..?, b e,
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una potentia wst movens alteram, tunc actus esrum sunt gquodammeodo
urms 37 Certainly the way in which the act of two diverse po-
tencles 1s one, is through thelr ordination to one another as
principal and instrumental cause, ;

The mediation or instrumentality of the cogitative
sense appears again in the emztgxe of sense appetite a.nd_ dosire.
ability. This is to be expected, because the work of the cogil=
tative sense 1s to present the suitability or unsultability of a
given singular. *[I/n homine non solum est ratio universalis,
quae pertinet ad partem intellsctivamy sed etiam ratio particus
laris, quae pertinet ad partem sensitivam, . « « Bt secundum
hoe, etiam concupiscentia quae est cum mbianag potest ad apw
potitum sensitivum wrt&mrﬁ;“:’s In this same context, St, Thoms
as places habits of a kind in the sense powers, both in the ap-
petitiﬂ and apprehensive, Hi'sv reason for doing this i1s again
that the sense powers obey reason and receive some mzié# from
1ty | o

: [I]n ipsis interioribus viribus sensitivis apprehensivis
posaint pont aliqui habitus, secundum quos homo £it bene
memorativus vel cogiltativus, vel imaginativusi . + « quia

etiam vires moventur ad operandum ex imperio ras
Mwitt%“ _

37 Ibid., ad .
38 8.T.» I=II, 30, 3 ad 3,
39 8.3.. I=II, 50, 3 ad 3.
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A final text dealing with virtues in themselves will pave the way
for the discussion of how prudence extends itself to singulars.
8ts Thomas enuncistes a general principle in azplaming hw &
virtue can be in several powers at once, and he does this in such
& way that his words can be applied to the principaleinstrumental
explanation of the coe-operation botwem intellect and aenaaz
| Allo modo potest esse aliquid in duobus vel piurlhua. non ex
sequo,; sed ordine quodam. Et sic una virtus pertinere
| 9&3“&“33’3%&?22’%?&."&%ﬁ&“&‘a&iﬁ“ﬁﬁ‘%ﬁ;
L 4
al1a, ot pecundum Ghod wna potentis aeo ﬁ’*ﬁ%’mﬁa“ -
All the txmilm expressions of instrumentality are heres: ordinae
tion, principal, extension, dinmaitiéng motlon, and influence
mnbivod from & higher power.
That prudent action requires knowledge of the u!.uguhn
!n which action terminates should be abundantly clear, The mane
ner in which the intellectual virtue attaina to singulars 1is
aaain through the instrumentality of the cogitative senss, 'rm
intellect with its universal principlea can apply them to singue
lars muu "per quandam reflexionem se ad materiam txtmdm."u
This reflection is simply the use by the intellect o!‘, t&u A0
strument of sense., For prudence does not' consist of an extermal

sense, butt

T 8.1, I~II, 565 2 ¢
m &'I” II*]:I.; 1;.?' 3 ad 1.




" in sensu-interiori, qui perficitur per memorism et experie
mentum ad prompte iudicmdua de particularibus expertis. }
Fon tamen its quod prudentia sit in sensu interiori sicut in
subjecto principalij sed principaliter quldem sst in ra-
tione, per quandam autem applicationem pertingit ad hulus-
modi sensum,Hs ,

The full activity of prudence demands that it use the internal

senses by way of instrumentality. Or, one may look upon prudence

as being formally in the intellest and materially or dispositive

1y in the internal sense. It is noteworthy that St. Thomas ime

cludes memory and experience here, That the particular reason
belongs to the experimentum has been demonstrated before.3 The
The ﬁrm of prudence 1s, therefore, principally in the mtellaetﬁ
and instrumentally in the yis éag itativa. This relationship ls
sapéamxy verifiable in a conjoint operation of intelieei’- and
ﬁimu. It 18 this conjoint gfmration which results m"bht &P
pliékhim of reasonts uniwm@i propositions to the singular ine
stance as set forth in the ninor proposition,

The conclusions arrived at in this chapter can now be
briefly stated. The problem of sxplaining how sense and inmtel-
lect combine in formulating the singular minor of the prudential
syllogism is resolved by the notion of principaleinstrumental
osusality applied analogously to this act of cognition, The
basis for this notion is found in St, Thomas in the essential

-

42 Ibid., ad 3.
1513 Cf. above page Su-t

|
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unity of man, who 18 & oomposite of matter and forms The come
position in essence acoounts for the diversity of potencies éné.
operations proper to man, This diversity is yet not in appoawhq
to the given uniiy of perception and apprehension, For diversity
in the potencies of one form are resolved by the concept of orden)
The potencies of the soul, some residing in the soul alone as
subject, and others in the composite as subject, are related to
one anothey by the order of finality, by their common origin in
the soul, and by the fact that :thby arise one from the other.
Another order or hierarchy is found in the participation by the
lower powers in the perfeétim of m higher powers, Finally,
in the realm of 2ot and operation, the diverse potencies are ree
lated to one another as matter and form, but more specifically
8s principal and imstrumental cause. The latter relationship
provails especially when one views the cognoscitive powers of ﬁw
soul as efficient causes of the varlous acts of the mind, It is
in this way that two distinet potencies of men can cause one act
of judgment. The singular minor proposition of the prudential
sylloglem 1s the act of & man using his intellect and the extra-
ordinary sense power, variously termed by St. Thomss, the vis

cogitativa and the ratio particularis.




SUMMARY AND CONCLUSIONS

The problem of this thesls was to digeaver, through a
textual study of 3t, Thomas, his dootrine on the role of the vis
cogitativa in the formation of the singular minor prupbsitian'at
the prudential syllogism. The problem divided itself into three
considerations, First, the nature of the prudential syllogism
iteelf wes studlied. Careful precisions were made to indicate the
one aspect of the virtus of prudence which was to be considered.
Prudence was taken as an intsllectual virtus. Special attention
was pald to its integral pur%s'uanaernad with the aegnitién of
means to tha end, This waa,inclina with ome part of prudential
oegnitiaay the reasoning process involved in its eperatibn@

The textual atuay'ﬁhawa that this reasoning prauens
is a‘prtgtiaal syllogism 1n§¢kﬁiug generally two eonﬁrnw?’mhjor
prépositinﬂa offered by'uniiqmsai reason, and a singular minor
éropositian presented by pafﬁi@ular"rqaéea. The singular aﬁor»
able, which is a n»ueaauny‘pnrﬁ\ar prudent action, stands as the
subjoaﬁsor this siﬁgular minnt'éropositian. Since this pr@poaitn
fon s attributed in part to the particular reason or the cogi-
tative sense, it was necasaﬁ?y to make a study of this internal

senne,
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In“Chapter II, after a brisf study of the nature of the
yis cogitativa in St. Tiﬁms, a textual search indicated that thig
internal sense obtains the singular operable by an absolute esti.
mtion of it as the term of action. When several means to an end
are ooncerned, the yis cogitativa as ratio particularis "reasons"
about them, that is, collates and compares them, This sense evi.
dence is then offersd to the intellect to be used in the pru-
dential remscning process. The yis gogitativa, being men's e
nologue of brute instinct, presents singulars &s individual good
or bad weim or means. That 1s, it establishes a concrete rew
1ation of sultabllity af unsuitability between the operable and
the knwiag subject, ‘

The yis cogitativa, then, is found to be a necessary
part of prudentiasl or practical reasoning, For the mind csnnot
apply its universal prinociples to singular instances, unless it
reflects on the dats of the yis cogitativas In so doing the mind
can formmlate the singular minor proposition of the prudential
syllogism, This reflection of intellect upon sense means that
both powers sow-operate to produce one act. Just how this is
possible remained to be studied in Chapter IIX,

| The problem was resolved by an appeal to the notion of
prinscipal-instrumental causality. According to this notien, the
intellect as principal 'cmaw and the yis cogitativg as instru~
mental cause produce one act, The background of this analogous
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appliocation %o cognition wes found to be St, Thomas'! doctrines on
the unicity of man and on the composition in man's essence, with
the resulting divereity in potencies, The diversity is resolved
by the concept of order. This arises from the finality which
relates the various potencies to the end of cognition, from the
emanation of the potenciles out of one soul, and from the partice
ipation of one power in the mfeetion of a higher power, Finale
1y, in the order of dynamic operation, the potencies are related
to one another as principal and inatrumental ocause, When two
coguoscitive powers of man are viewed in the light of this re-
lationship, as efficlent causes of one operation of the mind, the
problem of the thesis has been resolved, The role of the m
oogitativa in the formation of the singular minor proposition of
the prudential syllogism is the role of an instrument. The sense
power presents the necessary knowledge of the singular operable
to the intellect., Using this determining kmowledge in its re-
flection on the data of the vis cogitativa, the intellect, as
principal cause, then makes its singular judgment, The operation
is truly that of a rational animal, of a man using his spiritual
intelleot and his corporeal sense power to achieve knowledge of
the world of individusal goods and avila; Thersby the prudent
man direocts his 1ife in all its details, He puts the stamp of
right reason on all of his activities, rendering them of moment
for time and for eternity.
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